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PREFACE
Institutions, which are effective in the socialization of individuals, also play a
crucial role in the formation of their personality. Among these, educational
institutions, which have the highest priority after the family, are of prime
importance. Education provides individuals with knowledge and skills
compatible with changing environments. Consideration of the elements that
form the social structure in the process of realization of this change is
important in determining the direction of this change. Taking cognizance of the
basic dynamics of society, cultural elements and values are instrumental in the
success of change.
Languages learned in educational institutions outside the family are also a
unifying factor for societies. In other words, it is the language that makes the
society a common institution. Socities that cannot establish or maintain unity of
language are bound to become weaker and collapse one day. In addition to all
these characteristics, language is a tool for communication that enables people
to convey their feelings and thoughts, as well as their sorrows and joys. And, as
long as its rules are not defied and corrupted, language is possibly the most
effective system to achieve this. Human language fits into our system of
thought as if it were designed in a laboratory by a theoretical mathematician
and a communication expert.
In this regard, mother tongue is an element with which community members
socialize, interact and develop most readily. Therefore, recognition of the right
to education and the use of mother tongue in all areas of life are among the
basic human rights. Communities that have gained the right to education in
their mother tongue will develop more in every sense and will also eliminate
inequality among communities. Moreover, all studies indicate that children
who receive education in their mother tongue exhibit better pedagogical
performance.
Rhodes and Kos(İstanköy) Turks have also been subjected to different practices
in three successive periods in terms of education in their mother tongue
Turkish.
It is observed that education during the Ottoman period was in two successive
stages. In the first stage, it is seen that Turkish society attached more
importance to education compared to other elements in the island. The
prevalence of education in primary schools, dervish lodges and madrasas
organized within the foundation system is worthy of mention. In the second
stage, primary, secondary and high school level institutions were opened at a
more modern level, again within the foundation system, as of the Tanzimat
(Reorganization) Period.
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At the beginning of the Italian period, it is seen that education was
implemented more freely attached to the Islamic Community, but later on, it
was subjected to pressure by the fascist administrations and education in
mother tongue Turkish was restricted.
It is a fact that during the brief period of the British Military Administration,
there was a relative freedom in education of the Turkish community. The
Suleymaniye Madrasa was reopened, Turkish education began at the primary
school level, organizations bearing Turkish names were established, and a
Turkish newspaper was also published. Nevertheless, the damage suffered in
the education life of the Turks during the Italian period could not be restored in
this short period of time.
After the islands were ceded to Greece in 1947, the Turkish presence in the
Dodecanese gradually deteriorated in an unprecedented manner compared to
Turks of Western Thrace. A policy of cultural assimilation, or more correctly a
cultural genocide1, began to be implemented against the Turks.
In order to carry out its cultural genocide, Greece has undertaken a policy of
language genocide against Rhodes and Kos(İstanköy) Turks. The most tangible
indicator of the abovementioned practice was the closure of the bilingual
Turkish schools in Rhodes and Kos(İstanköy) in 1972.
The main reason behind this practice is that Greece wants to destroy the
essential characteristic of the Turkish people in the islands because what makes
societies permanent is the function of language as a cultural carrier. There is a
close association between language and culture, and these two elements form
an inseparable whole. In this regard, the mother tongue also has a very crucial
role in the survival of different races or ethnic groups living in multicultural
environments by preserving their own identity in that society. The mother
tongue is the most important of the elements that determine and protect the
identity. Second to family, schools are at the forefront of institutions that teach
mother tongue.

1

“Cultural genocide” or “ethnocide” is the term given to the efforts that are undertaken by the
majority culture in a state to eliminate the minority cultures living within its structure. Activities
such as the eradication of minority languages, the destruction of historical architectural heritage
belonging to minority groups, psychologically instilling inferiority complex and historical
distortion can be seen as functions of cultural genocide. Cultural genocide aims to destroy the
national feelings of a minority, create an inferiority complex in them, disrupt their historical,
cultural and social internal dynamics, and make them join the majority group in this direction.
Cultural genocide is also referred to as "Postmodern Genocide" or "White Genocide". This is
exactly what is being done to the Turks in Rhodes and Kos(İstanköy), even if it is not known or
ignored by the world public opinion. (See: https://tr.wikipedia.org/wiki/kultürel_soykırım; United
Nations Declaration on the Rights of Indigenous Peoples, 2007 ” United Nations Declaration on
the Rights of Indigenous Peoples, 2007”).
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Over and above the problem of learning Turkish / education in mother tongue,
the problem that Rhodes and Kos(İstanköy) Turks are experiencing is actually a
cultural genocide related to a "historical memory" for the Turks of the islands.
For that matter, the attempts to destroy the Turkish cultural identity forced
Rhodes and Kos(İstanköy) Turks into a process of forgetting their past.
Otherwise stated, it is not only a linguistic, but also a historical and sociological
disengagement from the past as far as Rhodes and Kos(İstanköy) Turks bare
concerned.
In brief, the cultural genocide has clearly emerged through prevention of
Rhodes and Kos(İstanköy) Turks from learning the Turkish language.
Elimination of Turkish as the language of instruction and education in Rhodes
and Kos(İstanköy) also revealed the gradual decline in the education level of
the Turks. It is common knowledge that the education of the Turks of the
Islands did not exceed the primary school level.
Turks can make limited use of secondary and high schools, and they are well
below the general level of Greece in terms of education. Almost none of the
Turks have become undergraduate‐level professionals such as doctor and
engineer.
At this stage, the Greek Governments consider the Turks living in Rhodes and
Kos(İstanköy) as Muslims and do not accept them with their Turkish Identity.
On another note, although they are exempted from Christian religion classes,
they are not allowed to use their religious education rights. The dilemma that
arises in this context is as follows: Rhodes and Kos(İstanköy) Turks, who are
defined as "Muslim Greeks", are forbidden to learn about Islam.
Despite the closure of Turkish schools in Rhodes and Kos(İstanköy), the
governments of the Republic of Turkey reopened the Greek Primary School,
which was closed down back in 1964 in Çanakkale's Gökçeada District, in 2013,
and secondary and high school schools in 2015. Education in schools is bilingual
in Greek and Turkish, and English is also taught. Most of the teachers are Greek
or Rûm
We hail the reopening of schools by the governments of the Republic of Turkey
for Turkish citizens of Greek origin living in the island of Gökçeada (Imbros), and
we consider it appropriate in terms of recognition of a human right.
It is observed that the publications in Turkish and other languages on the
subject of "Education in the Turkish Community of Rhodes and Kos(İstanköy)"
are extremely limited. As for the Turkish sources, it is known that the education
in the Ottoman Period was addressed, though to a limited extent, by Ali Fuat
Örenç in "Rhodes and the Dodecanese Islands in Our Recent History"; the Italian
Period by Meryem Orakçı in "Rhodes Muslims (Selam Newspaper 1926‐1936)";
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and the Greek Period by Mustafa Kaymakçı‐Cihan Özgün in “Rhodes and
Kos(İstanköy) Turks: “The Silent Cry Rising in the Aegean Sea”. However,
obviously there is a need for a publication that will examine the three different
periods in a holistic manner.
In this regard, the book entitled “Education in the Turkish Community of Rhodes
and Kos(İstanköy)” has a twofold objective.
Firstly, it aims to raise awareness in the international and Turkish public opinion
of the fact that the members of the Turkish Community of Rhodes and
Kos(İstanköy) were entitled to education in their mother tongue during the
Ottoman, Italian/German/British and Greek Periods until 1972.
Secondly, it aims to pave the way for scientific as well as social and political
initiatives to enable the reopening of schools that will provide education in
Turkish on the basis of bilingualism in Rhodes and Kos(İstanköy) because the
right to education in mother tongue is a human right.
Moreover, the right to education in the mother tongue is the foremost cultural
right specified by not only a series of international treaties but also the Council
of Europe, the European Union, the Organization for Security and Cooperation
in Europe, the United Nations and Articles 4, 5, 11, 12, 13, 14, 20, 24 and 25 of
the Constitution of Greece.
The book entitled “Education in the Turkish Community of Rhodes and
Kos(İstanköy)” comprises a sequence of nine sections. Accordingly, various
considerations were made in the opening sections titled “A Brief History of
Rhodes and Kos(İstanköy)” and “The Problem of Identity‐Mother Tongue and
School Relationship in the Turkish Community of Rhodes and Kos(İstanköy)”.
Education in the Turkish community was addressed in three separate sections
titled “Education in the Turkish Community of Rhodes and Kos(İstanköy) during
the Ottoman Period”, “Education in the Turkish Community of Rhodes and
Kos(İstanköy) during the Italian/German/British Periods” and “Education in the
Turkish Community of Rhodes and Kos(İstanköy) during the Greek Period”. Then
the subject of cultural belonging of the Rhodes Turks were examined in sections
titled “Cultural Identity of the Turks of Rhodes: “Culture and Literature of the
Islands in Ottoman‐Turkish Script” and “The Turkish Schools Of Rhodes and Kos
Architectural Features and History”. Finally, problems of Rhodes and
Kos(İstanköy) Turks were presented in the section titled “Current Problems
Concerning Turkish Identity in Rhodes and Kos(İstanköy)” and the history of the
association was briefly summarized in the closing section titled “A Brief History
of the Rhodes, Kos(İstanköy) and Dodecanese Turks Culture and Solidarity
Association”.
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We extend our thanks to Cihan Özgün, Meryem Orakçı, Mustafa Kaymakçı,
Necdet Hayta, Neval Konuk Halaçoğlu, Nilüfer Erdem, Oğuz Karakartal and
Olcay Pullukçuoğlu Yapucu, who wrote the aforementione sections of the book.
Besides our valuable researchers, the information we have obtained from oral
interviews with our cognates such as A. Nuri Alayalı, Ahmet Kırevliyası, Ali
Hüsemoğlu, M. Sadi Nasuhoğlu, Macit Kulur, Mehmet Pamuk, Rafet Faralyalı,
Rıfat Paşazade, Şanser Karakaya and Zehra Bastiyalı from Rhodes and
Kos(İstanköy), and the photographs they were kind enough to share have also
helped us design the limited number of studies carried out on “Education in the
Turkish Community of Rhodes and Kos(İstanköy)”, and established that Turks
belonged to the islands in a manner nobody can deny and object to. For these
reasons, I am particularly grateful to our cognates from Rhodes and
Kos(İstanköy) who have contributed to the enrichment of the respective
sections of the book.
Concluding the Preface, I should also mention one thing in particular. Although
Rhodes and Kos(İstanköy) are in close proximity to Turkey, they were almost
forgotten until recently. Therefore, cries of a handful of Muslim Turks struggling
to survive in the islands should be heard at universal level, but especially in the
Turkish public, want to maintain their existence in the islands and Greece
should make arrangements that will go beyond statements and yield good
results.
As a member of a family born in Rhodes and dominated by the idea of
preserving the Turkish cultural identity, I would like to express, on behalf of my
cognates and relatives living in Rhodes and Kos(İstanköy) but are sacred to seek
their rights and also the Rhodes and Kos(İstanköy) Turks organized in Turkey,
that it is a human right for every community to protect and develop their
mother tongue, as I mentioned above.
This is because mother tongue is the most important carrier and indicator of
the existence, identities and cultures of societies, as mentioned earlier.
Communities exist with their languages. It is very hard for people to continue
their existence as a community without a language.
On the other hand, I believe that the Greek people should live together in
peace with Turkey and the Turks in the Aegean and the Mediterranean.
I don’t think that the continuation of negative and problematic images about
Turks, which continue to be nurtured by the perceptions of the Greek people
dating back to the period of the "Ottoman Empire", which was a "Turkish
Empire", as well as the perceptions arising from the relations experienced in
the Turkish Republic Period, is a situation than can be sustained.
Obviously, a great responsibility falls on the intellectuals of both peoples in
building friendship at this point.
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It is observed that there are two groups of intellectuals in Greece in terms of
perspective towards Turks. It can be said that one intellectual group views
Turks positively and the other negatively; however, the second group is more
crowded and powerful.
If the first group dominates the other in the course of time, two major gains will
be achieved.
Firstly, it will be understood that the recognition of Turkish identity in Western
Thrace, acceptance of right to education in the mother tongue in the Turkish
community of Rhodes and Kos(İstanköy), and cultural organization with Turkish
identity do not pose a threat for the public security of Greece.
Secondly, with the establishment of peace in the Aegean and the
Mediterranean, it will be possible to share the benefits to be obtained in these
regions.
Our belief that peace will be eventually possible is based on the initiatives of
Atatürk and Venizelos, two leaders who had just come out of war with each
other, for friendship, the complimentary support of the Turkish people, who
opened their arms to the Greek people who had suffered a great famine and
civil war at the end of the Second Sharing (World) War, and the sincere
solidarity demonstrated after the earthquakes in recent years.
I hope that the usefulness of this book will be further enhanced thanks to
Turkish and Greek researchers who will contribute to these goals.
Editor:
Prof. Dr. Mustafa Kaymakçı
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INTRODUCTION

INTRODUCTION

Mustafa KAYMAKÇI

The book entitled “Education in the Turkish Community of Rhodes and
Kos(İstanköy)” comprises nine sequential sections.
In Section One titled “A Brief History of Rhodes and Kos(İstanköy)”, Prof. Dr.
Necdet Hayta briefly summarizes the history of the islands. The article explores
issues such as Rhodes and the Dodecanese before Turkish Sovereignty, Entry of
the Islands into Turkish Sovereignty, the War of Tripoli and the Occupation of
Rhodes and Kos(İstanköy) by Italy, Aegean Islands during the Balkan Wars,
Aegean Islands at the Lausanne Conference, and Aegean Islands during the
Second World War. Finally, it has been stated that, contrary to the 1947 Paris
Agreement, gradual actions are being taken by Greece to ensure the
militarization of the Dodecanese and that cultural genocide of the Turks living
in Rhodes and Kos(İstanköy) is another issue that should be taken into account.
Section Two titled “The Problem of Identity‐Mother Tongue and School
Relationship in the Turkish Community of Rhodes and Kos(İstanköy)” was
written by Associate Professor Cihan Özgün. in his article Dr. Özgün states that
the element that tightly binds "memory" to "identity" is language, and that
"language" shapes both the identity and memory of the person with these
elements; furthermore, language is the basis for a person to have his own
unique qualities and characteristics in social existence. In this regard, he argues
that "language", which is one of the primary reinforcers of the identity and
memory of the Turkishness of the Islands, has contributed greatly to not only
their cultural proximity to Anatolia but also their place in the Turkish cultural
nobility. He has made determinations on language learning, and provided
explanations on the Prohibition of Education in the Mother Tongue in the
Islands and the Problem of Turkish Language Learning, after the islands were
seized by Greece after the Italian/German/British Periods, respectively.
In Section Three titled “Education in the Turkish Community of Rhodes and
Kos(İstanköy) during the Ottoman Period”, Associate Prof. Dr. Olcay
Pullukçuoğlu Yapucu and Prof. Dr. Mustafa Kaymakçı have examined the
education in the Ottoman Period. Issues summarized by the authors in this
article include Education in the Ottoman Classical Period Educational
Institutions, Education in the Modern Educational Institutions of the Tanzimat
3

Period and Education of Rhodes Non‐Muslims in the Ottoman Period,
respectively.
Section Four titled “Education in the Turkish Community of Rhodes and
Kos(İstanköy) during the Italian/German/British Periods” was written by Dr.
Meryem Orakçı and Prof. Dr. Mustafa Kaymakçı. The objective of this section is
to reveal the existence of Turkish schools providing bilingual education in
Rhodes and Kos(İstanköy) from 1912 to 1947 as well the quality of the
education in these schools. Firstly, the changes in education that started with
the occupation of the islands by the Italians after the War of Tripoli and Balkan
Wars is explained. It is briefly expressed that the education in the Italian period
that was offered freely in the Turkish schools in Rhodes and Kos(İstanköy) at
the first stage, was later subjected to fascist practices. In this regard,
information has been provided on the issues of intra‐community solidarity and
educational problems for schools. Finally, it is stated that during the British
occupation between 1945 and 1947, education in Turkish was restarted and a
Turkish newspaper was published, but the damage experienced in the
education life of the Turks during the Italian period could not possibly be
restored in this short period of time.
In Section Five, the subject of “Education in the Turkish Community of Rhodes
and Kos(İstanköy) during the Greek Period” was examined by Associate
Professor Nilüfer Erdem and Prof. Dr. Mustafa Kaymakçı. This section aimed to
reveal the existence of Turkish schools providing bilingual education in Rhodes
and Kos(İstanköy) from 1947 to 1972 as well the quality of the education in
these schools. Topics such as “Turkish Schools in Rhodes and Kos(İstanköy)”,
“Characteristics of Education in Turkish Schools in Rhodes and Kos(İstanköy)
during the Period of Greek Administration”, “Changes in the Educational Status
of Rhodes and Kos(İstanköy) Turks” and “Post‐Primary Education of Turkish
Children in Rhodes and Kos(İstanköy)” were discussed, and then mother tongue
education in the European Union and in Greece were compared. Then a
summary of studies on granting the Turkish Education right to Rhodes and
Kos(İstanköy) Turks were provided. Finally, proposals related to the cultural
genocide undertaken by the Greek Administration in the islands were opened
to discussion.
In Section Six, the article titled “Cultural Identity of the Turks of Rhodes:
“Culture and Literature of the Islands in Ottoman‐Turkish Script” was written
by Prof. Dr. Oğuz Karakartal. In this article, old script (Ottoman‐Turkish script)
literary, historical and cultural Turkish books published and compiled in Rhodes
4

during the Ottoman‐Turkish and Italian Periods are introduced. Thus, the
existence of a Turkish culture and literature as a result of or in parallel with the
Turkish presence in the island has been confirmed.
In Section Seven, Dr. Neval Konuk Halaçoğlu penned the article titled “The
Turkish Schools Of Rhodes and Kos Architectural Features and History”. In
the article, the architectural Characteristics of the Madrasahs, Primary Schools,
Secondary Schools and Libraries in Rhodes and Kos(İstanköy), which were built
in the Ottoman Period, respectively, were examined with special reference to
their locations in the center and village districts. The present study article
reveals the situation of the Turkish schools built in the Ottoman period in
Rhodes and Kos(İstanköy) as a whole. At this point, Dr. Halaçoğlu expresses that
following the Greek sovereignty in Rhodes and Kos(İstanköy), as of 1972
especially in the villages either fell into ruins over time or were closed down
with the migration of the Turkish population after the Cyprus Peace Operation.
It is stated that there is only one surviving primary school building still visible in
Kos(İstanköy) and there are no Turkish Schools in Rhodes. He also mentions
that it is essential that the surviving educational structures in Rhodes and
Kos(İstanköy) be repaired in accordance with its original structure and kept
alive with an appropriate function in line with the agreements to be made
between the parties and the restoration projects to be carried out afterwards.
In Section Eight, the article titled "Current Problems Concerning Turkish
Identity in Rhodes and Kos(İstanköy)” was written by Prof. Dr. Mustafa
Kaymakçı. In the article, the author states that the problems concerning the
Turks living in Western Thrace of Greece should be at the forefront of the
Turkish‐Greek relations, however, the cultural identity problems of the Turks in
the Dodecanese, especially in Rhodes and Kos(İstanköy), which were seized by
Italy after the War of Tripoli and Balkan Wars, should also be taken into
consideration. Greece claims that the islands were under Italian rule when the
1923 Peace Treaty of Lausanne was signed, therefore its provisions did not
apply to the Turks living in Rhodes and Kos(İstanköy). However, this thesis is in
contradiction with “Protocol no. 3 annexed to the 1913 Athens Treaty”, “1920
Greek Treaty of Sèvres”, “1923 Exchange Agreement, Articles 37‐45 of the
Treaty of Lausanne, 1926 Athens Protocol and 1930 and 1933 Ankara Treaties”,
“1947 Paris Peace Treaty” and various other international treaties. In this
sense, the article was written to raise awareness about the problems of Rhodes
and Kos(İstanköy) Turks, who are on the brink of cultural genocide.
Section Nine titled “A Brief History of the Rhodes, Kos(İstanköy) and
Dodecanese Turks Culture and Solidarity Association” was compiled by Prof.
5

Dr. Mustafa Kaymakçı. In the article, the objectives of the association are
expressed, and then the activities of the association are summarized under
headings including “Social Events, Reception at the Presidential Complex,
Conferences, Panels, Symposia and Congresses, Press Releases, Research
Projects, Letters, Participation in Events, FUEN TAG Annual Meetings, FUEN
General Assembly Meetings, FUEN General Assembly Resolutions, International
Meetings Abroad, Media Appearances, Photography and Art Exhibitions,
Deskbooks, Books and Book Promotion Days”. It is also stated that press
releases and letters to the Greek administrators for the recognition of the
cultural identity of Rhodes and Kos(İstanköy) Turks as well as copies of relevant
FUEN General Assembly resolutions are available to interested parties on the
association's website.
To conclude, I would like to point out a few points that were kept in view while
writing the sections of the book.
Firstly the authors of the sections showed ultimate attention to keep the
language simple and comprehensible in order to ensure fluency in reading, or
rather to increase the level of perception.
For this purpose, care has been taken to find Turkish equivalents of foreign
words and terms (such as Arabic, Persian and Some European Languages).
Where necessary, explanations of terms are given in footnotes. Reasons for this
approach are threefold, which are respectively: Turkish is the language of
science at least as much as other languages; the fact that science is not just a
mountain of knowledge, but a way of thinking, and that presenting science to
the masses, in other words, to the access of every citizen, has many positive
benefits. This approach stems from our view that thinking in words and terms
and producing intellectual products is a vital necessity for the continuation of
our existence in these lands, as well as the desire to protect and develop our
mother tongue.
Secondly, special attention has been paid to citing the references (literature)
for the sections of the book. Accordingly, a "References" is included at the end
of each section.

6
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A BRIEF HISTORY OF RHODES and KOS
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A BRIEF HISTORY OF RHODES and KOS
Necdet HAYTA
Introduction
During the Byzantine era, the islands located in the Sea of Islands (the Aegean
Sea) were generally referred to as the Aegean Islands. During the Ottoman
Empire, the islands off the Anatolian coast from Imbros (Gökçeada) to
Kastellorizo /Megisti (Meis) were called Cezair‐i Bahr‐i Sefid (Mediterranean
Islands). However, the group of islands in which Rhodes was the center was
mentioned as Southern Sporades in some European sources. The term
Dodecanese appeared after the Italian invasion of 1912 as a translation of the
Greek Dodeca‐nissas. In fact, the Arabic term "Cezair‐i isna‐aşer" (Twelve
Islands) was used for a while. The names of this group of islands, also known as
the Mentese Islands, and their land areas (in square km) are as follows:
Rhodes (Rodos) 1398.03 km², Kos(İstanköy)290.2 km², Patmos (Batnaz), 34.05
km², Lipsos (Lipsi) 17.35 km², Leros (İleriye) 52.55 km², Kalymnos (Kilimli)
111.1km², Stampalia (Astropalya) 113km², Nisyros (İncirli) 41.40 km², Tilos
(İlyaki) 62.82 km², Symi (Sömbeki) 58.10 km², Kharki (Herke) 28.13 km²,
Karpathos (Kerpe) 301.17km², Kassos (Kaşot) 65.98km².
In the study, the short history of Rhodes and Kos(İstanköy) will be summarized
until today. In this context, the subjects of "Rhodes and the Dodecanese before
Turkish Sovereignty, Entry of the Islands into Turkish Sovereignty, The War of
Tripoli and the Occupation of Rhodes and Kos(İstanköy) by Italy, Aegean Islands
during the Balkan Wars, Aegean Islands at the Lausanne Conference, Aegean
Islands during the Second World War" will be covered respectively.At the end of
the article, the cultural genocide perpetrated by Greece against the Turks of
Rhodes and Kos(İstanköy) will be discussed.

Rhodes and the Dodecanese before Turkish Sovereignty
The Aegean Islands, which have been inhabited by many peoples starting from
the very early periods of history, have changed hands many times since then.
As the result of the Migration Period, Achaeans and Dorians were the ruling
powers in the Aegean Islands from 2000 to 1200 B.C. They came under the
Persian rule in the 5th century B.C. Then the islands were occupied and
controlled by the Alexander the Great of Macedonia when he started his
Eastern Campaign in 334 B.C. After that, they were raided by the Eastern
Roman Empire, Genoese, Arabs respectively and finally conquered by the
Byzantines again. The Aegean islands changed hands several times between
8

Byzantium and Italy during the Byzantine Era and were finally occupied by the
Genoese. While all these conflicts were taking place in the region, the Knights
of St. Jean, who were forced to move to Cyprus after the reoccupation of Acre
(Akka) by Turks, decided to settle down in Rhodes in their search for a safer
place to survive. With the support of the Pope Clementus V and the King of
France Philippe le Bel, they landed on the Island of Rhodes at the end of 1309.
Afterwards the knights occupied the Dodecanese islands around Rhodes and
started to be referred to as “The Knights of Rhodes” from then on.

Entry of the Islands into Turkish Sovereignty
After the domination of Aydın and Menteşe Principalities (Beyliks) in Western
Anatolia, the Treaty of Nyphaion (Nif /present day Kemalpaşa) and the collapse
of the Latin Empire, the political balance established between the Byzantine
Empire and Italian states such as Venice and Genoa in the Aegean was
disrupted. This imbalance increased even more when the Attic Peninsula fell to
the Catalans, and Rhodes and its surrounding islands were captured by the
Knights of St. Jean. Turkish principalities gained their sovereignty along the
coastlines after the establishment of the Anatolian Seljuk State, which was not
particularly keen on the islands. These principalities raided the islands with
their fleets, and even though the Menteşe principality once conquered Rhodes,
it could not establish long‐term sovereignty there. As a side note, mention must
be made of Chaka (Tzachás) Beg, who established an independent principality
based in Smyrna (Izmir). Chaka Beg was taken as a prisoner by the Byzantines
and entered the palace. He remained in Byzantine service between 1078 and
1081. Then he left the palace, rebelled and seized Smyrna, much of the Aegean
coastlands of Asia Minor and the nearby islands including Lesbos (Midilli),
Samos (Sisam) and Chios (Sakız). He established a small principality in this
region. Rumor has it that he even captured the island of Rhodes. The islands
changed hands between Byzantium and Chaka Beg for some time. However,
Chaka Principality came to an end in 1096 when he was treacherously slain by
his son‐in‐law Kilij Arslan I. The Ottomans could only set sail into the Aegean
during the reign of Beyazid I (the Thunderbolt) for the first time and the islands
were captured after the conquest of Constantinople. During the reign of
Mehmed II (the Conqueror), most of the Northern Aegean Islands and the
Eastern Sporades were conquered starting with the Thracian (Boğazönü)
Sporades. The first of these were Imbros (Gökçeada), Samothraki (Semendirek)
and Thasos (Taşoz) in February 1456. The same year, Lemnos (Limni) also came
under the Ottoman rule (May 1456). Lesbos (Midilli) was conquered in 1462
and Samos (Sisam) in 1479.
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As for Rhodes and the Dodecanese, the Knights of St. Jean entered into
alliances against the Turks, harbored pirate ships and launched occasional
attacks on the Anatolian coasts In 1454‐1455, Mehmed II the Conqueror sent a
fleet to these islands, which had been under the rule of the knights since 1309.
However, the islands could not be conquered. Towards the end of his reign, the
Conqueror made another attempt for that very purpose in 1480, but he was
again unsuccessful. This conquest, which could not be achieved during the reign
of Mehmed II the Conqueror, was realized 42 years later by Suleyman the
Magnificent. After occupying Kos(İstanköy)on June 14, 1522, the Turkish fleet
landed on Rhodes on June 24, 1522 and following a six‐month‐long siege the
Grand Master of the Knights Hospitaller, Philippe Villiers de L'Isle‐Adam, had to
surrender the island to the Turks with an agreement signed on December 21,
1522. Thus, the 213‐year‐long Period of Knights came to an end and the
Dodecanese as well as other islands around Rhodes, including Tilos and Symi,
came under the Ottoman rule. The islands of Karpathos and Kassos, on the
other hand, were captured in September 1538 under the command of Kapudan
Pasha (Chief Admiral of the Fleet) Hayrettin Barbarossa.
Among the Aegean Islands, Chios was the last island to be conquered. Thus, the
conquest of the Aegean Islands was completed by the Ottoman Fleet, which
had already reached a powerful position in the area.
These Aegean islands, whose conquest was completed during the reign of
Suleiman the Magnificent, were captured from the Venetians, Genoese or the
Knights of St. John, not from Byzantium or Greece. These islands, which had a
strategic importance for the defense of Anatolia, first became part of the
domain of the Kapudan Pasha and were then taken under the jurisdiction of
the newly formed Cezayir‐i Bahr‐i Sefid Eyalet (the Province of the
Mediterranean Islands) under the name of the Sanjak of Rhodes. According to a
new administrative organization established by the Provincial Legislaltion
endorsed in 1867, Biga, Rhodes, Lesbos, Chios, Kos(İstanköy) and Cyprus
Sanjaks and Mutasarrifates were united under the scope of the Cezayir‐i Bahr‐i
Sefid Eyalet. In the course of time, the number of Sanjaks was reduced to four
(namely, Rhodes, Chios, Lesbos, Limnos) with the separation of Biga and Cyprus
and Limnos becoming the Sanjak Center instead of Kos(İstanköy). In the
meantime, although the Provincial Center was changed several times between
Rhodes and Chios, Rhodes finally became the Provincial Center. The final
administrative structure of the province as far as the Dodecanese was
concerned was as follows: The Sanjak of Rhodes consisted of the
districts/townships of Rhodes, Symi and Karpathos. Kharki and Kastellorizo
were sub‐districts attached to Rhodes, Tilos to Symi and Kasos to Karpathos.
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The Sanjak of Chios was also composed of Kos(İstanköy), Kalymnos and Leros
districts. Nisyros was a sub‐distict attached to Kos(İstanköy), Stampalia to
Kalymnos, Patmos and Lipsos to Leros.
With an imperial edict issued in 1523, the Ottoman Administration granted
certain administrative and financial privileges to the islands other than Rhodes
and Kos(İstanköy), in view of the fact that they did not have the population and
economic capacity to be able to pay taxes. They provided a convenient method
of trivial lump‐sum payment in the form of a fixed Collective Fiscal
Responsibility tax called “Maktu”. The judicial‐legal supervision of the islands
was entrusted to a kadi (İslamic judge) assigned from the capital. Rhodes and
the group of islands under its jurisdiction were in a status determined by the
Ottoman Tahrir Register System. It was divided into land tenures called Hass
and Timar. There were castle guard Timars in Kos(İstanköy), Leros and
Kalymnos. In addition, the revenues from the islands of Kharki, Nisyros,
Kos(İstanköy), Symi, Tilos, Kalymnos and Leros, except for Rhodes, belonged to
the foundation of Suleyman the Magnificent.
With an approach originating from the concept of "Multinational Empire", the
Ottoman Administration gave priority to maintaining internal peace in the
territories under its sovereignty and therefore refrained from undertaking a
policy of systematic Islamization or Turkification. As a natural outcome of this
understanding, it did not take cognizance of the transfer of Turkish populations
to the Aegean Islands, except for a sufficient number of officials and territorial
guard units called "Mustahfiz". The fact that the Turks, who were accustomed
to living on land, could not adjust to living in the islands and on the sea coasts
must also have played a part in this. Even the Turks who were exiled from
Anatolia to a big island like Cyprus had resorted to various means to return to
the mainland. For all these reasons, Muslim Turks could never achieve a
majority in the Aegean Islands as far as population was concerned. Raymond
Matton stated that since there was very little immigration to the Island of
Rhodes, the majority of the population consisted of Greeks. 1200 Turks and 200
Jews were living in the city in 1621, compared to 3000 Turks and 500 Jews in
1631. He also wrote that in the middle of the 19th century 20,000 Greeks were
living in the island as against 6000 Turks and 1000 Jews.
In the first census, in which only men were counted, the situation in Rhodes
and Kos(İstanköy) was as follows in 1831:
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Turkish/Muslim Rayah (Christian) Total
Rhodes

3.095

7.420

10.515

Kos(İstanköy) 1.356

1.838

3.194

Total

9.258

13.709

4.451

In the period of 1881/1882‐1893, the population distribution was as
follows:
Turkish/Muslim Greek
Rhodes

13.385

Jewish Total

69.099 4.281

86.765

Kos(İstanköy) 2.439

10.459 67

12.965

Total

79.558 4.348

99.730

15.824

Although the population growth rate in the islands changed over the years,
obviously these changes were not in favor of the Turks. The Ottoman
Administration did not attach any importance to attaining a majority in the
islands in terms of population. Besides, the tolerance demonstrated by the
Turks towards the local people after the conquest of the islands in 1522 caused
the Greeks and other minority populations of the islands to increase as
compared to the Turkish population and this difference in population was
always used by the Greeks as an element against the Turks. Raymond Matton
wrote the following on this subject: "The fact that the Muslims did not despise
the Greeks and never wanted to eradicate them, but on the contrary, tried to
keep them out of their everyday lives, enabled the Greeks to preserve their
nationality, holidays, customs and traditions for four centuries. Whether
gardeners, sailors, vendors or handicraftsmen, The Greeks lived for generations
as subordinate subjects but were connected to one other in their memories and
in the spirit of Hellenism.”
While Greece was under the undisputed rule of the Ottomans until the 1820s,
this sovereignty became a matter of debate for the first time with the onset of
the Greek war of independence. In particular, the developments between 1911
and 1923 can be considered as a milestone in the recent history of the Aegean.
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Turkish domination in these islands lasted until the 1911‐1912 Turkish‐Italian
war. Rhodes and the Dodecanese were occupied by Italy during the Tripoli War.

The War of Tripoli and the Occupation of Rhodes and Kos(İstanköy) by
Italy
Italians, who were late in establishing their national unification and did not
want to lag far behind other European powers in the competition for colonies,
turned their eyes to Tripoli, the Ottoman territory in North Africa. As of the
second week of September 1911, the Italian government completed the
military preparations and issued an ultimatum to Grand Vizier Hakkı Pasha
through its ambassador in Istanbul demanding that local authorities be
informed against showing any resistance to Italian forces during the imminent
occupation of Tripoli. As the fulfillment of this unacceptable demand was out of
the question, Italians dispatched their forces to Tripoli and declared war on the
Ottoman State. The Italian army troops and the naval forces dispatched to Libya
were far superior to Ottoman forces in number and strength. However, months
after the start of the war the Italians could only occupy few spots on the coastal
zones and could not penetrate into inland regions. The Italians spread the war
into different fronts in the realm so as to oblige the Ottomans to cede Tripoli
and Benghazi to Italy. As part of this plan, Italian Navy started bombarding
Ottoman cities on the coast of the Red Sea and sank several naval ships
stationed there. After bombarding the Port of Beirut on February 1912, the
Italian Navy attacked the Strait of Dardanelles on April 18, 1912.
After having failed to reach their goals in these attacks, the Italians set their
eyes on the Aegean Islands this time and obtained approval of the European
powers in this matter. With this initiative, Italy was planning to prevent
dispatching of Ottoman forces to Tripoli and Benghazi, to establish a stepping
stone for future campaigns to Anatolia and also to eliminate the impatience of
the Italian public opinion resulting from the delay in the occupation of Tripoli.
Consequently, the Italian Fleet took immediate action to occupy the islands.
The first island in the Dodecanese to be occupied by the Italians was Stampalia
on April 28, 1912. Landing of troops on Rhodes on May 4 was followed by the
occupation of Kharki, Karpathos, Kassos , Nisyros, Tilos, Leros , Patmos,
Kalymnos, Lipsos and Symi. The last island to be occupied by the Italian forces
was Kos(İstanköy) on May 20, 1912.
Occupation of these islands did not bring about desired results to Italy due to
the fact that the Ottoman Government stated that occupation of these islands
would never change the former Ottoman stand concerning Tripoli and
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Benghazi. In fact, in an interview he gave to the Istanbul correspondent of the
French newspaper Le Matin, the then Minister of War Şevket Pasha said, “The
Ottoman government would never consent to annexation of Tripoli and
Benghazi by the Italians even if they occupied all the islands in the Aegean.”
As the result of some initiatives at the wake of the stalemate reached in the
solution of the problem, peace negotiations started in the Swiss city of
Lausanne [Treaty of Ouchy (Uşi)]. Meanwhile, the latest developments in the
Balkans obliged the Ottoman State to solve this particular problem at once.
Consequently, delegations of the two countries reached a secret agreement
and signed an enclosed treaty and three protocols in Ouchy on 15‐18 October
1912. Article 2 of the Treaty directly pertained to Rhodes and the Dodecanese.
Accordingly: “Following the signing of the treaty, Ottomans would withdraw all
military personnel from Tripoli and Benghazi but in return, Italy would return
Rhodes and the other Aegean islands it held back to the Ottomans. The
withdrawal of Italian officers, troops and civil servants from these islands would
be realized only after the evacuation of Ottoman military personnel and civil
administrators from Tripoli and Benghazi.”
However, with a view to possible occupation of these islands by Greeks during
the ongoing Balkan War, the Ottoman Government had to sign a secret treaty
with Italy. In an official document sent to the Ministry of War, Grand Vizier
Kamil Pasha wrote,
“Following the evacuation of our personnel from Tripoli and Benghazi according
to the terms of the treaty, Italy was supposed to return the islands it held. Due
to the fact that these islands, whose inhabitants have no means of protection,
are under the threat of a possible Greek occupation, the Ottoman and Italian
Governments have agreed that it would be best for these islands to remain
under Italian occupation until a peace treaty is signed with the Greek
Government. There is no need to take further measures on these islands.”
With this treaty, Rhodes and the Dodecanese were temporarily ceded to Italy.

Aegean Islands during the Balkan Wars
The Ottomans were right to have concerns related to this issue. Following a
series of negations from October 1911 to the spring of 1912, Balkan states
Serbia and Bulgaria signed a treaty of alliance on March 13, 1912. Thus, the
Balkan States were united against the Ottomans by means of a complex
network of alliances and various bilateral treaties and formed the Balkan
League centered in Sofia by the fall of 1912. A military offensive started with
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Montenegro’s declaring war on the Ottoman State on October12, 1912. Within
two weeks following this date, Bulgaria, Greece and Serbia also entered the war
against the Ottomans.
The Ottoman State was overpowered in the war and lost almost all of its
territorial possessions in the Balkans it had ruled for centuries. Furthermore,
almost all the Aegean islands except for those temporarily ceded to Italy were
occupied by Greece. The Greeks occupied Lemnos on October 21; Imbros and
Thasos on October 31; Samothraki on November 1; Tenedos on November 3;
Icaria on November 17; Lesbos on November 21; and Chios on November 24,
1912.
Getting into a tight spot, the Ottoman State requested an armistice.
Negotiations commenced at St. James Palace in London on December 16, 1912.
The conference coincided with the so‐called “Conference of the Ambassadors”
in London with the participation of ambassadors of 5 great European powers
(France, Russia, Germany, Austria‐Hungary and Italy) under the presidency of
British Secretary of State for Foreign Affairs Sir Edward Grey. The “Conference
of the Ambassadors” convened at 10 Downing Street, Office of Sir Grey on
December 17, 1912. As stated by Grey, “the objective of the conference was to
preserve peace among European Powers rather than finding the best solution
on a particular issue.”
The text of the peace treaty was signed on May 30, 1913 thanks to great efforts
exerted by British Foreign Secretary Sir Grey. According to Article 5 of the
treaty, the decision pertaining to the Aegean Islands would be left to the
European Powers. Discussions among the European Powers continued for a
long time and they finally reached a decision, which they communicated to
Greece on February 13, 1914 and the Ottoman State on February 14, 1914.
Accordingly, Imbros, Tenedos and Kastellorizo were left to the Ottoman State
while the other Aegean Islands under Greek occupation were ceded to Greece.
The decision of the European Powers on the fate of these islands was extremely
important as it was also mentioned in Article 12 of Treaty of Lausanne and it
has stayed in effect until today. The article in question states, “The decision
taken on February 13, 1914, by the Conference of London, in virtue of Article 5
of the Treaty of London on May 30, 1913, and Article 15 of the Treaty of Athens
on 14th November, 1913 regarding the sovereignty of Greece over the islands
was communicated to the Greek Government on February 13, 1914. The
decision has been confirmed, save for the provisions of the present treaty
respecting the islands placed under the sovereignty of Italy.”
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As a consequence of the Italy’s efforts to continue its occupation of the islands
as long as possible, there was no issue regarding Rhodes and the Dodecanese in
this decision.
The Aegean Isles became a matter of bargaining every now and then during
negotiations in the World War I, too. In fact, Article 8 of the Treaty of London
signed by Britain, France, Russia and Italy on April 26, 1915 stated that the
Italian sovereignty on Rhodes and the Dodecanese would be accepted provided
that Italy entered the war on the side of the Allies.
The Treaty of Sèvres signed after the war on August 10, 1920 divided these
islands between Italy and Greece. While Article 122 of the treaty ceded Rhodes
and the Dodecanese, already under Italian occupation, to Italy, Article 84 ceded
the other Aegean islands including Imbros, Tenedos and Kastellorizo to Greece
although they were previously left to Turkey by the European Powers. The
Treaty of Sèvres, which was not ratified and put into force by the Turkish Grand
National Assembly, was an important matter of negotiation for Turkey in the
following Treaty of Lausanne.

Aegean Islands at the Lausanne Conference
Article 4 of the directives drawn up by the Cabinet prior to the Conference
concerning the basic principles to be followed by the Turkish delegation at
Lausanne stated, “The delegation should act according to the course of
negotiations on the issue of the Aegean Islands; insist on obtaining the
sovereignty of the isles in close proximity to our mainland coasts; and confer
with the Ankara Government if things take a negative turn.” During the
conference, the Turkish Delegation demanded all Eastern Aegean Islands under
Greek occupation and especially insisted on obtaining the sovereignty of
Lemnos and Samothraki as well as Imbros and Tenedos. However, this was
rejected both by Greece and other allies led by Britain in virtue of Article 5 of
the Treaty of London dated May 30, 1913, and Article 15 of the Treaty of
Athens dated November 14, 1913.The decision stipulating that the decision
pertaining to the Aegean Islands would be left to the European Powers was
communicated to Greece on February 13, 1914 and the Ottoman State on
February 14, 1914. Only Imbros and Tenedos were left to Turkey as declared in
the earlier decision of the European Powers. Article 13 ensured the status of
demilitarization on the islands assigned to Greece. Meanwhile, the Turkish side
did not have any demands whatsoever for discussions on Rhodes and
Dodecanese during the conference. As mentioned before, Italy was obliged to
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return these islands back to Turkey according to the terms of the Treaty of
Ouchy (Uşi), 1912. According to a secret treaty signed between the two
countries during the Balkan War, withdrawal from these islands would be left
until after a peace treaty was signed with Greece. On this account, Turkey had a
more solid basis on the sovereignty of these isles as compared to the other
Aegean islands. Nevertheless, we encounter the issue of Rhodes and the
Dodecanese in Article 15 of a draft agreement negotiated at the committees of
the European Powers and communicated to the Turkish Government during a
session held on January 31, 1923. According to this article, the Island of
Kastellorizo as well as Rhodes and the Dodecanese, which had been previously
left to Turkey, were assigned to Italy, which meant that Turkey would have to
part with Rhodes and the Dodecanese besides Kastellorizo forever. Thus, when
the Turkish Delegation returned to Ankara after the first phase of the
conference, the delegates were exposed to criticism at the National Assembly.
Probably for this reason, efforts were exerted during the second phase of the
conference to recover the Isle of Kastellorizo but that could not be achieved as
the response to the draft communicated on February 4, 1923 clearly stated that
this island was left to Italy.
As understood from archival documents, Italians, who were deceived by their
allies after the war and felt disappointed by the assignment of Izmir to Greece,
withdrew from the Anatolian territories they had occupied following the
success of the Turkish Independence War under the leadership of Mustafa
Kemal Pasha. Meanwhile, Italy tried to gain some concessions by looking
pleasant to the Turkish side. Hoping to obtain some economic privileges, Italy
carried on this manner of conduct all through the Lausanne Conference.
Suffering from the difficulty of struggling with the Allies in the lion’s den,
Turkey was leaning towards the Italian stand by distracting Italy on the issue of
economic concessions without causing any offense while opposing their
demands on the question of Rhodes and the Dodecanese, which were under
Italian occupation for 10 years.
In fact, the question of the islands reached its final stage with the signing of the
Treaty of Lausanne on July 24. Articles 12‐16 of the treaty dealt with the
Aegean Isles. Article 12 confirmed the sovereignty of Greece over the islands of
the Northern and Eastern Mediterranean, other than the islands of Imbros,
Tenedos and Rabbit Islands; Article 13 ensured the status of demilitarization on
the islands assigned to Greece; Article 14 dealt with the administrative
organization of the islands left to Turkey; Article 15 stated that Turkey
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renounced in favor of Italy all rights over Rhodes, the Dodecanese and
Kastellorizo and Article 16 stated that Turkey renounced all rights whatsoever
over the territories situated outside the frontiers laid down in the present Treaty
and the islands other than those over which Turkey’s sovereignty is recognized.
It was also emphasized that the future of these territories and islands could only
be settled through the provisions of the present article. As a matter of fact,
Turkey and Italy signed a convention on the sovereignty of some islets located
in the Kastellorizo region and Black Island (Karaada) off the Bodrum coast on
January 4, 1932. According to the terms of this convention, which went into
effect on May 10, 1933, Black Island as well as 19 of the 30 islets which
belonged to Kastellorizo was left to Turkey while the remaining 11 was assigned
to Greece.
The Italian administration did not prove very favorable during this period. In
fact, the report prepared and published by Royal Navy’s Naval Intelligence
Division displayed the changes in population between 1912 and 1937, on the
eve of the World War II, as shown in the table below:
Place/Island

1912

1918

1922

1927

1932

1937

Stampalia
(Astropalya)

2500

1200

1400

1370

1676

1799

Kharki (Herke)

4000

2740

1300

1300

1788

1484

Tilos (Ilyaki)

‐

‐

560

560

999

1015

Nisyros (İncirli)

7000

5000

3160

3160

3447

3497

Kos(İstanköy)
(İstanköy)

17000

14570

16000

16000

21580

20169

5700

1700

1760

1941

1935

Kasos/Casos
Adası)

(Çoban 7000

Karpathos (Kerpe)

10800

8527

7500

7500

6675

7711

Kalymnos (Kilimli)

26000

18000

24000

24000

16736

15815

Leros (İleriye)

8000

6000

4000

4000

298

7607
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Patmos (Batnaz)

3700

2720

2550

2550

3048

3324

Rhodes (Rodos)

45000

37080

45000

49000

55643

61252

Symi (Sömbeki)

23000

16000

7000

7000

9601

6303

Total

156000 118837 115328 119360 124579 133140

According to the same report, 38,000 of the population of Rhodes in 1912 were
Greek; 4,000 were Turkish and 2,500 were Jewish; whereas in 1937, about 25
years after the occupation, the population of Greeks dropped to 25,100; Turks
to 7,960 and Jews to 3,930 (Naval Intelligence Division, 1943: 49). As can be
seen, the greatest loss was suffered by the Greeks, who had welcomed the
occupation with great joy.

Aegean Islands during the Second World War
The issue of the Aegean Islands was occasionally brought forward especially by
Germany during the Second World War. After the onset of the war, Germany
tried to exploit the Aegean Islands in accordance with her interests. For
instance, when Rashid Ali al‐Gaylani, an advocate of the Nazi Germany, seized
power with a coup d'état in Iraq, he immediately asked for Germany’s support
dreading a possible British retaliation. Germany proposed rearrangement of the
boundaries in Thrace and the islands in return for Turkey’s granting permission
to send Iraq weapons, military supplies and camouflaged troops. In fact, a draft
of this agreement was prepared and signed according to German documents
but Turkey decided against it afterwards.
Especially after Italy’s withdrawal from the war, Britain and Germany were
involved in occasional conflicts over the sovereignty of the Aegean Islands and
they changed hands between the two countries several times during this phase
of the war. British Prime Minister Winston Churchill, who attached utmost
importance to the sovereignty of the Aegean Islands, believed that “capturing
the Aegean Islands would draw Turkey into the war and would enable direct
access through the Straits to send Allied assistance to the Soviet Union.” To this
end, following radio announcements urging Italian soldiers in the Balkans and
the Aegean Islands to end hostilities against the Allies and resist the Germans, a
large contingent of Royal British Army troops occupied Kos(İstanköy) on
September 17. On September 21, Wilson presented similar plans for the Island
of Leros to the force commanders. Two days later, the 2nd Battalion and the
Royal West Kent Regiment (except for B Company) captured Samos. There was
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an airport in Kos(İstanköy) and a naval base in Leros. The occupation of these
islands was also hailed in the British press. Indeed, according to the Times, “The
fact that these islands are completely in the hands of the Allies will further
agitate Germans, who have been living under the constant threat of naval and
aerial attacks on Rhodes, Crete and other islands ... The Germans are likely to
attempt to recapture these islands. However, the allied forces must hope that
they will be able to deal with the Germans with the help of local Greeks and
Italian garrisons…”
When General Alexander's 15th Army Group landed in Salerno, Italy on the
night of September 9, a small force was dispatched to Rhodes. Despite the fact
that there were 40,000 Italian soldiers as compared to 9,000 Germans, this
operation failed because the Italians exerted next to no effort against the
Germans and the control of the island eventually passed to the Germans. That
was because the Germans had taken into account the possibility that Italy
might lose after the defeats suffered by the Axis Powers in North Africa in May
1943, General Kleemann's division in Rhodes were trained in such a manner as
to both overtake the outnumbering Italian troops and repel any potential
British attacks against Rhodes. Failure to take the strategically important island
of Rhodes could not fully provide benefits expected from the occupation of
Kos(İstanköy) and other islands. Planning to make the most of this situation, the
Germans soon undertook an operation against these islands. Dismissing the
views of his military advisers in this matter, Hitler rejected the evacuation of
the islands; instead he sent reinforcements there at the risk of weakening his
position in Italy and Europe. Like Churchill, he thought that the evacuation of
the islands would have a very negative impact on southeast Europe as well as
Turkey. Self‐assertive Hitler's request was an order and Germans stepped into
action.
According to a communiqué issued by the Supreme Military Command of the
German Armies in Berlin on October 3, the German Armed Forces in the
Eastern Mediterranean launched a landing operation against the Island of
Kos(İstanköy). After two‐day‐long clashes, the resistance line was broken and
the island was occupied. 4,000 Italian soldiers stationed in the island did not
render any assistance to the British forces during this operation. On October 7,
Kalymnos was captured by the Germans and a garrison was established there.
The fall of Kos(İstanköy) made it difficult to defend Leros; however, it was
decided to defend this island as well as Samos. On November 12, the Germans'
new target was Leros and they eventually set foot in the island. The persistent
resistance finally ended on November 16 and the island was occupied by
German troops under the command of General Friedrich‐Wilhelm Müller.
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Again, according to the communiqué of the Supreme Military Command of the
German Armies in Berlin, the forces of the German navy in the Aegean Sea
attacked Lipsos, Patmos and Icaria in the north and northwest of Leros and
forced the pro‐Badoglio garrisons of the islands to surrender their weapons.
After the fall of Leros, the garrison consisting of Britons and Greeks and a small
contingent of pro‐Badoglio troops in the island of Samos surrendered. The
military losses of the Allies in this struggle in the Aegean were also heavy. 4
cruisers were damaged, 6 destroyers were sunk, 4 others were damaged, two
submarines, a number of assault boats and minesweepers were sunk. Also, 113
aircraft were shot down. This failure deeply upset Churchill and he wrote the
following in his Memoirs of the Second World War “after seeing what
happened before their eyes, nobody can criticize Turks for being cautious”.
According to Franz Von Papen, the German Ambassador to Turkey, the
question of islands was a controversial issue among Turkish politicians at that
time and there was no consensus on the question of islands within the Turkish
Government. For fear of being squeezed between the Allies and the Germans,
the Turkish side was in a state of irresolution and disagreement. Another
development concerning the Aegean Isles ensued in the final stages of the war.
When the war took a negative turn for the Germans, they appealed to Turkey
and stated that they were willing to cede the islands under German occupation
to Turkey. Thinking that there was no justification for getting a share from the
spoils of war as Turkey had not taken part in the war and that it would in fact
be dangerous under the present circumstances, the Turkish Government found
it appropriate to inform the British about this proposal. In reply to this, the
British stated that they needed these islands and they were planning to occupy
the islands themselves. That was the end of the discussions. The Turkish ‐
Soviet relations had reached a state of frozen formality in the summer of 1944
and Turkey was actually under the threat of a Soviet invasion. British troops
landed on Greece in the fall of 1944. So as to re‐establish cooperation with
Greece, Turkey informed Greece that she renounced all rights whatsoever over
the Dodecanese Islands.
On the other hand, the Greeks were highly eager to occupy these
territories from the very beginning. Back in the month of April the Greek
Foreign Minister had stated that they would be pleased only if these
islands were assigned to Greece. In fact, the delegates representing the
Dodecanese declared that they were in favor of annexation with Greece
at a meeting in New York on October 23, 1945. Upon Germany’s
surrender on 7 May 1943, a British Administration was established to
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rule Rhodes and the Dodecanese; however, the Greeks were in fact in
control of every stage of the administration.
After the war ended, the Council of Foreign Ministers was formed by the
Foreign Ministers of the United States of America, United Kingdom,
the Union of Soviet Socialist Republics and France to draft peace treaties
with the defeated states. The council held its first meeting for this
purpose in London on September 11, 1945. Some of the first issues taken
up during the meeting were a peace treaty with Italy and the question of
the Dodecanese. This issue was originally brought forward by the U.S.
Secretary of State James F. Byrnes. The reason why the U.S. Secretary
made this initiative was a lengthy memorandum submitted by Greece
back on April 28, 1945 on the transfer of these islands from Italy to
Greece. This appeal came 10 month before the surrender of Germany
and 4 months before the end of the World War II. During a series of
meetings that continued until July 12, 1946, the Council held a total of 8
discussions on the issue and finally decided on assigning these islands to
Greece. However, unlike the Treaty of Lausanne, the Council opposed
fortification and armament of these islands as well adjacent islets. Thus,
Greece came into possession of Rhodes the Dodecanese after the other
Aegean islands.

Conclusion
As stated at this point, the Dodecanese were ceded to Greece with the 1947
Treaty. However, despite all her advantages, Greece not only expanded its
territorial waters and airspace in the Aegean in the following years but also
undertook gradual steps to ensure militarization of the Aegean Islands, which
were put under a demilitarized status with the Treaty of Lausanne, and the
Dodecanese, which were given the same status with the 1947 treaty.
The first initiatives by the Greek to change the demilitarized status of the
Northwestern Aegean Islands, where fortification was prohibited according to
the Treaty of Lausanne, coincided with Turkey’s demand for the convention of
an international conference to amend the Treaty of Lausanne regarding the
Straits and to remilitarize the straits by taking full control of the Zone of the
Straits. In fact, it is known that Greece followed the example of Turkey for the
meeting of the Montreux Convention in her efforts to militarize the Eastern
Aegean Islands. During the preliminary work for the Montreux Convention
regarding the Regime of the Straits, the Chief Greek Delegate Nikolaos Politis
demanded that sanctions against militarization on the islands of Lemnos and
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Samothraki be lifted in an effort to prevent inclusion of any terms specified in
the Treaty of Lausanne regarding demilitarization. The fact that these
comments and initiatives influenced even the Turkish authorities to some
extent was confirmed by the anticipations and expectations on the possibility
of demilitarization of Lemnos and Samothraki delivered by Tevfik Rüştü Aras,
the Minister of Foreign Affairs at that time. These comments he made during a
presentation on the Montreux Convention at the Turkish Grand National
Assembly meeting dated July 31, 1936 were the most important basis used by
the Greeks during the armament of these islands. In fact, Greece declared
Lemnos “a fortified zone under supervision” according to a Royal Decree
published on April 4, 1937.
Militarization or fortification of all Eastern Aegean Islands by Greece initially
started with the establishment of premises, such as civilian airports, which
could also be utilized for military purposes. Again according to Erkin, what lied
at the root of establishment of such premises was the opening of a touristic
airport at the island of Leros in 1952. Turkey did not object to this decision,
which was taken at a meeting of NATO Vice Presidents. Evident militarization
and fortification of the Eastern Aegean Island including the Dodecanese, which
were supposed to be demilitarized according to the terms of 1947 Paris Peace
Treaty, coincided with a period of strained relations between the two countries
over Cyprus in the mid 1960s. This status created by Greece in violation of
international legal principles reached a climax in the late 1960s, when Turkey
was obliged to send a diplomatic note of reproach to Greece.
Consequently, the information we have provided indicates that the Aegean
Islands were captured by Greece partly because of the conditions prevailing at
the time and partly because of certain diplomatic blunders made over the
years. Some of these islands located close to our western coastline and
militarized in violation of the terms of the Treaty of Lausanne pose a serious
threat to Turkey. This threat is still valid and Greece has been trying to possess
some Aegean islets and rocks, whose sovereignty is not assigned to Greece in
any international treaty. This triggers other problems in the Aegean; therefore,
relations between the two countries occasionally become strained.
Besides all these, another issue that needs to be taken into account is the
cultural genocide of the Turks living in Rhodes and Kos(İstanköy).
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After the islands were ceded to Greece, the cultural genocide of Rhodes and
Kos(İstanköy) Turks has become increasingly more and more unbearable. 1
The cultural genocide of Rhodes and Kos(İstanköy) Turks can be summarized as
follows:











Greek governments do not recognize the Turkish identity of Turks
living in Rhodes and Kos(İstanköy). This being the case, they use
different means to punish and intimidate those who bring their
identities forward.
Their right to education in Turkish was taken away from them in
1972. Thus, Turks, who are EU citizens, are deprived of learning
their mother tongue.
The foundations established to protect the cultural heritage passed
down from the Ottoman Turks were corrupted by the Greek
governments. Maintenance and repair of monuments are
prohibited. What is demonstrated as maintenance and repair is
actually nothing more than window dressing.
Until recently, they were required to find a Greek partner to open a
place of business.
Turks who have completed higher education in Greece are denied
the right to serve as reserve officers. Furthermore, it is out of the
question for them to work in public offices, except for
municipalities.
Those who came to Turkey from Greece and did not return for one
year were stripped of their Greek nationality. Greece confiscated
the properties of the Turks due to the implementation of this law. It
is reported that around sixty thousand Turks have lost their
nationality in Western Thrace, Rhodes and Kos(İstanköy) so far.

As can be seen, the Dodecanese Turks were pushed to the brink of extinction at
the beginning of the 21st century. The Dodecanese Turks, who are supposedly
equal citizens (!) of a EU member state, are far from benefiting from the
blessings of the European Union, which is defined as a civilization project. To
such an extent that the Turks living in the islands cannot express that they are
1

The cultural genocide of Rhodes and Kos Turks has been examined in more detail by
Mustafa Kaymakçı in "Current Problems of Rhodes and Kos(İstanköy) Turks" in Chapter
8.

24

Turkish when they meet people they do not know, and they have to say that
they are Greek Muslims. Fear has become a prevailing feeling in the islands.
In brief, the Aegean Islands, Rhodes and Kos(İstanköy) in particular, were
captured by Greece. Some of these islands located in close proximity to our
western coastline and militarized in violation of the terms of the Treaty of
Lausanne pose a serious threat to Turkey.
However, for the sake of repetition, the Turks living in the islands are
confronted by many practices regarding the fear of the Greek state, hatred and
violence caused by fanatical Greeks, as well as the destruction policies of the
Greek State against the cultural heritage passed down from the Ottoman Turks.
Greece has been involved in practices too far from granting Rhodes and
Kos(İstanköy) Turks their social and cultural rights, which are guaranteed by the
Council of Europe (EC), the European Union (EU), the Organization for Security
and Co‐operation in Europe (OSCE), the United Nations (UN), a number of
international treaties as well as the Greek Constitution.
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THE PROBLEM OF IDENTITY‐MOTHER TONGUE and SCHOOL IN THE
TURKISH COMMUNITY OF RHODES and KOS2
Cihan ÖZGÜN
Introduction
In our day, "memory" has come into prominence as an extensively used basic
research term in studies related to social sciences and especially in a wide
range of fields from psychology to sociology, history to political science. This
term is especially nourished by many reinforcing stimuli such as "historical”
events, museums and monuments, historical venues, history textbooks, heroes
and heroic public events" that keep the individual or social identity alive. News,
radio and television broadcasts related to the proud past of a society are too
important to be ignored in the formation of memory, and all these elements
can be implemented to all sectors of society by political authorities. Through
the means of collective memory, historical memory affects current values,
which eventually strengthens memory within the limits of historical records. As
can be seen, the connection between memory and identity and other
aforementioned elements has an intricate and interrelated organization.
Memories of a collective past are based on the origin of that society. Historical
memory is perceived as people’s ability to retain the basic historical events in
their past lives. For this reason, historians cannot ignore social memory by any
means. Memory keeps people together and acts as a 'glue' binding individual or
collective memories together. Sociological and psychological theories make
frequent reference to a similar relationship between "collective memories and
collective identity". The connection between memory and identity has been a
constant focal point in the research of memory theorists, and it was John Locke
who lit the fuse for this debate. Locke suggested that "remembering the past
self (personal identity) leads to the reconstruction of the necessary present self."
Jörn Rüsen, a contemporary researcher, argued that the identity surrounding
the past and the future is acquired by means of memory, as a result of which he
has reached the fact that memory supports the temporal component of
identity. The validity of this theory can be demonstrated by the fact that the
cultural diversity of Rhodes Turks revolves around the socially constructed
memories of their presence in Rhodes and s reproduced in pride and memory

2

This article was taken from the book of “Turkish Culture In Rhodes and Kos”published in 2020,
upon the editor's proposal.
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of their historical roots3. Without doubt, language is the element that firmly
connects “memory” and “identity”. "Language" shapes both the identity and
memory of a person by means of these said elements, Furthermore, language
plays a fundamental role in the development of person's own unique qualities
and features in social existence. The language of a society is shaped by the
impact of many social and economic patterns, varying from geography to
economy, from cultural values and accumulations to religion. These features
also characterize a person's feeling of belonging. In turn, this belonging plays a
predominant role in the construction of political, social and cultural identity.
Language is in a very close association with "having a common past", that is,
with “history”. The concepts of identity and memory both have a very complex
structure and have a sophisticated association with one another, and ultimately
it is without question that language is the most fundamental tool that combines
these two complex concepts4.
For this reason, the concept of identity does not only answer the question of
who a person is biologically. The interpretation of the concept of identity can
be made by means of memory, with many details including family and
socioeconomic factors5. Identity and memory, which is an integral part of

3

Ohorchak, Oresta, “Role of Memory Policy in Constructing National Identity”, Master of Arts
Thesis, Göttingen, Germany March 21, 2011 , pp. 5, 6, 13, 20‐23 and 24.
4
Ohorchak,Oresta, op.cit , p. 13. This is the very reason why Rhodes Turks frequently make
mention of the name of Sultan Suleiman the Magnificent while defining their belonging to the
island. The fact that the Turks living in the islands are descendants of the soldiers under the
command of Suleiman the Magnificent or officials such as imams and tax collectors appointed by
the Sultan after the conquest of the islands and they often refer to the effect of this in their
surnames reveals the importance of this phenomenon in identity construction. Indeed, in
interviews held with many Rhodes Turks in Greece, it is determined that some of the island Turks
boasted that their ancestry dated back to the soldiers who were there when Suleiman the
Magnificent conquered the island in 1522. A Rhodes Turk boasted: “... When Kanuni (Suleiman
the Magnificent) came to Rhodes, my earliest grandfather was also with him, and my grandfather
was one of the soldiers. When he died, he was buried in the Murat Reis Mosque. Afterwards,
many Muslims were settled in the island. Suleiman the Magnificent brought civil servants or high‐
ranking officials here and endowed them great lands and villages, so that people prospered
here”. Panagiotis Kimourtzis, Georgios Kokkinos, Ioannis V. Papageorgiou, Ioannis F.
Papageorgiou, “Crisis Económica e Integración: Deconstruyendo los Límites Sociales en la Isla de
Rodas”, HSE – Social and Education History, Vol. 6 No. 2 June, 2017, [pp. 142‐ 167], p. 155.
5
Bhugra, Dinesh. “Migration, Distress and Cultural İdentity”, British Medical Bulletin, Vol. 69, The
British Council 2004, pp. 129‐ 141, p. 135; Pavlenko mentions five basic clusters of identity of
which the first is "linguistic identities and legitimate linguistic property", the second is racial,
national and ethnic identities; third, cultural identities; fourth, gender identities, and finally,
social and class identities. For detailed information, please See: Farrell,Emily J., “Negotiating
Identity: Discourses of Migration and Belonging”, Submitted in fulfilment of the requirements for
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identity, remediates the impossibility of fitting into the map the same ethnic,
religious and linguistic communities or larger social groups with common
identities. Collective memory enables both formation of identities and
establishment of a sense of "we" in the society6. Against this background,
identities also crack the door for societies to “raise their self‐protection walls”
based on the memory factor7. The self‐preservation reflex of identity even gives
further significance to an element like language. The concerns of the Turks
living in the islands of Rhodes and Kos(İstanköy) to preserve and maintain their
identity compel them to lay more claim to social memory towards the other,
which is also an opportunity to add more significance to the feeling of "I / we"
among them. "Language", which is one of the main reinforcing stimuli of the
identity and memory of the Turks of the Islands, not only enhances the sense of
“us” among them but also keeps their close cultural relations with Anatolia
alive. It is possible to think that the location of the islands of Rhodes and
Kos(İstanköy) in the middle of the Mediterranean surrounded by the sea on
four sides, that is, the geographic isolation factor, determines the social
distance between the island peoples; what’s more, the close proximity of the
islands to Anatolia creates a feeling of security among the island Turks. In this
regard, there is quite a surprising correlation among the concepts of "identity,
memory and distance"8. The criterion of "distance / proximity‐distance" with
the "geography / homeland" where a society shares the same cultural values
emerges as an effective element in the protection of components such as the
identity and memory of that society9. Consequently, the close distance of the
the degree of Doctor of Philosophy, Department of Linguistics Macquarie University, August
2008, p. 56.
6
Madsen, Kenneth D. ‐ Ton van Naerssen, “Migration, Identity and Belonging”, Journal of
Borderlands Studies, Volume 18, No. 1, Spring 2003, [pp. 61‐ 75], p. 65.
7
Kimourtzis,Panagiotis, Georgios Kokkinos, Ioannis V. Papageorgiou, Ioannis F.
Papageorgiou,“Crisis, Otherness and Integration. Local Policies in South Eastern Europe: The Case
of Rhodes İsland”, Advances in Social Sciences Research Journal, Vol. 4, No. 5, 2017, pp. 146‐ 161.,
p. 148.
8
Islam,Asadul, Paul A. Raschky, “Cultural Distance, Immigrants, Identity and Labour Market
Outcomes”, Monash University‐ Discussion Paper, 21/ 13, 2013, pp. 1‐ 40., pp. 2 and 14.
9
Gupta,Akhil ‐ James Ferguson, “Beyond Culture: Space, Identity and the Politics of Difference”,
Cultural Anthropology, Vol. 7, No. 1, Feb., 1992, pp. 6‐23, p. 11. Rhodes, which is the largest of
the Sporades islands detached from Anatolia, is not only close to the Western Anatolian coast but
also belongs to the Asian continent by origin. Tectonic studies on the island have indicated that
the islands that broke off from the continent sank into the sea and then rose above the water
surface with the movements of the earth's crust. As is, Rhodes and the Dodecanese are each
pieces of land separated from Anatolia. Ünen,Uğur.“XVIII. Yüzyılda Osmanlı İdaresinde Rodos
th
Adası” (The Island of Rhodes under Ottoman Rule in the 18 Century), Adnan Menderes
University Institute of Social Sciences Department of History Unprinted Master’s Thesis, Aydın‐
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islands and Anatolia has kept alive a great deal of activities such as two‐way
travels, tourism, relative visits, business trips, and provided an opportunity for
the common Turkish language to keep its up‐to‐dateness between the islanders
and Anatolian Turks. The Turkish language is a common denominator in the
cultural unity between Rhodes and Kos(İstanköy) Turks and Anatolian Turks,
and it is understood that the island Turks constantly kept their cultural relations
with Turkey alive as a consequence their close geographic proximity to
mainland Turkey. For instance, Turkish newspapers, records, novels coming
from towns close to Rhodes or Kos(İstanköy), such as Bodrum and Marmaris,
are just a few of the elements that help the Turkish presence on the islands to
preserve their cultural identity. The fact that an island Turk whose father is a
Cretan and his grandmother does not even speak Turkish expresses the positive
effect of speaking Turkish within the family on the process of "protecting their
identities and common memories" emerges as a quite correct approach in this
regard10.
Language, which is the common component of these two abstract concepts,
namely memory and identity, is much more effective than other components in
that it ensures the continuity of cultural nobility. The language factor
contributed greatly to Rhodes Turks to preserve not only their cultural affinity
with Anatolia but also their place in the Turkish cultural nobility. The Ottoman
State undertook considerable efforts to make sure that the island Turks learn
Turkish and thus preserve their Turkish identity. The Ottoman government’s
appointing teachers to teach Greek in Moslem schools in Lesbos, Chios and
Rhodes, and Turkish in Greek schools in Rhodes and Chios at the end of 1879 is
a good example to such efforts11. The similar attitude displayed by the Ottoman
statesmen who were assigned to administrative posts in the islands was also a
manifestation of this discretion.

2013, pp 9 and 11. The "distance factor" enabled most Rhodes Turks to immigrate to the western
or southwestern coasts of Anatolia, especially Izmir and its surroundings. A geographical
examination of the islands will reveal that the central city of each island is established at the
closest point to Anatolia and even at right an opposite location The city of Rhodes Island is right
across Marmaris, and the city of Kos(İstanköy) is located just across Bodrum.See: Yılmaz, Gülcan,
“Rodos ve On İki Ada’daki İtalya ile Yunan Yönetiminin Baskı Politikaları” (Repression Policies of
Italy and Greek Administrations in Rhodes and the Dodecanese), ICANAS‐ 38 International
Congress of Asian and North African Studies, 2007, pp. 3361‐ 3379.
10
Kaymakçı,Mustafa ‐ Cihan Özgün, “Rodos ve İstanköy Türklerinin Yakın Tarihi‐ Ege Denizinden
Yükselen Sessiz Çığlık” (Recent History of Rhodes and Kos(İstanköy) Turks‐The Silent Cry Rising
from the Aegean),, DT pub., Izmir, 2015, pp. 12 and 16.
11
BOA. MF.İBT., 13 ‐ 114 , H‐27‐12‐1296 (1879)
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Consideration on Turkish Language Learning in the Islands: “The
Ottoman Period”
One of the well‐known intellectuals of the Ottoman world in the 19th century,
Namık Kemal raised concern about this "memory, identity and language"
relationship in various letters he wrote to his daughter and his close friends
following his appointment as the Governor of Rhodes in 1884. Namık Kemal’s
success in opening a junior high school in Rhodes to raise the cultural level of
island Turks is indicative of this sensitivity12. The efforts of Namık Kemal to
increase the Turkish population on the island of Rhodes and to preserve the
existence of Turkish‐Islamic culture were carefully and closely watched by the
state administration, and this prominent intellectual of the Tanzimat Era was
awarded with a “Medal of Distinction” (Nishan‐I Imtiaz) by Sultan Abdulhamid II
in November 188613.
While serving as the Governor of Rhodes between 1884 and 1887 in Rhodes,
Namık Kemal submitted the problems regarding the education activity in the
islands to the attention of state and also undertook efforts to take the
necessary precautions related to the insufficiency of the primary and junior
high schools in the islands14. In his letters, Namık Kemal also stated that the
education offered in Turkish schools in Rhodes was religion‐based in terms of
content and did not serve any practical purpose such as reading and writing.
Namık Kemal added that “the children were sent to the faith‐based parish
schools at the age of five or six, they received mainly religious education, but if
they were given a newspaper they would not be able to read. This famous
Tanzimat intellectual also stated that “even the teachers on the islands were
faced with similar problems, that the teachers were not able to read
newspapers or letters, and that they could not even write a few lines.” He went
on to say that “the education given in the islands was nothing more than
writing, learning, calculation and geography.15.” This situation was confirmed
in a classified Council of State document in the Ottoman archive records dated
to the period of the Governorship of Namık Kemal, stating that “the
12

Küçük,Abdurrahman, “Namık Kemal‐Renan Müdafaanamesi” (Namık Kemal‐ Statement of
Renan Defense), Ministry of Culture and Tourism Publications, Istanbul, 1988, pp. 42‐ 48.
13
Küçük,Abdurrahman, op.cit., pp. 48 and 54.
14
Tansel, Fevziye Abdullah, “Akdeniz Adalarının Elimizden Çıkmaması İçin Hususi Mektuplarına
Göre Namık Kemal’in Mücadele ve İkazları” (Namik Kemal's Struggle and Warnings According to
his Private Letters in Order to Avoid Disengagement of the Mediterranean Islands), Belleten,
XXIII/ 89‐ 92, Ankara, 1959, p. 487.
15
Tansel,Fevziye Abdullah, “Namık Kemal’in Midilli Mektupları‐II” (Namık Kemal’s Lesbos Letters),
TTK, Ankara, 1969, p. 184.
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inexperienced civil servants at the registry office were assigned to do the jobs of
official civil registrars in the towns affiliated to Rhodes because there were no
Turkish‐speaking men. 16." Namık Kemal also stated that it was necessary that
primary schools should be opened in every village of the islands, elementary
primary education should be obligatory, and the education style implemented
in the high schools in the towns should be remodeled. Since the budget of the
island of Rhodes coupled with poverty of the people did not allow the
construction of mosques and schools, Namık Kemal asked for urgent help from
the government17. On the other hand, the Ottoman state's response to these
official demands demonstrated an open political attitude based on the fact that
the Turkish sovereignty in the islands would be enhanced by concentrating on
Turkish language learning. The Turkish government decided that it would be it
appropriate to appoint Atnas Effendi as the Turkish teacher of the Rhodes
Greek School in the mid‐1890s. This appointment demonstrated a very
important detail in that it revealed the fact that Turkish education was also
given in Greek schools of Rhodes during the Ottoman Period. Another clue is
encountered between the lines of the said official correspondence. It is
understood that “the appointment of Atnas Effendi, one of the lieutenant
governors, as the Turkish teacher at the Greek School of Rhodes was requested
by the Greek Metropolitan Bishop.18” Apart from the resolute attitude of the
Ottoman state concerning the teaching of Turkish in the islands, this also
revealed that the state did take heed of the opinions and demands of other
people in the administration of the islands and followed a peaceful and
constructive cultural policy. Official records for the period also made reference
to the problems that teachers who teach Turkish in the islands were underpaid.
According to the content of an official letter dated to the beginning of 1895, it
is quite surprising that the Turkish lessons taught in the third year of the
Rhodes High School were assigned to the teacher of prose writing and literary
composition, and that the salary of Turkish teacher Abdullah Hilmi Effendi could

16

Further action was requested in the said document which stated that “because there is no
Turkish‐speaking man in the towns affiliated to Rhodes and therefore it is not possible to recruit
new civil servants with a salary of twenty‐five kurus and the civil registration duties were
assigned to inexperienced civil servants in the office. For this reason, civil servants are paid three
hundred and seventy‐five kurus by combining registrar and civil servant salaries.” BOA. ŞD. 2346 ‐
24, H‐15‐03‐1303 (1885)
17
Tansel,Fevziye Abdullah, “Akdeniz Adalarının Elimizden Çıkmaması İçin…” (Namik Kemal's
Struggle and Warnings According to his Private Letters in Order to Avoid Disengagement of the
Mediterranean Islands), op.cit, pp 497‐ 498.
18
BOA. MF.MKT. , 118 ‐ 37 , H‐02‐11‐1307 (1890)
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not be increased. The said official letter said that “the Turkish teacher in Rhodes
was appointed as the Arabic and Turkish teachers of the High School in Rhodes,
which was the center of the Province of the Mediterranean Islands (Cezair‐i
Bahr‐i Sefid), with a salary of four hundred kurus per month (200 for each
course) eight months ago, and that he could not provide for his family of five
people with the salary he received, and he was in a wretched and miserable
situation.19”
On the other hand, another detail that should be mentioned is the discretion of
the Ottoman government to consider closely the qualification and experience
of the teachers appointed to teach Turkish in the islands. In an official letter
dated August 1897, it was stated that "Manisa High School math, history and
Turkish language teacher Ismail Hakkı Effendi, a former teacher of the Junior
High School and an educator with twenty‐five years of teaching experience,
could only go to Rhodes by exchange of positions by mutual consent.” This
revealed the state’s criterion for appointment based on professional
experience20. The courses taken by the Turks in the schools of Rhodes can also
be traced and determined from the "Accrual Entries of the April 1325 salaries of
the teachers and janitors working in the Rhodes Education Administration and
the schools in Rhodes and its affiliated districts". “Literature, literary
composition, Arabic, Persian, geography, Turkish, science of religion,
calligraphy, Greek and calculation" ranks first among the courses taught in the
Turkish schools in Rhodes21.
The First World War led to disconnections between the islands of Rhodes and
Kos(İstanköy) and Anatolia, but it is understood that the Turkish government
maintained its attitude towards providing social aid, especially education, to
the Turks in the islands. Again, according to the official records of the period,
the Ottoman government received the following correspondence from the
Athens Embassy in September 1915. It stated that " entry and exit to and from
any point of the said island were strictly prohibited by the Italian occupation
forces in Rhodes during the following few days, and that even the captains of
merchant ships, who are known and trusted by the Italians, would not be
allowed to go ashore. 22.” This situation did not only prohibit entry and exit to
and from any shore of the island and allow reliable captains to enter the port
but also meant that communication of the Ottoman State with island Turks and
19
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Ottoman civil servants in the island had also become impossible. Thus, the
sincerity of the Ottoman government to do its best to reach the Rhodes and
Kos(İstanköy) Turks was demonstrated once again. It is understood from the
official correspondence of the period that the Ottoman State administration
started to look for diplomatic means to help the poor Muslim Turkish people
living in Rhodes. Regarding the education of the Rhodes Turks, the Ottoman
government made every possible effort to pay the salaries of the teachers in
the island during the First World War23. In the wake of the problem of
interruption of communication between the islands and Anatolia during the
war years, the Ottoman government had to employ different methods to reach
and aid Rhodes Turks. As can be understood from the document with special
number 908 sent from the Ministry of Interior to the Foreign Ministry, the
solution was found through the Spanish Embassy to “send aid to poor Muslims
in Rhodes.24” When the official correspondence on the subject was traced, it
was found that during the years of the First World War there were occasional
donations (aids) collected from Muslims, who themselves did not have
sufficient financial means, for the "Poor Muslims in Rhodes". It is observed that
the Muslim Turkish people demanded help from the Ottoman government for
their subsistence. The official document No 21 in a file registered with the
Ministry of Interior and the correspondence recorded in the document
No.327770/526 in the Bab‐ı Ali (Sublime Porte) Prime Minister’s Office showed
that an assistance of 500 liras was sent the poor Muslims in Rhodes to provide
their subsistence through İmaret‐i Amire (Imperial Almshouse)25.
A similar solution was implemented for the Ottoman civil servants who were
serving in the island of Rhodes. There was great uncertainty regarding "what
would happen to the civil servants in Cezair‐i Bahr‐i Sefid (Mediterranean
Islands) in this situation owing to the severing of political relations with the
Italian state". "The relationship between Izmir and Rhodes was cut off due to
conditions of war as stated in a memorandum received from Duyun‐u Umumiye
Komiserliği (Commissariat of General Debts) at this time." In October 1915, “it
was decided to pay the salaries of the Education and Islamic Law officers in the
Mediterranean Islands from the revenues of General Debts, and even the
salaries of the Justice and Interior Ministry officers were paid from the said
revenues.” An application was made to the Spanish embassy, to which the
23
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Ottoman government had applied to act as an intermediary to send aid to
Rhodes and Kos(İstanköy) Turks for the same reason, and delayed salaries of
the Shari’a Court judges could be paid “within the framework of the payment of
the salaries of the Ottoman officials in the Mediterranean Islands through the
Spanish Embassy in Rome 26”. After the proclamation of the Republic, the new
Turkey State maintained its close interest in Rhodes Turks. A correspondence
regarding the Italian Government's confiscation of the foundation properties
belonging to the Islamic Community in Rhodes drew attention to the difficulties
faced by the Turks in the islands. It said, “It has been reported that seizure of
the real estate properties belonging to the foundations, initiated on the grounds
of expropriation practices, would put seven or eight thousand island Turks in a
tough situation”27.

An Cultural Genocide28 Method from the Last Century to the Present:
“The Prohibition of Education in Mother Tongue and the Problem of
Turkish Language Learning in the Islands”
The content of official correspondence regarding the first years of the Republic
is focused more on the loss of foundation properties rather than the problems
of the Rhodes Turks related to education and Turkish language learning. There
is a large great deal of correspondence on the "memorandum of the Ministry of
Interior that the Italians expropriated their real estate and land properties
under many pretexts to the disadvantage of Rhodes Turks "29.
There are many examples of the social and political oppression implemented by
Italy and then Greece with the ultimate purpose of destroying the Turkish
identity and to eradicating the collective cultural memory in the islands. On this
account, as recalled by a Rhodes Turk who was living in Rhodes when the
Republic was proclaimed and immigrated to Anatolia a few years after Atatürk’s
demise, the statement “the Greeks would often point to Anatolia and tell us
that our place was the opposite coast” deserves to be considered separately in
this connection30. The close geographic proximity of the islands to Turkey, and
26
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the sense of belonging resulting from this proximity were sometimes reflected
in the official correspondence of the state. In a correspondence dated June 27,
1934, sent to the Prime Minister by the Private Secretariat of the Ministry of
Interior, the emphasis placed on the expression "… a handful of Turks right next
to the homeland..." constitutes perhaps the most important line of the said
official documents31.
Not only the face‐to‐face oral history research 32we have done but also various
research studies on "identity and belonging" carried out in Greece revealed
that elderly and middle‐aged Rhodes Turks expressed concern about preserving
their memory through elements such as language, culture, etc., while young
people did not have as much concern33. The Turkish language has been the
most important component of identity / memory among the Turks living in the
islands of Rhodes and Kos(İstanköy) during every period after their
disengagement from Turkish sovereignty. Therefore, Rhodes Turks have
attached great importance to education as an important part of their cultural
policies throughout the 20th century34. Starting from the 1930s, the increasing
concern among the island Turks that their cultural identities will undergo a
process of assimilation is aggravated by the problems they have been
experiencing in terms of "language and education". In August 1934, the then
Governor of Rhodes, Mr. Mario Lago, invited the notable members of the
Muslim community to his office and held a lengthy meeting during which he
stated that Turkish children were going to Turkey instead of studying at Italian
schools and that parents should be warned against this “ugly” approach. Details
of this meeting can be traced from the official records of the period. In fact, the
most remarkable detail of this meeting is the following words of the Italian
governor: "... I see that many Moslems send their children to Turkey for
schooling. This year we're getting a lot of news that they are making
preparations to go to Turkey. We have excellent schools in Rhodes. I will not any
sacrifice to send those who want to have higher education to Italy. I am ready
to provide utmost convenience in this matter. I do not approve of Turkish
children’s going to Turkey instead of preferring to study in our schools. you
should give serious advice to the public in this matter and prevent this flux of
31
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children… ” 35. In this meeting, which was also included in the Turkish Consul's
report, the Italian governor's commitment to send Turkish children to Italy as
necessary indicated that the people of the islands were being subjected to a
cultural genocide rather than a harmonization policy in the islands.
It is quite surprising that the island Turks sometimes have an indifferent
attitude and stance in terms of language and education. Immediately after the
British occupation of Rhodes in 1945, some of the island's prominent
intellectuals undertook considerable steps to revive the Turkish cultural
identity. First they changed the name of the Rhodes Islamic Community and
then established the Rhodes Turkish People's Club. In the mean time, Fuat
Sulaki, who came from an intellectual family of Cretan origin, started publishing
a Turkish‐language newspaper entitled Rodos (Rhodes) and distributed it to the
people of Rhodes for a reasonable price or free of charge. Nevertheless, the
newspaper remained in publication for only two years, between 1945 and
1946. What was strikingly interesting was the fact that the island Turks failed to
appreciate the cultural value of this newspaper and did not support it
financially. The newspaper, which did not receive due attention from the island
Turks, had to be closed after Fuat Sulaki immigrated to Turkey.36
With this kind of indifference observed in the islands, Anatolia has always
remained on the agenda of the Rhodes and Kos(İstanköy) Turks as a homeland
that is attractive migration destination. The Turkish State never favored
migration of island Turks to Turkey. No matter what happens, the basic policy
of the state has always been to keep the island Turks in their native lands and
learn Turkish culture there. The Turkish government must have been concerned
that mass migrations of island Turks to Turkey would create a cultural gap and
that it would eventually lead to a form of cultural erosion in the islands. This
was particularly emphasized in the correspondence exchanged between the
Republic of Turkey Foreign Ministry and the General Directorate of First
Chamber based on the report prepared by the Turkish Consul General in
Rhodes in 194737. Foreign Minister of the period, Hasan Saka, presented his
positive views to the Prime Ministry in response to the letter he received from
the Consulate General of Rhodes on 20 May 1947 and made the following
remarks: “As I have submitted in clause H of the first article of our
35
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correspondence dated 2/4/1947 and numbered 99/68, the new Greek
administration did not allocate any funds for the teachers of Turkish schools (…)
May salary of the teachers could be provided by using all the money the Muslim
Community. There is no provision for the months June and the following
months. (…) As a matter of fact, if teachers are not paid their monthly salaries,
they will be obliged to leave their duties due to of financial concerns. The risk of
closing eight Turkish schools in Rhodes will arise. Only an urgent aid from our
government can prevent this from happening; otherwise, the nature and
consequences will be painful in all respects.”38 Particularly, after the Second
World War, among the teachers at Turkish schools in Rhodes and Kos(İstanköy)
“…there was not even a single person who had completed a regular high school
education or received a decent teacher training. Indeed, among all the
Dodecanese Turks, there were five or six men or women who had completed
their secondary education in Italian schools. What’s more, this situation, namely
lack of education (…), greatly weakened the national feelings of some of the
Dodecanese Turkish women, the majority of whom had not even received
primary education”. 39 The Turkish government resolutely pursued a policy that
"did not withhold the necessary assistance for the protection and development
of the island Turks as well as keeping the Dodecanese Turks in their native
lands". According to this policy, Hasan Saka, Foreign Minister of the period,
stated that the following measures should be undertaken: “…appointment of 3‐
4 qualified teachers [from Turkey] starting from the next academic year to
ensure schooling of children with hopes for future; provision of necessary books
and teaching materials for schools; sending [to the islands] of several of our
compatriots who have good educational experience and solid national character
so that they can mingle with island Turks and gradually take over the
community affairs; and making it compulsory for the children of the
Dodecanese Turks to return to their homeland for a certain period of time and
practice in their own professions (…) ”40. Despite this policy of the Turkish
government and all the sensitivity of the island Turks, the name of the
Suleymaniye Madrasah, one of the last schools to teach Turkish in Rhodes, was
changed to be the 13th City Primary School of Rhodes in 1972 in the wake of the
oppressive policies of Greece, and since then education in Turkish was
completely abolished in the islands. The closure of Turkish schools left Turks
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living in the islands confronted with the problem of learning Turkish. Within this
context, families with good financial means either began sending their children
to Turkey to study or decided to immigrate to Turkey as a whole family.
Obviously, what lies at the root of this migration mobility is a reflex to protect
the cultural identity, in other word, a reaction against the assimilation of the
Greek dominant culture. In view of the same reason, a resource person born in
1945 who had immigrated to Turkey from Rhodes presented the following
account: "... We had to go to the junior high school after finishing the primary
school in Rhodes. We attended primary school half Greek and half Turkish. But
in secondary school we had to study Greek entirely. I did not want this, and my
mother took all her children, and came to Izmir. Thus I went to high school in
Izmir ... 41"
As several researchers of Greek origin emphasized in their studies, Rhodes
Turks are fully aware of the benefits of "multilingualism" today. Nevertheless,
the progressive drift of the young generations from the Turkish language
worries the islanders a lot42. The most worrying issue for Rhodes and
Kos(İstanköy) Turks “in term of “protecting the Turkish identity” they left behind
in the islands” is undoubtedly the fact that Turkish is not as important as it used
to be as a language of communication or an instrument of cultural transmission
among the Turks of Rhodes and Kos(İstanköy). The following words of a Rhodes
Turk born in 1944 summarize the existing situation: "… Turkish is not spoken in
houses. In our time, we always spoke Turkish. Now the adults speak Turkish in
the house, but the children speak Greek.” Indeed, the most dominant dimension
of the "cultural genocide ", which is considered among the most important
causes of immigration to Turkey from Rhodes and Kos(İstanköy) during the last
century, emerges with the loss of the right to education in Turkish. As it I, the
main reason lying at the basis of immigration to Turkey is the effort to protect
the Turkish language. The following words of the above‐mentioned Rhodes‐
born Island Turk can be presented as the most significant example of Rhodes
and Kos(İstanköy) Turks and also the association between immigration and
protection: “…and I was clever enough to come here (Turkey). Now all of them
are studying in the islands (Greece).” The following information given by the
same resource person is quite thought‐provoking and even worrying: “...We
have an aunt in Rhodes; they speak Greek among themselves even though they
are not Greek. Once, my aunt told me,’ let's speak Greek so we don't forget
41
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Greek’ ..." What’s even more worrying is that this Rhodes Turk, born in 1950,
said: "I have two daughters, they studied in Greece. They do not know Turkish”.
Immediately after the domination of the islands by Greece, particular courses in
Rhodes and Kos(İstanköy) schools such as history and geography were given in
Greek, whereas physics, chemistry and mathematics were taught in Turkish.
This situation is not only surprising but also indicates a serious policy regarding
the assimilation of the island Turks. The Cyprus events broke out shortly after
the Turkish‐language schools in Rhodes were closed in 1972 and a strict ban
was imposed on Turkish courses in the islands including Kos(İstanköy) from that
date. Immediately after Turkey undertook a military intervention to block mass
destruction initiatives against Turkish Cypriot community in 1974, Greek
oppression over Turks of Western Thrace as well as Rhodes and Kos(İstanköy)
began to increase even more. Restrictions imposed on minority rights through
bureaucratic methods in the past have turned into an administrative and
management‐based oppression policy after this date. The following words of a
Rhodes Turk on the subject openly reveal what really happened: "The Cyprus
Operation of 1974 inflicted great damage on the island Turks. With the Cyprus
incident, a great hostility started; the people there started to experience
difficulties. As Rhodes Turks living in Turkey we could no longer go to the island.
Turks in Rhodes started to speak Greek; some of them took Greek names”.43
Today, Turks living in Rhodes and Kos(İstanköy) go to public schools but they
are exempted from Greek religious lessons. Turkish children studying in public
schools do not speak Turkish well; what’s more, they encounter uncertainties
about practicing their profession in the islands after they graduate from these
schools. When all these developments are considered, it can be concluded that
the dominant Greek culture has gained advantage over the cultural base that
the island Turks has been trying to protect. Furthermore, it is determined that
the "Turkish language", which is a means of expressing the Turkish culture in
the islands, and related elements cultural transmission such as education and
religion, are faced with great risks in the wake of the "cultural purification
policy" implemented by Greece. The fact that the language of instruction in
Rhodes and Kos(İstanköy) is Greek has forced Turks to immigrate to Turkey
from these islands in an effort to protect their identity and culture against a
natural protection process44. This situation prevents the new generations in
Rhodes and Kos(İstanköy) from learning Turkish; at least, they are not even
43
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given the opportunity to complete primary education in a bilingual system. This
leaves the Turks on the islands vulnerable to a serious threat of assimilation. It
is very difficult to find Turkish speakers among the new generation in the
islands. Furthermore, the embarrassment of those who speak in broken Turkish
in the islands can be regarded as an indication that the "mental gap" between
these youths and Anatolian Turks is gradually widening45.

Conclusion and Suggestions
During the Ottoman rule, great sensitivity was exhibited towards teaching the
Turkish language to the Turks living in the islands of Rhodes and Kos(İstanköy)
During the occupation and sovereignty of first Italy, then Germany and Britain
during the Second World War and finally Greece after 1947 in the islands, this
sensitivity was ignored owing to the occupation policies of European states,
which were supposed to be "civilized". Especially since the last quarter of the
twentieth century, Rhodes and Kos(İstanköy)Turks have been left face‐to‐face
with great problems in learning the Turkish language with the impact of the
existing political process and the genocide ‐oriented administration approaches
of the Greek state. The problems experienced are not only confined to learning
Turkish / education in the mother tongue, but also points to a “historical
memory” assimilation of the Turkish language among the island Turks. The
authority or administration method established by the Greek state over the
island Turks indicates a cultural genocide rather than controlling and
monitoring the Turkish minority. This cultural genocide has become even more
evident with the prevention of Rhodes and Kos(İstanköy) Turks from learning
the Turkish language. From the Ottoman Empire to the Republic, Turkish
governments sincerely upheld the identity and culture of the Turks living in the
islands of Rhodes and Kos(İstanköy) provided ample assistance, and especially
maintained their official interest in Turkish language learning in the islands.
There is a serious association between the vulnerability of these strategically
important islands such as Rhodes and Kos(İstanköy) to possible interventions of
European states, and the increasing difficulties in Turkish language education in
the islands. The difficulties experienced among the island Turks with regard to
Turkish language education failed to gain the public awareness it deserved not
45
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only in Rhodes and Kos(İstanköy) but also in Anatolia. Nevertheless, Rhodes
and Kos(İstanköy) Turks are faced with many problems today, including the
problem of citizenship, the problem of religion and worship, the problem of
preserving the cultural heritage inherited from the Ottomans, the problem of
foundations, and the problem of hatred and oppression. Among these
problems, the “education in the mother tongue / the right to learn Turkish” can
be considered as a violation of civil, social and even universal human rights on
the part of the Greek government. Solution to this problem by allowing the
Turkish language to be learned unrestrainedly in the islands will greatly
contribute to the island Turks in expressing their Turkish identity freely and to
maintain their historical memories46.
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EDUCATION IN THE TURKISH COMMUNITY OF RHODES and KOS
DURING THE OTTOMAN PERIOD
Olcay Pullukçuoğlu YAPUCU‐Mustafa KAYMAKÇI
Introduction
The island of Rhodes, which was conquered by the Ottoman Empire on
December 20, 1522, remained under Ottoman rule for about 400 years. As in
other territories they conquered, the Ottomans firstly undertook an urban
transformation project in Rhodes in line with their own culture and lifestyle.
While carrying out this transformation, they also used the buildings built during
the period of the knights, thus they were able to reduce the project costs and
have the structures destroyed during the siege repaired. Some churches and
chapels were converted into mosques and masjids for Muslims without causing
any architectural damage. New mosques, madrasahs, darülhadis (educational
institutions), soup kitchens were built, their foundations and supplies were
determined. Cellars of the castle were also used as grain storage. The castle's
ammunition needs were met. Works to transform the island into a foundation
of Suleyman the Lawmaker were completed, and the construction of the soup
kitchen began. With the conquest of Rhodes and its affiliated islands, 70
castles, both large and small, also became Ottoman territories. After the
revenues were calculated, a certain amount of a fixed annual tax, called "lump‐
sum (maktu) tax", was levied on each island in accordance with its income. This
fixed tax was allocated to the foundation consisting of mosques, soup kitchens
and madrasahs established by Suleyman the Lawmaker in Rhodes. 345881
akces (silver coins) of this tax, which brought an annual revenue of 584161
akces, were set aside for the city of Rhodes only. 47 Thereby, a source of
revenue was found for the necessary arrangements to be undertaken for the
development of the Ottoman identity in the island. Indeed, the city of Rhodes,
which was the center of the island during the Ottoman rule, has the
characteristics of an Ottoman‐Turkish city. Therefore, education of Rhodian
children should also be considered as the reflection of the classical Ottoman
education system. It is possible to encounter the educational institutions that
exist in any Ottoman city here as well. In 1671, there were 17 institutions in
Rhodes where education was mainly based on the Qur'an. In the seventeenth
century Rhodes, there were 3 madrasahs, called Hurmalı, Demirli (Timurlu) and
İbrahim Pasha and 24 mosques, namely Ak Mihrab Teke Kapısı, Gazi, Buk'a,
47

Örenç,A.F., 2006. ”Yakın Dönem Tarihimizde Rodos ve Oniki Ada” (Rhodes and Dodenase
Islands in Our Recent History), İstanbul,p.49.

50

Yeniçeri (Janissary), Kavaklı and Liman as well as 1 darulkurra (Quran school) 48,
1 darülhadis (Hadith school) 49 17 primary schools and 4 dervish lodges. Fixed
tax revenues collected from all the small islands around Rhodes were allocated
to the Suleymaniye Foundation. 50,
The present study includes evaluations about the education of the islanders in
Rhodes and Kos(İstanköy) during the Ottoman rule. In the study, topics such as
Education in the Ottoman Classical Period Educational Institutions and
Education in the Modern Educational Institutions of the Tanzimat
(Reorganization) Period were addressed and the Education of Rhodes Non‐
Muslims in the Ottoman Period was briefly summarized, respectively.
Evaluations focusing on the 19th century, the Ottoman modernization process
of the period and implementation of renewed Ottoman policies in the
Mediterranean islands of Rhodes and Kos(İstanköy)with the effect of the
Tanzimat Edict emerge as the main problematic issues in the article.

Education in the Ottoman Classical Period Educational Institutions
Education in Sıbyan (Primary) Schools
In the Ottoman Classical Period, the first institutions where children received
education were primary schools. In almost every village and town of the
Ottoman Empire, there were primary (sıbyan) schools, which provided
education at the primary school level. There were also such schools in Rhodes,
especially in villages with large Muslim51 populations such as Salakos52 Children
48

Darülkurra, In medieval Islamic countries, it is the madrasa department that teaches the
methods of reading the Qur'an. In addition, it is a place for reading the Quran right next to places
such as mosques and masjids. (See: https://islamansiklopedisi.org.tr/darülkurra)
49
Darülhadis, Darü'l‐hadith consists of the word dar, which means place, location, house, and
hadith,
which
means
"the
place
where
hadith
is
taught".
(See:
https://islamansiklopedisi.org.tr/darrülhadis)
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In the islands of Rhodes and Kos(İstanköy) Muslim Turks were defined with the word "Muslim"
in the Ottoman Empire because religious communities such as "Muslim nation, Greek nation"
were named according to ethnicity or lineage in the Ottoman Empire. The use of the term
"millet" in the contemporary sense with a change in meaning as “nation” emerged at the end of
the 19th century.(See: Kurtaran,U.,2011. “Osmanlı İmparatorluğu’nda Millet Sistemi” (Millet
System in the Ottoman Empire). Journal of Social Sciences Issue 8, Autumn 57‐61;
https://islamansiklopedisi.org.tr/millet”) In this context, after the Italian occupation, the Turks of
the Dodecanese were also referred to as "Muslim" and their organizations were named
accordingly. It is possible to attribute this approach of the Italians to their desire to prevent the
awakening of national identity in Turks during the construction of nation‐states. This would be
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aged five or six were admitted to these institutions, and the educators of the
primary schools were usually the imams and muezzins of the nearby mosques,
or women who had received certain education and memorized the Qur'an53.
Primary schools were generally opened by high‐ranking state officials and
sultans within complexes, adjacent to mosques or as an independent structure
in every village, every neighborhood and every district because they did not
place a burden on the state in terms of finance and building ground.
Furthermore, these schools could be in mixed buildings or in separate buildings
for boys and girls, as stated in their foundation charters. Although the
establishment and operation of these schools were determined in the
foundation system, education in these institutions also had certain common
aspects54. In Ottomans, a large part of the curriculum of the schools consisted
of reading and memorizing the Quran; however, other courses such as elif‐ba
(Arabic alphabet)55, Quran, tajwīd (pronunciation) 561, ilmihal (catechism) 57,
praying methods and suras were also given. During the periods of Mahmud I
and Abdulhamid I, it is seen that calligraphy and epigraphy lessons were added
to the curriculum58.
The aforementioned status of the primary schools continued in this manner
until the beginning of the 19th century. The first attempts regarding regulating

changed to "Turkish" by the British Military Administration, and the word "Turk" would be
allowed to be used in naming schools and organizations.
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Ankara ,pp. 441‐474.
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IRCİCA, İstanbul, pp. 221‐361
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Elif‐ba, is an Arabic word. There is no exact Turkish translation. On the other hand, Elif‐ba can
be used in stead of the word alphabet in Turkish. It is a series of letters showing the sounds and
writing system of the Arabic language or whole of the letters proceeding in a certain order. (See:
https://islamansiklopedisi.org.tr/elifba)
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The first meaning of Tajwid is that when reading aloud, the words are read according to their
protrusions, lengths and shortness, and the second meaning is the science that teaches how to
read the Qur'an according to certain rules, in short, it is the method of reading the Qur'an, which
is included in the science of Qirāʼāt. The origin of letters, their adjectives, their long and
shortness, width and narrowness, combining and separating, thick and thin emphases are the
subjects of the science of tajwid. (See:https://islamansiklopedisi.org.tr/tecvid—kuran)
57
İlmihal (Catechism) means "knowledge of behavior" in the dictionary. As a term, the subjects of
"belief, worship, daily life, morality" and sometimes can be defined as "a handbook containing
concise information about great prophets and Hz Muhammad's life". (See:
https://islamansiklopedisi.org.tr/ilmihal)
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these schools, which later deteriorated, were made in the period of Mahmud II
in an imperial edict (firmān) he issued about "Education of Children" in 1824. In
his edict, the Sultan stated that children were given to the master at the age of
5‐6 and brought up in ignorance. Accordingly, he urged parents to send their
children to school and warned the shopkeepers not to take children who did
not have a primary school diploma as apprentices. Therefore, this reform
initiative is important in view of the sensitivity displayed in terms of compulsory
education. In 1838, a number of reforms that Mahmud II wished to introduce
concerning the educators and education programs of the primary schools were
prevented by the janissary corps and the ulama (scientists) of the period. On
this account, the reforms could not be implemented effectively due to the
pressures. 59 Naturally enough, there was a primary school also in the
Suleymaniye Complex, one of the most important Ottoman foundations in
Rhodes. In order for the children of Muslim families who settled in Rhodes after
the conquest to receive their basic education, primary schools were necessary
as in other Ottoman cities. According to Ottoman Archive documents, the
school was repaired in 1851 by spending 1095 lira and 33 qurush. 60 On the
grounds that Ahmet Midhat Effendi ”worked towards and exerted efforts for
the education and development of children enrolled in these institutions” during
his exile in Rhodes in 1876, the written protocol sent by the people for the
reopening of the primary school was conveyed to the Education Committee,
which decided to send the first of the six sets of documents and three maps for
primary schools. 61 The educational activity that started here with the initiative
of Ahmet Midhat Effendi attracted the attention of the state and the school
became operational.
Another old institution, the Ibrahim Pasha School located within the structure
of the Ibrahim Pasha Mosque, was another school providing education in the
same manner. The salary of the school teacher was paid by the mosque
foundation and it was 26 akces in July 170062. A similar educational institution
in Salakos Village, which had a large Muslim Turkish population, was still serving
the children of the village in 1911.
Education in Madrasahs
During the classical period, madrasahs were institutions that provided
education only to boys. Girls were not allowed to attend school after primary
59
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education. This situation continued until the manual published in 184763.
Construction of madrasahs in the newly conquered territories by the Ottomans
was also an ingrained tradition. The establishment of madrasahs in places
under Ottoman sovereignty served not only educational purposes, but also
spreading of Islam and culture, ensuring reconciliation between the state,
intellectuals and the people, and also helped the society embrace the new
administration. Special attention was attached to the establishment of
madrasahs in Balkan cities. It has been determined that a total of 575
madrasahs and 1843 schools were built in Bulgaria, Greece, the former
Yugoslavia and Albania during the Ottoman period64.
After the completion of the foundation works following the conquest, the first
madrasah in Rhodes was opened in 1549 and started education within the
Suleymaniye Complex. It is known that three different categories, which seem
to be separate from one another but are actually closely related, were used to
show the hierarchical structure in Ottoman madrasahs. They were categorized
from bottom to top according to the names of the books, namely "Haşiye‐i
Tecrid (explanations on remarks)65, Haşiye‐i Miftah (explanations on rhetoric)66,
Haşiye‐i Telvih (explanations on allusion)67 madrasahs"; according to the daily
wages paid to their teachers (muderris) such as the twenties, thirties, forties,
fifties, and sixties; and according to the status of the madrasahs such as Sahn,
sixties, Suleymani, darülhadis68. In this respect, the existence of Suleymaniye
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Hâşiye‐i Tecrid Madrasahs were madrasahs where the daily wage of the muderris was 20‐25
akces. Courses such as Arabic, Grammar, Syntax (Sarf and Nahiv), Logic, Theology, Astronomy,
Geometry (Hendese), Rhetoric were taught. (See: https://islamansiklopedisi.org.tr/ Hâşiye‐i
Tecrid)
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Hâşiye‐i Miftah Madrasahs were the madrasahs where muderris wages were 30‐35 akces per
day, which was higher than the Haşiye‐i Tecrid madrasahs. Miftah Madrasahs were also called
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Telvih)
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twenties. Miftah madrasas where Miftâḥu'l‐ʿulûm book on rhetoric was taught paid 30‐35 akces.
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by so‐called inner fifties. After the 16th century, the status of the madrasahs built by the state
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Madrasah in Rhodes is of great importance. Although having encountered
occasional difficulties, Rhodes Suleymaniye Madrasah is an educational
institution that has managed to survive for many years. The fact that it is part
the Suleymaniye Foundation is an important factor for its permanence. In the
first periods after Rhodes became Ottoman territory, it is seen that a number of
villages, 11 towers and 7 farms were donated to the foundation as sultan’s
domain (hass). The Suleymaniye and other foundations were administered by
boards of trustees under the supervision of qadi (Muslim judge) or naib
(surrogate). There were also foundation properties directly belonging to the
state, philanthropists and exiles69. 300 shops in the city's market belonged to
the Suleymaniye foundation. In the foundation mosques, public kitchens and
madrasahs of Sultan Suleiman in Rhodes in the 1750s, the appropriations and
expenditures for trustees, trustee kaimmakams (substitutes), scribes,
foundation officials and employees and public kitchens, and the mevacib
(salaries) 70of madrasah teachers and employees, hademe‐i hayrat (mosque
attendants)71 and foundation officers were met from the rentals of old and new
baths, shops, dyeing plants and salterns, and mukataa (rental)72 revenues from
ihtisab73 taxes collected for municipal services, cereals, mills and crops, as well
as Ispench (land tax) 74 and the Jizyah (capital tax)75 pertaining to non‐
Süleymâniyye, hâmise‐i Süleymâniyye, Süleymaniye, dârülhadîs‐i Süleymaniyye” including two
outer, two inner two Sahn, two sixties, three Süleymaniye and a dârülhadis
madrasahs
were formed. This system continued until the end of the Ottoman Empire..(See: İbşirli,M.,2003.
“Medrese”, TDVİA C.28. Ankara pp.338‐340)
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https://islamansiklopedisi.org.tr/mukataa)
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Muslims.76 An inscription dating back to 1922 on one of the shops across from
the Ibrahim Pasha Mosque states that 24 shops were built to earn revenues for
the Suleymaniye Madrasah.77
In Ottoman archive documents, the Suleymaniye Madrasah, an institution that
has been providing education to Rhodian children for many years, is usually
referred to as an iptidai (elementary school) 78 and sometimes as sıbyan school
(local primary school) 79 in and generally as a madrasah.
When the Ottomans put a new territory under their sovereignty, they primarily
solved their need for places of worship. Following the conquest, usually the
largest church in the city was converted into a mosque. After Rhodes was
conquered, Sultan Suleyman entered the city through the Red Gate on
horseback and performed the first Friday prayer in Saint John Church, which
had already been converted into a mosque. 80 When Cem (Jem) Sultan, one of
the sons of Sultan Muhammad the Conqueror, lost his struggle against his elder
brother Sultan Bayezit II and took refuge with the Knights of Rhodes, the Sultan
paid the knights 45,000 gold pieces in exchange for keeping Cem under the
custody. The Saint John Church was built with this money. The people of
Rhodes believed that the church was built during the time of the Prophet John
and the Prophet’s tomb was placed under the altar of the church. The
Ottomans called this church Sencuvan (Saint John) and this is the church where
Sultan Suleiman performed his first Friday prayer after it was converted into a
mosque. Sencuvan or Sercivan , which was most probably a splendid structure
of the city at that time, started to be called as “Cami‐i Kebir” (Grand Mosque,
Great Mosque) like the biggest mosque in almost every Ottoman city and,
according to another Ottoman urban tradition, it gave its name to the
neighborhood where it was located. Also, the Suleymaniye Madrasah must
have been located in the neighborhood of the Cami‐i Kebir and in close
proximity to the Saint John Church which was later converted to a mosque.
A document dated 29 December 1578 mentions a gunpowder depot of the
Cami‐i Kebir, probably in a long‐standing cellar of the mosque. A notable detail
in the article, probably written to draw attention to the danger posed by
storing gunpowder in the castle as part of security procedures, can be linked to
the Suleymaniye Madrasah. It is said in a decree sent to the Governor and the
76

COA TS.MA.d.3588 1165
Konuk,N.,2008. “Midilli, Rodos, Sakız ve İstanköy’de Osmanlı Mimarisi” (Ottoman Architecture
in Lesvos, Rhodes, Chios and Kos(İstanköy), Ankara, pp.170‐171.
78
COA MF İBT 428/50
79
COA MF. MKT 39/109
80
Ünen,U.,op.cit. 36‐37
77

56

qadi of Rhodes that “danishmends (graduate students) 81 lived in housing
quarters on top of the powder cellars of Rhodes” 82. In other words, there were
danishmends or muderrises (professors) living in the rooms built on top of the
cellars. In the same document, the question “When was the madrasah
established on the top floor of the cellars?” leads us to believe that some
alterations made in the buildings after the conquest were not known by the
central administration. The document also mentions the risks created by
gunpowder. It is expressed that there might be an explosion. In a Deed
Registration Book dated 1711, it was stated that “Cami‐i Kebir (aka Sercivan)
Madrasah of Suleymaniye” had one muderris. In other words, at the beginning
of the 18thcentury, the Suleymaniye Madrasah continued to provide education
with one professor. A possible explosion in the cellars beneath the Suleymaniye
Madrasah, mentioned 200 years ago, actually occurred in 1788. With the
explosion of gunpowder in the cellars, not only the madrasah itself but also the
many quarters of the city were devastated. After this explosion, a series of
public development activities that would change the physical appearance of the
city must have been performed. A few years after the explosion, for example,
the Hafiz Ahmet Agha Library was constructed in 1793 and 14 shops were built
to cover the salaries of the library staff and other expenses. Also supported by
the Suleymaniye Public Kitchen serving the madrasah students and the poor,
the library was able to survive for some time with the help of the Fethi Pasha
Foundation after the sources of the public kitchen declined. 83 The clock tower
built by the Marshal of the Imperial Arsenal Ahmet Fethi Pasha in Rhodes in
1852 is described by Oktay Aslanapa as “totally alien to Turkish architectural
style” 84. Old generations in Rhodes also talk about madrasahs in the vicinity.
81

Danishmend is a Persian word meaning "knowledgeable, scholarly". This title was given to the
students of the great madrasahs, especially those who had reached the level of getting icazet
(ijazah /license). They had their own rooms in the madrasah, and those with good financial
standing were also entitled to take apprentices to attend to their services. The fact that the word
"student" is used instead of danishmend in the accounting book of some kulliyes (complexes)
shows that these two words were used synonymously at that time. In addition to the madrasah
students, scholars who served as qadi or muderris were also referred to as danishmend in some
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The Demirci Madrasah, another madrasah around Ibrahim Pasha Mosque and
the Suleymaniye Madrasah are among those still remembered.85
Dergahs (Dervish Lodges)86
In addition to the madrasahs in Rhodes and Kos(İstanköy) there were also
dervish lodges where religious knowledge was provided. These included
Naqshbandi and Mawlawi (Mevlevi) lodges87.
Four dervish lodges came to the forefront in Rhodes during the 19th century,
namely the Murad Baba (Reis) Dervish Lodge, Mercan Baba Lodge, and the
Borazani Ali Baba (Dede) Lodge inside the castle. It is known that some of the
sheikhs in these lodges gave complementary courses in schools.
There were also fake sheikhs and mullahs on the islands. These fake sheikhs
and mullahs were highly respected because of the inadequacy or ignorance of
the people's religious knowledge. It is reported that preachers from Istanbul
Dersiam Madrasahs were appointed to the islands in 1896 in order to resolve
this problem.
Rhodes Hafiz Ahmed Agha Library and the Hafiz School in Its Courtyard88
As understood from the inscription on its courtyard gate, the library, which was
named after the Rikabdar‐ı Şehriyari (Sultan’s Stirrup Holder) Hafiz Ahmed
Agha, who was the father of the Marshal of the Imperial Arsenal Ahmed Fethi
Pasha, was built in 1793. For this reason, Hafiz Ahmed Agha Library is also
referred to as the "Fethi Pasha Library" in some sources. Referred to as the
Muslim Library by the Greek Ministry of Culture, the building is located within a
courtyard. As stated in the endowment deed of the library dated 1793,The
courtyard comprises two separate buildings used as the Hafiz School for Quran
recitation and a student lodge as well as a fountain and water well built by
Hafiz Ahmed Agha’s father Hasan Agha in 1797. The Hafiz School has two
rooms on the ground floor and three rooms on the upper floor. Later, Fethi
85
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Pasha had a junior high school and clock tower built near the area where the
library is located, as well as 14 shops to provide income for them.
Ahmed Fethi Pasha further enriched the library that his father revived with
manuscripts and rare printed books he brought from Istanbul. It was found that
the number of rare printed books was 982, and there were 119 various printed
books dated after 1928; accordingly, there were a total of 2348 books in the
library, including 1240 manuscripts and 1101 printed works. The books are
grouped according to their subjects and the distribution of the books is as
follows: The Holy Quran, 17 pieces; Tefsir89 (Tasfir/Interpretation), 74; Kıraat90
(Qirāʼāt / Recitation), 9; Hadis91 (Hadith / Discourses of the Prophet), 111;
Fıkıh92 (Islamic Jurisprudence), 120; Mevaiz93 (Advices), 22; Meani‐i ve'l‐Beyan94
(Meanings and Expressions), 18; Literature, 41; History, 41; Kelam95
(Creed/Word of God), 49; Feraiz (Science of Islamic Inheritance), 14; Usulü’l‐
Fıkh (Principles of Islamic Jurisprudence), 22; Tasavvuf (Islamic Philosophy of
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Tefsir is an Islamic religious term. Tefsir, which is an Arabic word, means "to interpret, explain,
to reveal, to remove the ambiguity in a word or speech". An equivalent word is "ta'wil". It is the
branch of explaining the verses of the Qur'an. A person who deals with the science of tefsir is
called a “müfessir” (commentator). (See: https://islamansiklopedisi.org.tr/tefsir)
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Mevaiz (advices) is an Arabic word. It is the plural form of Mev'iẓa. It means advice, counsel and
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Me'ânî (meanings) is the plural of ma'nâ. It is a branch of science that examines the methods
and principles of saying the word in a timely manner, with a clear and fluent meaning. On the
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Mysticism), 45, Lügat (Dictionary), 32; Siyer96 (The Prophet’s Biography), 22;
Astronomy‐Astrology; 24, Medicine; 21, Nahiv97 (Syntax), 43; Sarf98
(Vocabulary), 17; and Logic‐Philosophy‐Astronomy,55 pieces. 99
Today, Hafiz Ahmed Agha Library is an important meeting and gathering place
of Rhodes Turks. In keeping with the conditions of the endowment deed, sheep
are sacrificed and aşura (Noah’s Pudding) is cooked and eaten in the library
courtyard during religious holidays.

Education in the Modern Educational Institutions of the Tanzimat
(Reorganization) Period
Ottoman modernization gained momentum with the declaration of the
Tanzimat Edict. There were no articles pertaining to education in the text of the
edict; nevertheless, modernization attempts were undertaken in the field of
education in the following years, as was the case in every other field in the
Ottoman country. The Tanzimat bureaucrats attached importance to opening
of new institutions in the context of reforms according to the Tanzimat spirit,
instead of renewing the traditional educational institutions, namely madrasahs
and primary schools. Primary schools were also tried to be renovated. Thus, the
state took over an area that used to be directly under the control of the
madrasah and the ulama. According to the 1869 Regulations of Public
Education, the improvement of primary schools, or their renewal under the
name of "iptidai", started in 1870, right after the announcement of the
regulations. This particular initiative was intended to be undertaken throughout
the entire Ottoman country. All the same, these regulations imposed a legal
obligation to ensure that every boy and girl fundamental education. The
96
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obligation of fundamental education mentioned in the regulations was also
included in the Kanun‐i Esasi (Constitution) dated 1876. These regulations
stipulated that these schools would be built in every neighborhood and village
throughout the country. Although it seemed like a giant step towards
dissemination of education across the country, the state did not undertake any
economic obligations to increase the number of primary schools. It was stated
that various expenses such as construction, repair and salary of these schools
would be covered by the local people of the neighborhoods and villages. 100 The
1869 Regulations of Public Education also included articles pertaining to
opening of Ruştiyes (junior high school), Idadis (high school), Sultanis (post‐high
school) schools, as well as junior high schools for girls in order to train civil
servants for the bureaucracy. For centuries, the people did various charitable
works through foundations and contributed to the education of children.
Wealthy philanthropists or statesmen would take the lead in this matter.101 For
centuries, the people have done various charitable deeds through foundations
and contributed to the education of children. Wealthy philanthropists or
statesmen were the pioneers in this matter.
At this point we can take a look at the impact of the educational reforms on the
people of Rhodes and the conditions of the implementation of these reforms in
the new order of transformation in the 19th century. A good example of the
contribution of benevolent statesmen to new educational institutions is the
Marshal of the Imperial Arsenal and an elegant Tanzimat bureaucrat
Rodosluzade Ahmet Fethi Pasha102 . Before the issuance of the Regulations of
Education in 1851, “…he was kind enough to have a school built for the
education of Muslim children in his ancestors’ land. A teacher from the students
of Dar’ül’muallimin (Teacher Training School for Boys) was recruited to teach at
the school, and his salary was paid from the Pasha's foundation revenues.” The
local administration of Rhodes demanded that “…the school is attached to the
Ministry of Education and standard instructions be given for the payment of the
necessary expenditure as general school requirements”103.
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Ottoman bureaucrats and intellectuals also contributed to this modernization
process. The governor of Rhodes, Namık Kemal Beg, as a Tanzimat bureaucrat,
carried out works in Rhodes so that the education policies of the new period
would find an implementation area. Namık Kemal, who focused on the
ignorance and lack of education as a major problem in this period, drew
attention to the ignorance of the people. An official letter dated 1885 is rather
interesting. According to the census taken in 1881, it was determined that 24
people from the Muslim population had converted to Christianity Thereby it
was decided to send teachers and preachers to Rhodes to open mosques and
schools in order to investigate the underlying reasons and to find a cure for the
ignorance of people104. About a month after this correspondence, the
reformation of the high school, junior high school for boys and girls and primary
schools in Rhodes assumed importance. Religious conversions are thought to
be the reason why these schools were opened especially in places such as
Asgourou, Salakos, Kandilli, Kattaviya and Lindos. Nevertheless, as understood
from the Ottoman Archive documents, salary payment of the teachers in these
new schools created financial difficulties. Payment of salaries by the people was
also under discussion. Regardless of such problems, it is observed that primary
schools were opened in villages that could be considered far from the center.
Taking into account the distribution of the schools across the island and
accessibility to primary education, there was a suitable environment for the
implementation of the reforms and new education policies stipulated by the
1869 Regulations of Public Education. Therefore, schools were also inspected in
terms of their compliance with the education policies of the central
government and were not left to their own resources. In the 1890s, Said Beg,
one of the Idadi (High School) teachers, was appointed to apply new methods
in the primary schools operating in Rhodes and to inspect the performance of
the teachers. Said Beg “…performed an inspection duty in Lindos and Kattaviya
sub‐districts, received his allowance from the Evkaf‐ı Münderise (old Inactive
Foundations) revenues”.105 As an indication of the interaction between the
people and the state, and in accordance with the 1869 Regulations of Public
Education, “…the exams of the students in the primary schools in the villages of
Asgourou and Mikse were held before a committee, and the students expressed
their gratitude for prayers for success expressed by the Sultan and the Ministry
of Education”106. Thereby, the Sultan and the Ministry of Education provided
moral support to the children and their families. In 1888 in Rhodes, "…the
primary schools and the old district schools were combined, and an Ibtida‐i aliye
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(post primary) was established financed by the evkaf‐ı medrese (Madrasah
Foundations), and it was opened under the name of Medrese‐i Süleymaniye
(Suleymaniye Madrasah)"107.
Thanks to the efforts exerted by Ebüzziya Tevfik and Ahmet Midhat in Rhodes,
where they probably came to serve their exile sentences, the old Suleymaniye
Madrasah was revived for the education of Rhodian children108. In this regard,
the "Organization of Scientific Society", which was established in Rhodes,
decided to build the Suleymaniye Madrasah in 1876 to improve education. It is
understood that another organization, namely the "Scientific Commission",
came into operation later on for the planning of educational activities.
Thus, the Rhodes Primary Schools continued to exist for a long time by virtue of
the effect of this revival process. In 1912, primary schools were still operating in
Gani Ahmet, Asgourou109, Kandilli110 and Mikse villages.
During his tenure as the Governor of Rhodes, Namık Kemal, who was one of the
prominent intellectuals and bureaucrats of the 19th century, attached particular
importance to the education of the Muslim population and he was a pioneer in
the implementation of these ideas and practices. Furthermore, as an extension
of the renewed education policies, he also initiated the necessary procedures
for the opening of a high school where not only Muslim children but also non‐
Muslims can receive education. However, lack of financial resources emerged
as an important problem for Rhodes High School. In 1889, in view of the fact
that the revenues of Rhodes were not adequate enough to meet the salaries of
the high school teachers, it was decided to provide the required deficits from
other sources111.
Zükur (Boys) and İnas (Girls) Schools
Zukur and inas junior high schools were institutions that provided education in
separate buildings for girls and boys. The Rhodes Junior High School for Girls
was operating in a building rented for 500 qurush in 1916. The salaries of the
teachers amounted to 1800 qurush, and the teachers of the School for Boys
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were 1450 qurush112. The Scientific Commission, which consisted of eight
members under the chairmanship of Mufti Sheikh Abdullah Effendi, had the
final say on meeting the expenses of these schools. These primary and the
junior high schools for boys and girls were operated with the annual 23
thousand qurush accrued from the immovables donated by the people of
Rhodes113. The same commission was responsible for the distribution of the
allotments sent to the Suleymaniye Primary School in 1911 among teachers.
However, after a while, it was decided to keep records of all transactions since
the commission had started to interfere with the school's management and
allotments; thus, teachers’ records as civil servants were officially
documented114.
The Junior High School for Girls, which was established in the courtyard of the
Suleymaniye complex to provide education to girls, was later renamed “İttihad
ve Terakki İnas Mektebi (the Union and Progress School for Girls)”. In 1911, the
headmaster of the school had a salary of 300 qurush115. The Rhodes Union and
Progress School for Girls did not survive long and there is no information as to
when it was demolished. In any case, it is understood that it continued to be
operational after the Italian occupation116. The education of Rhodian girls was
important to the people of Rhodes. It is understood that besides the academic
education given at school, it was also important to train them for their future
roles as wives and mothers. An official letter sent from the Rhodes Directorate
Education to the Ministry of Education in 1916, stated that“…it has been
observed that the female students in Rhodes cannot be taught cutting and
sewing skills other than embroidery, they have to have their own clothes cut
and sewn by a tailor; therefore, we request that a female teacher be assigned to
teach the methods of tailoring for an hour every day outside class hours and
their salaries be paid from the income of the education commission…” In the
reply given by the Ministry of Education to the Rhodes Directorate of
Education, it is stated “…your request is worthy of commendation, but there is
no record that a teacher was recruited by the administration and started to
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work” and if a teacher could not be found, it was requested that the amount of
her salary be reported so that it could be sent from the ministry117.
From the diploma sample of Rhodes Junior High School for Girls issued in 1913
by "The Ministry of Education of the Sublime Ottoman State", as it was called at
that time, it is understood that the curriculum of the school included courses
such as Tajwīd (pronunciation of the Quran), Theology, Arabic, Persian, Spelling,
Competence, Calculus, Geometry, History, Geography, Civics, Letters and
handcraft.

Rhodes High School
The Rhodes High School is reported to be opened in 1884. It is understood that
there were 24 students in the opening year of the three‐year high school. When
it was first opened, the courses included Arabic, Persian, General History,
Calculus and Geometry. Ottoman Turkish and Natural History courses could not
be held due to absence of teachers118.
According to the official records of 1892‐93, there were 70 students in the
school. As understood from the high school documents, the curriculum of the
school included courses such as Ottoman Turkish, Arabic, Persian, French,
History and Geography, Economics, Civil Law, Chemistry, Natural History,
Drawing and Geometry, Calculus, Algebra and Islamic Calligraphy. At that time,
Ziver Beg119 was in charge of the Rhodes Directorate of Education as the
Administrative Director.
Official records of 1903 showed that there were 140 students in the Rhodes
High School. It is known that two intellectuals served in the high school those
years. One of them was noted poet and writer Cenab Şehabeddin120, who
taught French. The other was Mehmet Kemal, who taught Ottoman Turkish and
Civics, and later served as the Boğazlıyan (Yozgat) District Governor121.
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It is stated that the educational quality of the Rhodes High School was superior
to the other high schools in the Ottoman territory. So much so that the
graduates of Rhodes High School were being sent to other islands as teachers.
One of them was Tahsin Effendi, who taught in the high school in the island of
Lesbos. 122 It is known that those who graduated from this school also held
important positions in the Early Republican Period. Statesmen such as Reşit
Galip Baydur and Hüseyin Ragıp Baydur, who were born in Rhodes, are just two
examples of such dignitaries123,124. Reşit Galip was the Minister of National
Education who initiated the 1933 University Reform, and also composed the
text of the "Student Oath" (Student Pledge). There were even students who
came to Rhodes High School from some parts of Anatolia as students. For
example, one of them was Yunus Nadi Abalıoğlu, the founder of Anadolu Press
Agency, which covered the Turkish War of Independence and announced it to
the whole world. Following his primary education in Fethiye, he learned Arabic,
Persian and French at the Rhodes High School, which was a highly respected
school in Rhodes at that time and was popularly known as the Suleymaniye
Madrasah125.

Rhodes Directorate of Education
Until the reign of Mahmud II, there wasn’t any government official presiding
over educational affairs in the Ottoman Empire. During this period, the Ministry
of Foundations in the Council of Ministers was responsible for educational
affairs. First, the Ministry of Junior High Schools, which would be responsible
for the High Schools to be opened in 1838 was established, which was followed

National Assembly of Turkey under the direction of Mustafa Kemal Atatürk, their children were
given immovable properties and put on the payroll.
.[See: Bilgi,N.,1990. ”Sicil Kayıtları Işığında Boğazlıyan Kaymakamı Mehmet Kemal Beyin Hayatı”
(The Life of Boğazlıyan District Governor Mehmet Kemal in the Light of Registry Records) Journal
of History Studies ,İzmir.pp.232‐233]
122
Bahr‐i Sefid (The Province of the Archipelago),11.Cemaziyelahir(6th month of the Hijri
calendar),1300/12
123
Kaymakçı,M.,2017.”Rodos ve İstanköy Türklüğü Ansiklopedisi” (Encyclopedia of Rhodes and
Kos(İstanköy)Turks). The Rhodes, Kos(İstanköy) and the Dodecanese Turks Culture and Solidarity
Association Publications ,İzmir, p.47
124
Tekin,S., 2020. “Atatürk’ün Milli Eğitim Bakanı Reşit Galip Baydur” (Ataturk’s Minister of
Education Reşit Galip Baydur).(Ed.,) Kaymakçı Mustafa, Cihan Özgün,(In,) “Rodos ve İstanköy Türk
Kültürü” (Turkish Culture in Rhodes and Kos(İstanköy) Eğitim Press, Konya, pp.377‐387
125
İçöz,F.,2006. “İkinci Dünya Savaşı ve Yunus Nadi” (The Second World War and Yunus Nadi)
Principles of Ataturk and Revolutionary History Institute, Master’s Thesis, İzmir ". Access date: 7
May 2011.

66

by the establishment of the “Ministry of Public Education” in 1857 during the
Tanzimat Period126
Ziver Beg, who was appointed as the Director of Education in Rhodes after the
1864 Provincial Reform Law in the Ottoman Empire, remained in this post for 5
years127. An account and a clerk were also working in the Education
Department. The 12‐member Education Council generated solutions to the
educational problems of the island under the chairmanship of the Education
Director. It should be noted that the committee also included two non‐Muslim
members. Later, a chest (treasury) was established for financial matters in the
Education Department. Whenever there was a need for teachers in the schools
in Rhodes and Kos(İstanköy), the Education Council, would put up
advertisements for vacancies in the local newspaper.
Italians, who occupied Rhodes in 1912, held the teachers captive as prisoners of
war just like other Ottoman State officials. Some of them were taken to Italy.
The status of the education officials working in the islands under occupation
was an issue that kept the Ottoman government busy for a long time. Their
salaries were paid by trying to recruit them in other schools.
Letters sent by the Directorate of Education of Rhodes to the Ministry of
Education in order to protect the Ottoman‐period architectural monuments
and other important historical artifacts especially during the Italian occupation
and the evacuation of the islands, are quite noteworthy because the Italians
were trying to establish an Italian museum in the island by collecting the works
of art mentioned above.128. Furthermore, the Italians were planning to smuggle
many historical artifacts of Rhodes, especially from the "Bendosi" ruins, and
carry them away to Rome.

Education of Rhodes Non‐Muslims in the Ottoman Period
Education in the Jewish Community129
It is known that the Jewish community in Rhodes had a large number of schools
with different qualifications and gave particular priority to intra‐communal
religious education.
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Later on, schools that focused on secular education started to be opened. A
school opened in 1880 had to be closed as a result of an attack by fanatics.
Initiated by a Jew, who later became the French Consul of Rhodes, it was
possible to open another secular school that would teach Hebrew, Turkish and
French. Another attempt to open a secular educational institution was made by
Avram Galanti, who wrote a book about the Rhodian Jews130.
According to official records of 1900, 350 boys and 107 girls were enrolled in 6
Jewish schools.
Education in the Rum (Greek) Community131
It can be said that the Greeks in Rhodes did not exert much effort to enhance
education in the beginning, but rather focused on activities aimed at providing
a livelihood.
Later on, however, it is known that a school was opened in each village with the
encouragement of the Orthodox clergy, which led to an increase in the literacy
rate of the villages.
In the official data dated 1892, it is reported that there were 3,791 students in
61 Greek primary schools in Rhodes and 370 students in 4 junior high schools.
In 1900, the total number of primary schools for girls and boys reached 87.
Education in the Catholic Community132
It is known that the Catholics, who had completely left Rhodes upon the
conquest of the island, made attempts to settle down in the island again in the
second half of the 17th century. Trying to reestablish their religious institutions
under the leadership of French priests, the Catholic community started to open
schools in the land plots and buildings they acquired at various times and
through various methods.
It is understood that three French missionary schools in Rhodes, which were
granted licenses on various dates during the nineteenth century, were
operating in the island.
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Then again, the Italian State had opened a licensed alliance school in Rhodes
with 49 students and 4 teachers in 1890.

Conclusion
In the present study, in which the “Educational Institutions in the Turkish
Community of Rhodes and Kos(İstanköy)during Ottoman Period” were
evaluated, the educational institutions of Rhodes, were predominantly
addressed. Moreover, it is known that there were many schools, especially at
the primary level, in the island of Kos(İstanköy), as well133.
In this connection, it can be said that the important points that attract
attention with respect to the quality of the Ottoman Period Education in the
Turkish Society of Rhodes and Kos(İstanköy)are as follows:
First, it is observed that Education in the Turkish Society of Rhodes and
Kos(İstanköy) during the Ottoman Period did not differ much from other
Ottoman cities. The foundations of philanthropists and statesmen, particularly
the Suleyman the Lawmaker’s foundations established in the islands after the
conquest, enabled educational institutions to continue to exist as a part of the
Ottoman tradition.
The second is the differentiation between the Classical Period and the post‐
Tanzimat period. The courses offered in schools in the Classical Period were
predominantly Islamic Studies. For instance, the fact that the majority of the
books in the Rhodes Hafiz Ahmed Agha Library were about Islamic Information
can be seen as a reflection of this situation.
133

The schools that can be traced in Rhodes and Kos(İstanköy) are:
Madrasahs; “Rhodes Demirli Madrasah; Rhodes Evrenezli Qadı Madrasah, Rhodes Hurmalı
Madrasah, Rhodes İbrahim Pasha Madrasah, Rhodes Suleymaniye Madrasah (Junior High
School)”
Rhodes Primary Schools; “Enderun Mosque, Hasan Beg, Mir Yusuf, Gani Ahmed (Kanamat),
Hamidiye (Crete)District, Hanzâde District, Hurmalı Madrasah Girls, Hurmalı Madrasah Boys,
İbrahim Pasha Girls, Terakki Girls, Çayır Village, Kalamina Village, Kandilli Village, Kattavia
Village, Lindos, Mikse Village, Salakos Village, Asgourou Village,”
Kos(İstanköy) Primary Schools; “Debbağhane/ Tabakhane (Tabakna), Defterdar, Hasan Pasha,
Hüseyin Pasha, Kasabbaşızade Ali Aga, Girls, Karapınar/Kayapınar, Reşadiye, Boys, Germe
Village Girls, Kefalos (Kefalonya) Village, Pyli (Piyali/Piyal/Pili/Beyli/Konyalı) Village”
Junior High Schools; “Rhodes Junior High School (Fethi Pasha Rüşdiye Mektebi), Rodos Junior High
School for Girls, Kos(İstanköy) Junior High School (İstanköy Mekteb‐i Rüşdiye)”
Libraries;”Rodos Azep Agha Mustafa Kaptan Library, Rodos Hafız Ahmed Agha Library ve and the
Hafiz School in its courtyard” (For detailed information, see: Section Seven ,Neval Konuk
Halaçoğlu. “Architectural Characteristics of the Turkish Schools of Rhodes and Kos(İstanköy)”

69

The third is the fact that education in the islands was affected by the reform
movement that was spreading across the country during the Tanzimat Period.
In particular, the reform provisions stipulated by the 1869 Regulations of Public
Education were also implemented in the islands. The need for a reform
initiative emerged as the result of various instrumental conditions such as the
decline in the quality of education in the institutions of the classical period due
to their inability to keep pace with the times, and religious conversion events of
economic and sociological origin in the Turkish‐Muslim society. This situation
revealed the importance attached to the education of island’s children by the
Tanzimat bureaucrats. The most noteworthy point is that the two Ottoman
intellectuals, Ebüzziya Tevfik and Ahmet Midhat Effendi, who were sent to the
island to serve their exile sentences, revived the Suleymaniye Madrasa, which
had a long‐standing history despite all the negativities it experienced, and
offered it to the use of the children of the island. In parallel with said, it is
observed that the courses in the schools that were renovated and reopened
after the Tanzimat were more up‐to‐date compared to the period, and were
more oriented towards natural sciences and social and human sciences in the
light of natural sciences and positivism.
The fourth is the fact that the quality of the schools opened after the Tanzimat
was quite high compared to some other schools elsewhere in the Ottoman
territory. It is known that graduates studying in these schools assumed
important positions in the public services.
The fifth is the existence of a solid organization that would survive for a while
after the Italian occupation, especially during the Kingdom of Italy.
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Attachment

Diploma of Ziynet Hanim, daughter of Mahmut Agha, who studied at Rhodes School for Girls,
1913 (Source: M.Sadi Nasuhoğlu)
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EDUCATION IN THE TURKISH COMMUNITY OF RHODES and KOS
DURING THE ITALIAN/ GERMAN/BRITISH PERIODS
Meryem ORAKÇI‐Mustafa KAYMAKÇI
Introduction
In the fifteenth century, piracy activities undertaken by the Knights Hospitaller
(Sovereign Order) of Saint John were threatening the security of the Ottoman
Empire in the Mediterranean. Therefore, the conquest of Rhodes had always
been an important issue on the agenda of the Ottoman Empire. After an
unsuccessful siege in 1480 during the reign of Mehmet II (Sultan Mehmed the
Conqueror), action was taken again during the reign of Sultan Suleiman the
Magnificent. The Sultan was convinced that the security of the Mediterranean
coasts could not be maintained without taking Rhodes. The island, which was
blockaded by the Ottoman naval forces for 5 months, was finally conquered at
the end of 1522.134
After Rhodes came under Ottoman rule, there were some changes in the
population of the island. The Greeks, who made up the majority, continued to
stay in the island and were not forced to migrate to other places.135 In order to
improve and reestablish the island with the Turkish population, a large
madrasah and an adjacent soup kitchen were constructed. Many real estate
properties were donated for these two institutions. Those who wished to take
advantage of these opportunities migrated to Rhodes from the Anatolian
coasts.136 Along with these voluntary migrations, resettlement based on exiles
was also implemented. With these methods, some economic privileges and
opportunities were granted to the families who settled in Rhodes.137
In addition to forced and voluntary migrations, people involved in various
rebellions and insurgent activities in Anatolia in the 16th century were exiled to
Rhodes based on imperial edicts.138 Moreover, many high‐ranking soldiers and
statesmen who were wanted to be removed from the Ottoman capital were
exiled to Rhodes.139 In this context, some intellectuals who were in exile in the
134
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island in the 19th century had a positive impact on the educational life of
Rhodes. Ahmet Mithat Effendi, who made great efforts to improve the
education system of the Rhodes Turks, was probably the most important of
these intellectuals. Working on educational methods, Ahmet Mithat Effendi
applied them to some children and achieved progress in a short time. Hence,
with the help of the Governor of Rhodes and the local people, an old
neighborhood school was demolished and transformed into a school providing
education for the islanders using new methods.140
Moreover, the migrations resulting from the bloody incidents in Crete at the
end of the 19th century also expanded the population of the Turkish
community in Rhodes.141 Besides the Turkish and Greek population in the
island, some of the Jews who had taken refuge in the Ottoman Empire were
also resettled in Rhodes.142
The Ottoman rule in Rhodes, Kos(İstanköy) and the Dodecanese was brought
to an end by the Italians in 1912.
In this regard, the aim of the section entitled "Education of Rhodes and
Kos(İstanköy) Turks during the Periods of Italian/German/British
Administrations" is to expose the existence of Turkish schools offering bilingual
education in Rhodes and Kos(İstanköy) from 1912 to 1947 as well as the quality
of the education provided in these schools. In this section, first of all, the
transformation of the education system that started with the occupation of
the islands by the Italians after the Battle of Tripoli and Balkan Wars was
explained. It was briefly stated that in the Italian period, education was offered
freely in the Turkish schools in Rhodes and Kos(İstanköy) in the beginning, but
then switched to fascist practices. In this context, information was provided on
the problems of intra‐communal solidarity for schools and intra‐community
education problems. Finally, it was expressed that during the British
occupation between 1945 and 1947, Turkish education resumed and a Turkish
newspaper was published, but the damage suffered in the education life of the
Turks during the Italian period could not be restored in such a short period of
time.
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The War of Tripoli and the Loss of Rhodes
Following the French occupation of Tunisia in 1881 and the British occupation
of Egypt in 1882, the Ottoman Empire lost most of its territories in North
Africa. By the time the Kingdom of Italy completed its unification in late 19th
century, it had remained far behind the other European powers in the
competition for colonies. So, Italians turned their eyes to Tripoli, the last
remaining Ottoman outpost in the North African territory.
Looking for a pretext for war, Italy took action in September 1911 after
undertaking some economic and cultural initiatives143 in the region to prepare
an economic ground for the physical invasion of Tripoli. With a note he gave to
the Ottoman Empire on September 23, 1911, the Italian Ambassador in
Istanbul demanded that the Ottoman Empire cede Tripoli to Italy as per the
fact that it could not ensure the security of Italians living there.144 Upon
receiving a negative response, Italy declared war on the Ottoman Empire on
October 29, 1911 and landed its forces on the shores of Libya.
Although the balance of power in the War of Tripoli was against the Ottoman
Empire, some young Ottoman officers, including Enver, Ali Fethi and Mustafa
Kemal Begs, went to the region secretly disguised as journalists and they
immediately began to train and organize the locals.145 Fully aware of the
unfavorable military conditions of the Ottoman Empire at the beginning of the
war, Italians believed that it would take them a very short time to occupy
Tripoli. However, thanks to the resistance of the people, these plans collapsed.
Italy's next move was to spread the war onto a wider region.
After shelling the port of Beirut and sinking Turkish vessels, Italy turned its
direction to Rhodes and the Dodecanese. Starting from April 28, 1912, it
started to occupy the Islands for reasons such as preventing Ottoman Empire’s
naval shipments of military supplies, obtaining a post for access to Anatolia
and eliminating the disappointment in the Italian public stemming from their
failure in Tripoli146
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Among the Dodecanese, Rhodes was the only island to have resisted the Italian
forces. However, the inability of the Ottoman forces to support the island
caused Rhodes to fall into the hands of the Italians on May 5, 1912.147 Italy
used the Islands as an element of leverage in the negotiations with the
Ottoman Empire following the occupations. It declared that the Islands would
be given back to the Ottoman Empire in return for the transfer of Tripoli to
Italy. Although the Ottoman State did not accept this, the situation changed
with the unified Balkan States declaring war on the Ottoman Empire and thus
starting the Balkan War. Desiring to direct all its attention to the Balkans, the
Ottoman Empire was obliged to accept an agreement with Italy. Negotiations
to end the war were carried out between the two countries in the Ouchy
District of Lausanne, Switzerland. With the Treaty of Ouchy signed at the end
of the negotiations, the Ottoman Empire formally ceded Tripoli and Benghazi
to Italy, and Italy made a commitment to withdraw from Rhodes and the
Dodecanese in return.148 Nevertheless, Italy continued the occupation,
claiming that the evacuation of the Ottoman forces from Tripoli had been
behind schedule. The Ottoman Empire was also worried that Greece would
attack these islands, which prolonged the period of the Italian rule in the
Islands.149
Although Italy claimed that it occupied the Islands temporarily, it took harsh
measures against the attempts of the Greek islanders to unite with Greece.150
During World War I, Italy guaranteed the right to sovereignty in the
Dodecanese based on the secret London Agreement it signed with the Allies.151
The last words for Rhodes and the Dodecanese were said at the 1923 Treaty of
Lausanne, and Turkey renounced, in favor of Italy, all rights and titles over the
islands and islets located in the Dodecanese region.152
of the Islands after the Occupation (1912‐1918)], Journal of Ottoman History Research and
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Education of Rhodes Turks during the Period of Italian Administration
(1912‐1943)
An atmosphere of cultural diversity and richness existed in Rhodes, where
Turks, Greeks and Jews were living together. Thanks to the educational
autonomy granted by the Ottoman Millet System153 to the nations, each
community had its own schools that they freely managed. Although this
autonomy was preserved for some time after the start of the Italian period,
schools came under severe pressure exerted by the Italians after a while.
As of 1912, the first Italian schools started to be opened in Rhodes and the
Italian government started to concern itself with the education of ethnic
communities of the island. During the tenure of Vittorio Elia, who was the
Governor of the Dodecanese between 1917 and 1919, Italian courses were
incorporated into the curricula of the Turkish, Greek and Jewish schools in
Rhodes. In each school, statistics were prepared for male and female students
in an effort to increase the number of children studying Italian. Accordingly,
the number of students learning Italian was found to be 2353 in 1916‐1917,
2832 in 1917‐1918 and 3104 during the other period.154

Siyasal Andlaşmaları I. Cilt (1920‐1945)” [Turkey's Political Treaties with Their History and
Explanations, Volume I (1920‐1945)], Turkish Historical Society Print House, Ankara: 2000, p. 98.
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communities such as "Muslim nation” or “Greek nation". Muslim Turks were also defined by the
word "Muslims". The use of the term "nation" in the contemporary sense with a semantic shift
emerged at the end of the 19th century.
.”See:Kurtaran, Uğur. “Osmanlı İmparatorluğu’nda Millet Sistemi” (The System of Nation in
Ottoman Empire). Kournal of Social Sciences Issue 8, Autumn 2011, 57‐71;
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Against this background, after the occupation of the islands by the Italians, the Turks of the
Dodecanese were also referred to as "Muslims" and their organizations were identified
accordingly, as in the case of Muslim Community. It is possible to attribute this approach of the
Italians to the desire to prevent development of a Turkish national identity during the
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This attribution was changed to "Turkish" following the British Military Administration, and the
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Muslim Turks living in Rhodes and Kos(İstanköy) to be called "Greek Muslims". Today, the word
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of the Turks living in Rhodes Kos(İstanköy)(İstanköy) by means of a cultural genocide. That’s why,
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bilingualism with the mother tongue Turkish, which is the most important tool of national
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of Italians in the Dodecanese), University Studio Press, Thessaloniki: 2007, p. 15.
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After World War I, another detailed statistical survey was conducted on
education in 1922. These statistical figures revealed that the number of
students attending Italian schools in Rhodes was 483, including 43 Catholic, 79
Greek, 251 Jewish and 111 Turkish students. While 688 boys and girls attended
Turkish schools in the city of Rhodes, there were 4 schools in the villages.155
The communities that Italy took over from the Ottoman Empire were
organized in the form of congregations. This organizational structure
continued during the Italian period as well. The Turkish inhabitants of the
island were also called the Islamic Community and a delegation they selected
was legally responsible to the government on behalf of the members of the
community. The delegation, consisting of seven people, was selected by the
office of the governor from among 21 candidates determined by prominent
Rhodian Turks. Then, they elected the chairman, vice‐chairman and members
among themselves.156 The management of the Turkish schools in Rhodes was
carried out by the Community Board. The opening of new classrooms/schools
was based on the requirements of the people and the decisions of the
committee.157
The curricula, appointment of teachers, the
construction/maintenance of the school buildings, simply put, all sorts of tasks
related to accounting and management of the schools were carried out by the
Community Board. Nevertheless, personnel cadres and budgets required
approval by the Italian government.
On May 12, 1930, the Italian Administration issued a decree on the
communities and amendments were made in various matters including
schools. The first three articles of the aforementioned decree were as follows:
“1. Recognized as communities living in the Bahr‐i Sefid (the
Dodecanese) Italian Islands until today, Orthodox, Muslim and Jewish
communities with Italian citizenship have been granted legal security
as of today.
2. Duties of the communities shall be limited to religious affairs only.
However, they may obtain permission to deal with duties that involve
other affairs concerning their religious fellows provided that they act
in accordance with the laws in force. Furthermore, those who manage
and handle such affairs will be those other than individuals who are
engaged in religious duties.

155

Tsirpanlis, op.cit., p. 17.
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3. Communities shall be free as far as their internal affairs are
concerned.”158
After the issuance of this decree, the Muslim Schools Administration was established
and the accounts and management of the schools were placed under the responsibility
of this institution.

The Period of Governor Mario Lago (1923‐1936)
Education policies implemented on communities in Rhodes varied according to
Italian national policy and incoming administrators. In this regard, Mario Lago,
the longest‐serving Italian Governor in the Dodecanese, steps to the fore.
Compared to other periods, the communities that were accepted as
congregations in the island those years enjoyed more freedom in their internal
affairs and education.
Mario Lago was appointed as the Governor of the Dodecanese on February 18,
1923. The Lago Period, which lasted until 1936, is referred to as the “Golden
Age” of Rhodes. Governor Lago ruled the elements in the Island in a manner
they were accustomed to and with due respect for their customs. With regard
to the Muslim Community in particular, it is observed that Governor Lago paid
special attention to the problems of the Turks, making special visits on their
religious days.159
Many services were carried out for the development of Rhodes between 1923
and 1936. Güller (Roses) Hotel was built for the enhancement of tourism in the
island, and macadamized roads were built to facilitate access to the villages of
Rhodes. A large royal hospital and maternity ward were also constructed
during this period. Moreover, importance was also placed on education and
culture, and new and large Italian schools were opened. In the Selam, the only
Turkish newspaper of the period, the services provided in education were
praised as follows:
“Envisaging the importance of furnishing the children of the country
with scientific knowledge and skills in accordance with current
educational circumstances and present needs of the century, His
Excellency (Mario Lago) had two large boarding schools built for boys
and girls providing all levels of religious education starting from the
nursery class.” 160
A liberal administrator, Governor Lago was closely concerned with Turkish
schools and Turkish students. Governor Lago informed the President of the
158
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Muslim Community, Mahmut Kemal, that the restoration of the mosque and
school in Lindos, which was damaged in the 1926 earthquake, should be
started immediately.161 Nevertheless, despite the consideration displayed by
Governor Lago towards these schools and Turks, it is also worth noting that he
wanted Turkish citizens to focus on Italian education and Italian schools, and
he even took some oppressive decisions in this direction.
With a decree that entered into force in 1926, the Italian language was made a
compulsory subject in the community schools in the Islands, and the
government started to appoint Italian teachers from outside. Those who did
not comply with this decree were subjected to various penalties.162
Occasionally, high‐level inspections were conducted to assess the students'
level of Italian:
“On Monday, the twenty‐fifth of October, the Commander of
Kos(İstanköy) Island, His Highness Podesta Agoporto, honored the
Kos(İstanköy) Muslim School for boys and thoroughly inspected and
examined the students of the school. Well pleased with the progress
displayed by the students in Italian lessons in the short term, he
congratulated the teacher and the Head of the Islamic Community,
Mahmut Beg Effendi.”163
As per a second decree dated 1927, those who were teaching in community
schools were required to receive a diploma after sitting for an Italian exam. In
order for teachers to learn Italian, Italian courses were organized in the Italian
schools for girls and boys during the summer holidays.164 These courses
continued during every summer vacation for three years and at the end of the
third year, the teachers who attended were presented their diplomas. Male
teachers of the Suleymaniye Madrasah, who received their Italian diplomas
included Mehmet Tahir, Hasan Basri, Sheikh Tahsin, Hüseyin Yusuf, Mehmet
Ethem and Mehmet Hüseyin. As for the female teachers, Cahide, Sadike, Saliha,
Saadet, Samiye, Hadiye and Hasine were the recipients. Village teachers also
included Mehmet Şerif, Abdullah Hulusi, Recep Hikmet, Ali Mehmet, İbrahim
Hakkı, Halil Razi and Ömer Ali. 165

161
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Delegates of the Muslim Community Board advocated learning the language of
the Italians, who were the rulers of the island. In 1927, it was decided that
most successful three male and three female students who graduated from
Suleymaniye Madrasah would continue their education in Italy. 166 Accordingly,
these young people would teach in Turkish schools after completing their
education in Italy. This decision taken by the Board was welcomed by Governor
Lago. 167
It is clear that Governor Lago has a positive attitude toward supporting
children from different communities to study in Italian schools. With the two
decrees that entered into force in 1931, following the obligation of Italian in
schools and the requirement to learn Italian for teachers, some changes were
made to facilitate and encourage the transition to Italian schools. The first of
these pertains to including Turkish and Greek language and literature courses
to the curricula of secondary section of Italian schools and the School of
Practical Agriculture, and obligating Muslim and Orthodox students to take
these courses.168 Subsequently, this removed the obstacles in front of families
who would not send their children to an Italian school with the belief that they
would be deprived of Turkish or Greek education.
Most importantly, it is seen that the transition of Turkish youths to the School
for Agriculture opened by the Italians in 1930 was encouraged. The director of
the School for Agriculture led Mehmet Kadri, the owner of the Selam
newspaper at the time, around the school and asked him to write an
introductory article that would direct Turkish youths to this school:
“It is advised that Turks living in entirely Muslim villages of Mikse,
Kandilli, Asgourou (Uzgur), Gani Ahmet (Gannamat) and the
surrounding gardens make good use of the fertility and abundance of
the fields they own, and rush to this auspicious institution as soon as
possible so that they can enlighten their children with knowledge and
build their future…”169
The second decision pertained to students who wanted to transfer from
government schools in the islands to an Italian school would be given the right
to continue their education from the grade they were studying in their
previous schools. Subsequently, that particular obstacle in front of students
who wanted to attend Italian schools but did not want to lose a year had been
automatically removed.170 Addressing the new Muslim Community delegates in
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1933, Governor Lago, urged that substantial studies be conducted on the
education of Muslim youths, and stated that civil servant positions were
always open to well‐educated Muslim youths. Governor Lago also requested
that due importance be attached to religion lessons, as they had a positive
impact on the emotional state of young people.171
As understood from a 1934 speech by Governor Lago, efforts exerted by the
Islamic Community Board to increase the number of Turks speaking Italian, as
well as the regulations that facilitated and encouraged transition to Italian
schools during the Governor Lago administration failed to produce the
expected results. By inviting the Islamic Community Delegation, Governor Lago
criticized the Rhodian Turkish youths continuing their education in Turkey and
demanded that the community adopt measures to prevent this:
“The reason why I have invited you here today is to sincerely express
my views about some minor incidents that are taking place these
days. I see that many Muslim families send their children to Turkey for
education. This year, I hear that many of them are preparing to go to
Turkey. We have excellent schools in Rhodes. I won’t hesitate to make
any sacrifices to send youths who want to pursue higher education to
Italy. I am ready to provide maximum convenience in this respect. I
am not pleased with the fact that your children do not favor our
schools and prefer Turkey. At this point, you should advise the public
and put an end to this trend. This is what I want from you. I see with
great regret that the Turkish youths with Italian citizenship, who
study in Turkey, are also filled with some overwhelming emotions and
are even involved in ugly events occasionally. I would like you not to
refrain from providing the necessary guidance in this respect… You
can make any transitions you want in your schools. For example,
there are no obstacles to using the Latin script as in Turkey. Tell us
what you want to do for the perfection of education in your schools,
let us know what kind of deficiencies you have, and we will take care
of them. I am ready to provide you with all kinds of assistance and
convenience so that you can try to prevent some trends that the
government does not tolerate at present and will not do so in future…
The government has a high opinion of Rhodian Muslims. It is up to
you to keep it that way.”172
In Turkish schools, the revolutions and reforms that took place in the Republic
of Turkey were tried to be implemented to the extent that they were
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permitted by the Italian government173. Immediately after the adoption of the
New Turkish Alphabet in Turkey on November 1, 1928, it was decided by the
Muslim Community Board to teach Turkish lessons using the Latin script in
Turkish schools in Rhodes.174 Until 1933, Turkish lessons were taught in both
Arabic and Latin scripts, but five years later, it was changed again in view of the
fact that this dual method was making learning difficult. After the approval of
the decision of the Muslim Community Board by the Italian Government,
education continued only in the Latin script as of August 1933.175

Intra‐Communal Solidarity for Schools
Intra‐communal solidarity has been the most important factor for Turkish
schools in Rhodes to continue their education in the most efficient way and to
continue to survive. Thanks to the financial support of the dignitaries among
Rhodian Turks, the schools were constructed and restored, preventing the
disruption of education. It is seen that Torunzade Süleyman Agha, who served
as the chairman of the Rhodes Muslim Community Board for a long time, took
the lead in such charitable activities. First, Süleyman Agha had the Salakos
Village School repaired after it was destroyed as a result of an earthquake.176
When the Turks living in the Mankavalı, Boynukara and Kızıltepe
neighborhoods, which were two hours away from Rhodes, needed a school, a
fundraising campaign was started for the construction of a school in the middle
of these three neighborhoods.177 Consequently, the construction of the school
started with a fund of five thousand Francs donated by Torunzade Süleyman
Agha.178 In addition to individual donations, various fundraising events were
organized by the Muslim Community Board in order to continue the
construction of the school. One of them was organized at the San Giorgio
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Cinema in the play "Reign of Women", staged by the theater players from
Rhodes.179
Torunzade Süleyman Agha was also the President of the Society for the Poor,
which was founded in 1926 for the purpose of helping the poor. This society
organized events for the benefit of Turkish schools and raised donations.180
Having said that, when there was a need to a build a new school or repair an
old one, it is seen that the people tried to do their utmost with the available
means. Small and big donations were not spared for the primary school built in
Mikse Village by the Muslim Community. Kayılı Ömer Agha, one of the
residents of the village, undertook the transportation of necessary
construction materials in his car.181 After the primary school in the village of
Kattavia was destroyed in the earthquake, another resident of the village, Halil
Effendi, offered his house to be used as a schoolhouse.182
Every year, students who graduated from Turkish schools and those who
displayed outstanding success were rewarded with ceremonies. A delegation
or official representing the Italian Government also attended the prize‐giving
ceremonies. The program, prepared in Turkish and Italian, also revealed the
influence of the Italian administration in Turkish schools. By way of example,
the program of the diploma and prize‐giving ceremony held at the end of the
1931‐1932 academic year was as follows:
“The

prize‐giving ceremony of our schools was held in a magnificent
atmosphere in the garden of the Suleymaniye Madrasah last Sunday
afternoon. On that day, the school became the meeting place of a
great mass of people. His Highness Provincial Governor’s Chief of
Staff Counselor Commandatory Mister Vitalis honored the ceremony
on behalf of the government. The ceremony opened with the King’s
March.
A series of speeches, dialogues, monologues and
performances were made by neatly dressed male and female
students. Among the performances staged, Adile Refik Hanım in the
performance of "School Lessons" and Müşerref Kemal Hanım in the
monologue of "Servant" were really worthy of appreciation and
congratulation. They were applauded repeatedly. Among these
performances, particularly Asude Vasfi, Cevriye Şevket, Nigar Hüseyin,
179
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Memnune Mehmed Hanıms’ and Adile Şükrü, İhsan Cemal, Sari Vasfi,
Selim Sadi Effendis' costumes suitable for the occasion appealed to
the general public. Şadan Kamil Hanım demonstrated great success in
the “Flower Girl” performance. Her demeanor and manner left
pathetic effects and were vigorously applauded. Firdevs Reşad and
İnayet Ali Hanıms were successful in their roles with their innocent
manners. Proficiency of Nazmiye Abdulkadir and Saadet Mehmed
Hanım in Italian conversation was particularly remarkable. As for the
male students, the successful performances exhibited by Halil Mahir
Effendi in "The Umbrella Thief" monologue, Şaban Yakup Effendi in
"Banished" monologue and Niyazi Halid Effendi in "The Garden and
the Child" dialogue were also appreciated with applauses. After the
end of this ceremony, they visited the handicrafts exhibited in the
school hall and watched the rhythmical gymnastics performances of
the students, and they congratulated the delegation and the training
team for the progress they have displayed.”183
Continuous support was provided for the preservation of the Suleymaniye
Madrasah, the most important educational institution of the Rhodes Turks. In
1927, the Selam newspaper published an article claiming that owing to some
inconveniences the Madrasah could not provide education as it used to.
Immediately after the appearance of the article in the paper, the Rhodes Turks
responded to this call for help without delay.184 Former imam of Arnita Village,
Hafiz Hüseyin Effendi, donated his house in the Suleymaniye neighborhood to
the Madrasah.185 Saatçi (Watchmaker) Nuri Effendi, the Vice Chairman of the
Muslim Community Board, left half of his house in the Abdülhalil
neighborhood186, and Ali Agha donated his house and field in Kızıltepe to the
Madrasah.187 Following the generous donation of Ali Agha, the Madrasah’s
director Ali Rıza Bey published an acknowledgement letter. Upon the death of Ali
Agha after a while, a commemorative ceremony was held in the Suleymaniye
Madrasah and the following speech was made by a student:
“Oh

our great‐hearted father, Hajji Ali Agha, who closed his eyes
forever!
You were indeed a gracious and magnanimous person. You proved
your greatness with your deeds. You have fulfilled your religious and
national duty. You have allocated a share of the property that you
have earned with the sweat of your brow and you have pinched and
saved for the education and training of innocent children like us. With
183
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this contribution, your name will stand forever, we and those who will
come after us will never forget your name and we will say it to you
every moment to honor your soul and we will always remember you
with mercy and gratitude...” 188
Intra‐Communal Educational Problems
During the administration of Governor Lago, some Rhodian intellectuals dealt
with various existing problems such as mandatory teaching of the Italian
language in schools. In addition to these external problems, some Turkish
educators observed some attitudes among Turks and pointed out that these
had a negative impact on the development of education. They exerted efforts
to persuade people to abandon these old and wrong attitudes.
Mehmet Kadri was the most important figure among these intellectuals.
Mehmet Kadri, who also served as a director in the Suleymaniye Madrasah,
expressed a self‐critical thought by mentioning some traditions of Rhodes
Turks with respect to education. One of these issues was the education of girls.
In an article he published in 1928, Mehmet Kadri complained that there were
still people with a mentality that prevented them from sending their daughters
to school:
“It

is still totally unacceptable to condemn our girls to their gradual
destruction in the narrow and gloomy ignorance and zealotry of their
family environment. The late Tevfik Fikret Beg said that "a nation that
do not send their daughters to school means that their sons are
doomed to become spiritual orphans". For, only girls can provide a
happy and prosperous future to our next generations. It is the girls
who will teach us every virtue and concept. The phrase "Children's
first school is their mother's lap" should be preserved in our minds as
a comprehensive and broad concept, and therefore, we should not
deprive our girls' school of any opportunity that will exalt it to the
highest possible level. Yes, our girls' school is the first step of the way
that will enable us to achieve this goal of enlightenment.”189
Another problem addressed was the indifference of the parents. Mehmet Kadri
stated that the efforts of the Muslim Community Board were not sufficient on
its own and urged Turkish families to be more concerned about their children's
education. In this sense, he compared the Rhodian Turks with the other
communities in Rhodes and complained that the Turks were lagging behind
these communities:
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“How many families can we count among the Muslim elements today
so that the first thing they would do in the morning is to tell them
what their duty is in the school, even how to walk on the school road,
and to teach them courtesy and cleanliness as well as order and
discipline, the necessity and the execution of dressing well, and act
accordingly? How many Muslim children can we meet next to the
non‐Muslim children who are well dressed in the morning, their hair is
combed, their faces are cleaned, and they read their daily
assignments on the road to school? The number of our children
walking around the fountains with earthenware water jug in their
hands, at the doors of the bakeries with trays over their heads, and
on the roads of the public baths with their bundles under their arms is
enough to make us blush.” 190
Mehmet Kadri believed that foreign language education in Turkish schools was
also problematic. Children of other communities received lessons in European
languages as well as Italian and can learn these languages properly. He
discovered that besides the Turks' obliviousness to foreign languages, the
traditional education method was also problematic:
“Although

foreign language is taught in our schools, it is obvious that
no benefit has been obtained from the method being applied so far.
How many young people do we have who can read and understood a
page written in French, Arabic and Persian, let alone speaking those
languages, which have been taught for years? 191
Although there was no great enforcement or prohibition on education during
the period of Governor Lago compared to other periods, it is understood that
the Turks were feeling insecure about their future. According to a rumor that
spread among the Rhodes Turks in 1930, salaries of the teachers would be
reduced by half. After the spreading of such rumor, the Muslim Schools
Administration issued a statement and denied the allegations.192 In 1934, this
issue surfaced yet again. Rumors had it that the salaries of Turkish teachers
would be cut down, many of them would be dismissed and even Turkish
schools would be completely closed down in the near future. Muslim Schools
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Administration issued another statement assuring that schools and teachers
were under the protection of laws.193 However, Turkish teachers, who still
found the existing environment insecure, continued to migrate to Turkey. The
fact that Mehmet Kadri, who wrote articles supporting the education of
Turkish youths in Italian schools, sent his own son to Ankara in order to be
educated in Turkish schools, is a reflection of this insecurity and the suspicion
that the Italian administration might undertake tougher measures. 194
The Period of Governor Cesare Maria De Vecchi (1936‐1940)
On 22 November 1936, Cesare Maria De Vecchi arrived in Rhodes as the new
Governor of the Islands. In his farewell speech he delivered before departing
from the island, Mario Lago introduced Governor De Vecchi195 as "a formidable
man". He was one of the most zealous defenders of the fascist rule. With his
arrival, a period of total oppression began for all the elements in Rhodes. The
autonomy of communities in the form of congregations has not been
recognized by the Italian administration.
The religious and cultural existence of the Rhodes Turks was ignored. De Vecchi
wanted to establish a full fascist administration in Rhodes. Ignoring all the
objections raised by the Rhodes Turks, he had the mosque minarets
demolished on the pretext that Islamic structures spoiled the city's silhouette:
“…De Vecchi, who has completed the construction of the Street of the
Knights (Odós Ippotón) and his palace, was disturbed by the Enderun
Mosque standing there in its entire splendor and decides to transform
this building into a church. He immediately sends a letter to the Mufti
of Rhodes, informing him that the domes and minaret in front of the
mosque will be demolished. The Mufti of Rhodes, Sheikh Süleyman
Kaşlıoğlu, takes along Prof. Cevat Sulaki (Uysal), who completed his
higher education in Italy after graduating from the Italian school in
Rhodes, as a translator. They go to the Italian Governor and literally
beg to save the Enderun Mosque and its social complex. The fascist
governor stands stiff and does not back down from his decision that
minaret will be demolished and Enderun Mosque will be
retransformed into a church again, and he orders the mosque to be
evacuated as soon as possible. In fact, the governor is trying to
introduce today's Italians to the world as if they were the
continuation of the knights and claims that they have occupied
Rhodes with this mentality. Without delay, the Italians destroy the
three Ottoman domes in front of the mosque, and the governor
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orders the minaret to be demolished. Workers are immediately
organized for the demolition work; however, before they start to
demolish the mosque, they have to quit work when faced with the
strong reaction of the local Muslim population. The incident is
reported to the fascist governor and he decides to take more drastical
action… After a while, with the help of anti‐religious Italian Lefoco
and his soldiers, the fascinating, delicate minaret of the Enderun
Mosque tumbles down with a loud noise in the square in front of the
museum building and turns into a pile of stone, earth and lime and a
layer of dust fills the square…196
All communities in Rhodes had their fair share of De Vecchi's harsh fascist rule.
The result was no different for the Turks of Rhodes, and Turkish education was
banned in all Turkish schools in 1938. The use of the Turkish language was
permitted only once or twice a week during religion classes.197 The
Suleymaniye Madrasah, the most deep‐rooted educational institution of the
Rhodes Turks, was also closed down during the period of De Vecchi.
The fascist education system of the De Vecchi Administration made every
effort to disintegrate the existence of Turks within themselves. Turks were
obliged to live with some symbols representing Italian fascism. For instance,
Turkish students were forced to wear the uniforms of Italian Marines, and the
only solution for families who refused to so would be to send their children to
Turkey.198 Rıfat Maşazade, who was a second‐year student in those years,
recounts the weight of fascist symbols in schools with the following words:
“I

was studying in the second year of primary school in 1940‐42 during
World War II. They called us "the Mussolini Children". We used to sing
the anthem Giovinezza (Youth) every morning and enter the classes
after that. The lyrics of the anthem would end with the words Benitto
Mussolini.”199

These pressures and enforcements implemented during the period of De
Vecchi speeded up the departure of the educated Rhodes Turks from the
island. De Vecchi resigned from his post in November 1940. Starting from this
date until the beginning of the German occupation in September 1943, a
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period of instability prevailed in the islands. First, General Ettore Bastico and
then Admiral Inigio Campioni assumed the governorship of the islands.200

Education of Rhodes Turks during the Periods of German and British
Occupations
Disappointed and unable to gain what it had expected in World War II, Italy
surrendered in July 1943 after the Allied Powers landed on the island of Sicily.
Consequently, Italian and German forces in Rhodes engaged in armed conflict.
Although outnumbered by the Italians, German troops took control of Rhodes
in September 1943, as a result of which many Italian soldiers took refuge in
Turkey at this time. 201
The German occupation, which lasted for about two years, was a period when
the war was felt most severely. Rhodes was bombed many times as a result of
the aerial strikes conducted by the allied air forces to take control of the
islands. 202 Germany's main objective was to maintain its sovereignty in
Rhodes. They mostly undertook a tough approach towards the Rhodian
Jews.203 The real issue of the Rhodes Turks was the question of life and death.
As a consequence of the famine and hunger experienced in the island, the
Rhodes Turks tried to survive by fleeing to the homeland, primarily to
Marmaris. 204
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“We did not encounter any difficulties in the Italian period. During
World War II, when the Italians and Germans became strained, the
Germans occupied Rhodes. During the war, the Germans confiscated
our house. They kicked us out, settled down, and stored ammunition,
guns all around the house. They seized our animals, our crops. They
claimed that they had confiscated them, but they never paid anything
in return. However, they allowed us to milk our animals, and we made
our living by selling milk. During the German occupation, the penalty
for theft was execution by gunfire. They would make everyone dig
their own graves, and then they would shoot them.” 205
With the entrance of the Allied troops into Berlin, the war ended in defeat for
Germany. On the same day, that is on May 8, 1945, the German governor in
Rhodes signed a treaty with Britain surrendering the islands.206 On May 9,
1945, the British troops landed on Rhodes. That marked the beginning of the
period of British Military Rule, which would last until 1947.
Thanks to freedoms granted by the British Military Administration, the cultural
life of the Turks in the island was revived during the British Period, which
lasted until March 1947. Closed Turkish schools were reopened and Turkish
education resumed. Use of the Turkish Flag on school emblems, report cards
and diplomas was allowed again.207 More particularly, the reopening of the
Suleymaniye Madrasah on October 17, 1945 was a source of great joy for the
Turks. This event was reported in the 6th issue of the Rodos Türk (Rhodes Turk)
Newspaper with the following sentence: "Our generation, who will defend the
Turkish identity of the Islands, has taken its first free step today". The British
Military Administration also took over the appointment and salary payments of
the Turkish teachers.208 An evidence of the acceptance of Turkish identity in
this period was the foundation of the "Rhodes Turkish Folk Club"209, as well as
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publication of a Turkish newspaper by Fuat Sulaki. The paper, "Rodos”
(Rhodes), was published in 1945‐1946.210
With this freedom granted, some Rhodian educators contacted Turkey, demanding
compensation for the retrocession experienced during the fascist Italian period and
requested Turkey’s assistance. The Director of Rhodes Turkish Schools, Ali Rıza
İdrisoğlu, demanded that the cultural level of more than 800 students studying in
Turkish schools be strengthened and that the need for textbooks be responded so that
they could continue their education. İdrisoğlu's request was also backed by the
Consulate General:

“The Director of Rhodes Turkish Schools, Ali Rıza İdrisoğlu, applied to
our Consulate General and requested from the Ministry of National
Education provision of the textbooks, the type and amount of which
are specified in the attached list, to be distributed and taught to the
students in Turkish schools,. The Director of the School demanded
that a student body of more than 800 be allowed to benefit from the
cultural resources of the motherland and declared that the whole
Turkish community would be grateful for such assistance. According
to the assessment of the Consulate General on this issue, following
the 34‐year long Italian occupation and the subsequent World War II,
the Turks of the Dodecanese were in state of a deep cultural decline
and they felt the need for a specific development movement… It is
considered that it would be an appropriate and necessary service to
supply the abovementioned textbooks free of charge in order to
strengthen the declining cultural level of the Turkish students in
Rhodes, and to enable them to continue their education.”211
While all these initiatives were taking place, the administration changed once
again and Rhodes was ceded to Greece with the Treaty of Paris signed on
February 10, 1947.212
A report sent by the Consulate General of Rhodes to the Prime Ministry in
1947 revealed that the freedom of education of the Turks living in the island,
which was transferred to Greek sovereignty, was uncertain. The Consulate
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General made some requests from Turkey to protect the national identity of
the Turks. The demands related to education included:
“ ‐ Three or four qualified teachers should be assigned from the
homeland as of the next school year in order to provide education
to children with
high expectations for the future,
‐ Necessary books as well as teaching tools and materials should be
provided for schools,
‐ A few of our educated and experienced Turkish citizens with solid
national character should be sent here, mingle with the Turks in an
appropriate manner and gradually take over community affairs,
‐ Henceforth, the Turkish children of the Dodecanese who will study
in
our country should be obliged to return to their homeland and
work in
their own professions and fields for a certain period of time …”213
As can be seen, initiatives were being started to be undertaken with the British
period so that educational institutions of the Rhodes Turks could develop and
students could receive an education that would help them build a national
character. The request made by Rhodes Turkish Schools Director Ali Rıza
İdrisoğlu for assistance and the report prepared by the Consulate General of
Rhodes hoped to compensate for the lost years with the support of Turkey. On
the other hand, this relative freedom granted during the British Military
Administration was short‐lived with the transfer of administration to Greece in
1947.

Turkish Schools In Rhodes And Kos(İstanköy) During The Period Of
Italian/German/British Administrations
Turkish Schools in Rhodes
Some of the primary schools of Rhodes were built after the Tanzimat
(Reorganization) Era. They were closed during the Italian/German period and
then reopened during the British Military Administration. They remained in
operation during the Greek period until 1972.
During the Italian/German/British Period, there were other primary schools,
besides the Suleymaniye Primary School214, that provided education within the
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BCA (Republican Archives), 239‐613‐25, 24.06.1947.

town center and in the villages. The number of these schools and students
varied yearly. While a new school was being built to respond to the demands
of the people, there were also schools that were closed as a result of
immigration to Turkey. In 1927, there were 11 primary schools serving more
than a thousand Turkish students in Rhodes.215,216 In addition to these schools,
it is noted that Rhodes Secondary School for Girls continued to operate until
the mid‐1930s.
Information pertaining to the aforementioned schools can be briefly
summarized as follows:
Suleymaniye Primary School (Benito Mussolini Primary School): The most
distinguished school belonging to the Rhodes Turks was the Suleymaniye
Madrasah. Popularly known as Medrese‐i Süleymaniye among the Turkish
people of Rhodes and located next to the Suleymaniye Mosque, the "Ottoman
High School" started to provide education to Muslim children in 1876. In the
Land Registry Record dated 1711, it is recorded that “Mahalle‐i cami‐i kebir”,
aka “sercivan Medrese‐i Süleymaniye” provided education with a mudarris
(professor). When the schoolhouse was destroyed by the earthquake in 1898,
it was rebuilt and got its present appearance afterwards.
After the Italian occupation, the school was renamed as the "Benito Mussolini
Primary School [Scuola Elementare Benito Mussolini]". With the onset of fascist
administration, Turkish education in the school was restricted and all courses
started to be taught in the Italian language as of 1935. In this context, it is
known that only religion lessons and Turkish lessons were allowed on certain
days of the week. The school was reopened on 17 October 1945 as a Turkish
school by the British Military Administration. The most notable teachers who
taught in this school during the Italian/German/British Period were Ali Rıza
İdrisoğlu, Hilmiye Bubulaki, Hüsniye Arnitaimamı, Rauf Kalaycıoğlu, Recep
Menendi, Mehmet Kadri, Mehmet Ethem Çanga and Mehmet Kumanyacı.
Arnita Village Mosque and Primary School: Built in the village as a replica of
the Suleymaniye Mosque in the center of Rhodes, the mosque was also used as
a village school. After the Turks in the village migrated to the town center, the
mosque and the school were closed and later demolished. Hüsniye Hanım, a
kindergarten teacher at the Suleymaniye School in 1952, had the surname
"Arnitaimami" and stated that her father was originally from the Arnita Village.
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Gani Ahmet (Gannamat) Primary School: The school building was built by
Aşçıoğlu Hafiz Ismail Effendi in 1926 . There was an altar in the schoolhouse as
it was also used as a masjid. It is reported that Hafiz İsmail Hodja served as a
teacher during the first years. When the Turkish language was banned, the
school was also closed. Later, the school building was sold by the Foundations
(Evkaf) Administration.
Crete District Primary School: This school was built during the reign of Sultan
Abdulhamid II for the Cretan immigrants who had to migrate to Rhodes in 1887
. The school is adjacent to the Hamidiye Mosque.
Kalemina Village Mosque and Primary School: Built in 1885, the mosque was
also used as a school house. After the Turks in the village moved to the town
center, the school was closed and the mosque was transformed into a church.
The church is open and still operating today.
Kandilli Village Primary School: It was constructed in 1885. Friday prayers
were also performed in the schoolhouse. Recep Menendi was the teacher of
the school.
Kattavia Mosque and Primary School: The schoolhouse in this village was also
used as a mosque, which had an altar. During the British period, this mosque
was also allowed to be reopened. The name of the turbaned hodja who taught
in the mosque was Halil Razi. Most probably, the school was closed after his
death in 1953‐54. After his death, it is known that the Foundation
Administration leased the school building (mosque) to a Greek to be operated
as a cafeteria, and a few years later the building was sold to the same Greek
proprietor.
Kızıltepe Primary School: This two‐room schoolhouse with a garden was
constructed in 1926. It was demolished in 2000 on the pretext of a road
widening project.
Lindos Primary School: This schoolhouse was constructed in 1884. Mustafa
Nazmi, a Turk from Lindos, servesd both as a teacher and imam at the Lindos
Primary School. The school had students until 1952. It was closed after Turkish
residents left the village.
Mikse Primary School: The school was restored by Torunzade Süleyman Agha
and reopened in 1926. It was demolished after it was sold by the Foundation
Administration.
Salakos Primary School: Constructed during the Ottoman Period, the school
was closed during the Italian Administration. It was reopened in the 1950’s for
the 10 Turkish children in the village and was later closed down.
Uzgur (Asgourou) Primary School: First Recep Menendi and then Nihat Kapaklı
taught at the school, which was built in 1884 during the Ottoman Period.
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Rhodes School for Girls: It is reported that the Rhodes School for Girls, which
was opened after the Tanzimat Era during the Ottoman Period provided
education for only female students. It continued to operate until the mid‐1930s
following the Italian occupation. Besides the news report that Hilmiye Hanım
was appointed as the 1st grade teacher of the school in 1932, various illustrative
documents available also confirm this statement.217

Turkish Schools in Kos (İstanköy)
Germe Village Primary School: Germe Village Primary School was renamed as
Ataturk Primary School during the British Period.
Azilo Primary School
Konidario (Pili) Village Primary School:
Some of these primary schools continued to operate during the Greek period
until 1972.

Teachers Of The Turkish Schools In Rhodes and Kos(İstanköy) During
Sitalian/German/British Periods
Teachers of the Turkish Schools in Rhodes:
Ali Rıza İdrisoğlu: He held the post of the Director of Turkish Schools in Rhodes
during the British Period. He died in 1948.
Buldanlı Hafız
Cahide Bozacılar
Cemal Terzi
Durmuş Kocaoğlu /Teacher‐Imam: He served in the Armita Village in
Kos(İstanköy)
Hacı Halil/ Teacher‐Imam: He served in the Kattavia Primary School. He died in
1974.
Hasan Basri
Hesna Yegane
Hilmiye Bubulaki : She graduated from the Italian Teacher Training School for
Girls. She taught at the Suleymaniye Primary School.
Hüseyin Danazade
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Selam, 2 September 1932 Appointment: Hilmiye Hanım was appointed to the
vacant 1st grade teacher position in the girls' school.
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Hüsniye Kayacaoğlu
İbrahim Saadet
M.Rauf Kalaycıoğlu: He was born in Rhodes on 28 February 1915 and passed
away on 12 December 1983. He studied in Italian schools and graduated as a
teacher. He taught at various Turkish schools for long years during the Italian,
German and British periods. Later he served at the Suleymaniye Primary School
during the Greek Period.
Mehmet Dana: He taught religion courses at the Suleymaniye Primary School.
Mehmet Ethem Çanga: Born in 1915, he was the physical education teacher at
the Suleymaniye Primary School but he taught other subjects as well. In 1945,
he played an active role in the establishment and activities of the Rhodes
Turkish Folk Club (RTHK) with the permission granted by the British
administrators in the island. Mehmet Ethem Çanga had become a symbolic
figure among the Rhodes Turks.
Mehmet Kadri Alayalı: He served at the Asgourou (Uzgur) Village Primary
School.
Mehmet Kadri: He was one of the first directors of the Suleymaniye Madrasah.
In addition to teaching History and Geography, he was appointed as the
administrative officer of the Foundation Council in 1926, as a member of the
Muslim Community Board in 1930 and 1933, and as a permanent member of
the provincial court in 1934‐35. Mehmet Kadri was also the owner and editor
of the Selam newspaper, which was published in Rhodes between 1926 and
1936. Mehmet Kadri immigrated to Izmir with his family in the wake of the
famine and hunger experienced in Rhodes during World War II and took the
surname "Dekak".
Mehmet Külünk
Mehmet Sarı
Münire Kaffeci
Nihat Kapaklı: He was born in 1924 and passed away in 1987.
Recep Kayserili/ Teacher‐Imam: He taught in the Kandilli Village. He was born
in 1900 and died in 1985.
Recep Menendi: He served in Asgourou Village and at the Suleymaniye Primary
School.
Saliha Çaldırgöz
Sıdıka Beker
Sıdıka Diker
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Süleyman Çaldırgöz
Şinasi Demirci: He was born in 1921.
Vildan Tabak: She taught at various primary schools including Suleymaniye and
Kızıltepe Primary Schools
Zinet Sapsız

Teachers of the Turkish Schools in Kos(İstanköy)
Halit Meisli: He was born in 1894 in Kos(İstanköy). Starting in the Italian
period, he served as a teacher during the Greek period as well. He died in
1979.
Memnune Kadri Donlu: She was born in 1914 in Kos(İstanköy). After
graduating from the Teacher's Training School in 1927, she taught in various
places including the Germe Village Primary School for 45 years until 1972,
starting in the Italian Period and continuing during the Greek Period.
Remziye Kunulaki: She was born in 1914 in Kos(İstanköy). She served as a
teacher for 32 years until 1972, starting in the Italian Period and continuing
during the Greek Period.

Conclusion
Following Italy’s occupation of Rhodes in 1912, a difficult period started for the
Turks of Rhodes and the Dodecanese. With particular attention to the field of
education and culture, the Turks were tried to be disintegrated with gradual
implementation of various assimilation policies.
The process, which started with the mandatory teaching of the Italian language
in Turkish schools, continued with obliging teachers to take Italian courses.
Entrance into Italian schools was encouraged and this transition was on a
voluntary basis. Compared to other periods, Turkish schools were
administered more autonomously during Mario Lago's governorship of the
islands. However, in the 1930s, before World War II, the Rodians started to
feel the influence of the fascist Italian administration as well. The cultural
assets of the Rhodes Turks were ignored and Turkish schools were closed
down. The only language of instruction was Italian. In 1937, with the closure of
the Suleymaniye Madrasah, the most important educational institution of the
Turkish Community, a great blow was delivered to the Turks Rhodes.
A similar process was also true for the Kos(İstanköy) Turks.
The famine and hunger experienced during the occupation through the course
of Second World War II also led to a decline in the Turkish population. The
relative relief enjoyed during the British Military Administration brought about
various positive outcomes, such as the reopening of the Suleymaniye
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Madrasah, resumption of Turkish education, and publication of a Turkish‐
language newspaper. Nonetheless, the damage experienced in the education
life of the Turks during the Italian period could not possibly be restored in this
short period of time.
It is common knowledge that this destruction gathered momentum during the
subsequent Greek period and the bilingual education and training in Rhodes
and Kos(İstanköy) was terminated in 1972, which consequently led to denial of
Turkish identity.
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Attachments

Graduates of Rhodes Secondary School for Girls during the Italian Period Rhodes, 1927 (Source:
M.Sadi Nasuhoğlu)

Benito Mussolini Primary School [Scuola Elementare Benito Mussolini/Suleymaniye Primary
School] 2nd grade students with their Italian Teacher during the Italian Period.
Rhodes, 1938 (Source: M.Sadi Nasuhoğlu)
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The book “Qiraat” Taught in the 4th Grades in Rhodes‐Kos(İstanköy) Schools in the Italian Period
Author: Mehmet Kadri, 1935 (Source: M.Sadi Nasuhoğlu)
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Mussolini Primary School [Scuola Elementare Benito Mussolini/Suleymaniye Primary School]
Teachers (Right to left: Recep Menendi, Mehmet Ethem Çanga, Ömer Bektaş, Hodja Hasan
Meisli, Ali Rıza İdrisoğlu, an unknown teacher, Cahide Hanim, an unknown hodja and Mehmet
Kumanyacı) with their students, Rhodes, 1930‐1935 (Source: M.Sadi Nasuhoğlu)

Turkish Flag Emblem used in "Rhodes and Kos(İstanköy)(İstanköy) Turkish Schools",
"Report Cards" and "Diplomas" during the British Period (Source: A. Nuri Alayalı)
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The emblem of the “Rhodes Turkish Folk Club”. The association was established during the
British Period. What should be emphasized here is that the use of the word "Turkish" in the title
of the association was allowed. This was important in two respects. Firstly, it acknowledged the
Turkish presence in the islands. Secondly, it proved the invalidity of the rhetoric "There are no
Turks, there are Greek Muslims" by the Greek State, which had settled in the island following the
British Administration. (Source: A. Nuri Alayalı)
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23 April "National Sovereignty and Children’s Day"Celebrations at the Suleymaniye Primary
School during the British Period.
Rhodes, 1945‐1946 (Source:A. Nuri Alayalı)

Germe Primary School 4th grade students during the British Period with their teacher Mehmet
Beg (Back row: Left to right‐Kalyoncu Ahmet, Şükrü Tokmakoğlu, Ali Germeli, Teacher Mehmet
Beg, Mustafa, Cahit, Mehmet Yeğinoğlu, İbrahim Hacılaki, Front row: left to right‐Hüseyin
Memiş, Azize Timur, Ayten Hacılaki, Hafize, Sıdıka Kavas, Mehmet Karadenizli), Kos
(İstanköy)1947 (Source: Ali Hüsemoğlu)
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1945‐1946 Academic Year Primary School Report Card during the British Period(Source: A.Nuri
Alayalı)
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Kos (İstanköy) Turkish Community Germe Village Atatürk Primary School Diploma issued during
the British Period (Source: Ali Hüsemoğlu)
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An alphabet picture book taught in Turkish schools in Rhodes and Kos(İstanköy)during the British
Period
(Source: M.Sadi Nasuhoğlu)

A reading book taught in Turkish schools in Rhodes and Kos(İstanköy) during the British Period
(Source: M.Sadi Nasuhoğlu)
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Selam Newspaper(1926‐1936)
(Source: Meryem Orakçı)

Rodos Newspaper(1945‐1946)
(Source: A.Nuri Alayalı)
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EDUCATION IN THE TURKISH COMMUNITY OF RHODES and KOS
DURING THE GREEK PERIOD
Nilüfer ERDEM_Mustafa KAYMAKÇI
Introductıon
Language is a phenomenon that unites social entities such as communities and
nations that are formed along the process and also creates the flow of
emotions, thoughts and cultures among its individuals. Language, which
functions as a tool of all these, is also extremely important as far as education is
concerned. Ideas can be transformed into knowledge only by transferring them
across languages, and knowledge can be taught only through language. One of
the important characteristics of the language is that it transmits or
communicates from generation to generation the set of rules, principles,
common beliefs, views and similar features that the individuals constituting a
community must commonly follow and share. It is this particular function of
language as a cultural carrier that creates lasting communities. There is a close
association between language and culture, and the two form an inseparable
whole. 218
The mother tongue also has a highly important role in the survival of different
races or ethnic groups living in multicultural environments by preserving their
own identity in a particular society. Considering the cultural transmission
function of the language, it is possible that different races or ethnic groups who
cannot protect their mother tongue face the danger of fading away by
deviating from their own cultural norms over time. The mother tongue is the
language through which the members of a community most easily socialize,
interact and continue their development. On this account, the recognition of
the right to education in the mother tongue is a fundamental human right, and
the use of the mother tongue in all aspects of daily life is also a fundamental
human right. Communities that enjoy the right to education in their mother
tongues will further develop in every respect and the inequality between
communities can be eliminated. Moreover, all related studies reveal that
children who receive education in their mother tongue are more likely to
achieve successful outcomes in their future education life, and that the most
218

Akarsu, Bedia, “Wilhelm von Humboldt’da Dil‐Kültür Bağlantısı” (Language‐Culture Connection
in Wilhelm von Humboldt), Istanbul, İnkılap Bookstore, 1998, pp. l5‐16.
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important predictor of development in a second language is proficiency in the
mother tongue. 219 For the aforementioned reasons, 21 February was declared
as the "International Mother Language Day" by UNESCO on 17 November 1999,
and it has been celebrated in tribute to cultural diversity and multilingualism in
the world since 2000.220 As already stated, the mother tongue is the most
important of the elements that determine and protect national identity. Second
to family, school is at the forefront of the institutions that teach mother
tongue.
After the islands were ceded to Greece in 1947, education was given in schools
in Rhodes and Kos(İstanköy)on a bilingual basis, namely in Turkish and Greek.
However, the Greek Administration started to implement a policy of cultural
genocide against the Turks living in the islands of Rhodes and Kos(İstanköy)after
this date. One of the most concrete indications for this policy was the closure of
the bilingual Turkish schools in Rhodes and Kos(İstanköy)in 1972.221 In this
context, the primary purpose of the chapter entitled "Education of Rhodes and
Kos(İstanköy)Turks in the Period of Greek Administration" penned by the
authors is to reveal the existence of Turkish schools providing bilingual
education in Rhodes and Kos(İstanköy)from 1947 to 1972 and to elaborate on
the quality of the education provided in these schools. The other objectives of
the authors include scrutinizing the education of the island Turks, who continue
their studies in Greek222 public schools, and providing suggestions in the light of
the data to be obtained as regards the cultural genocide being implemented in
the islands by the Greek Administration.

219

A descriptive study designed to evaluate written expression skills of Western Thrace Turkish
Minority students who completed secondary education in Greece on a bilingual level (Turkish and
Greek) revealed that they were more successful than those students who were educated in
Greek schools through monolingual education. See. Noyan Hacıpaşaoğlu, “Ortaöğretimini
Yunanistan’da Tamamlamış Türk Azınlık Öğrencilerinin Yunanca Yazılı Anlatım Becerilerinin
Değerlendirilmesi” (Evaluation of Written Expression Skills of Western Thrace Turkish Minority
Students Who Completed Secondary Education in Greece), Trakya University Institute of Social
Sciences Unpublished Masters Thesis, Edirne, 2017.
220
https://www.unesco.org.tr/Home/AnnouncementDetail/209 [Access: 31.01.2022]
221
Kaymakçı, Mustafa, “Rodos ve İstanköy Türklüğü Ansiklopedisi” (Encyclopedia of Rhodes and
Kos(İstanköy) Turkishness) Rhodes, Kos(İstanköy) and the Dodecanese Turks Culture and
Solidarity Association Publications, 2017 pp. 90‐94
222
In our study, the term "Rûm" was used for the members of the Turkish minority who are
Orthodox and speak Greek (the language called Romaic or Rumeika is the same as Greek with a
slight dialectal difference), and we used the term "Greek" for Greek‐speaking Orthodox Greek
citizens.
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Turkish Schools Operating in Rhodes and Kos(İstanköy)during the
Period of Greek Administration
Starting from the time the islands were ceded to Greece in 1947 up until 1972,
Turkish children in Rhodes and Kos(İstanköy)were educated by Turkish and
Greek teachers in their own schools run by a Greek principal. These schools,
where some courses were taught in Turkish and some others in Greek, worked
under the Dodecanese Military Administration during the first years of the
Greek Administration, and then were attached to the Greek Ministry of
National Education and Religious Affairs like other schools in the islands. While
the salaries of Turkish teachers were paid from foundation revenues from 1947
to 1952, they started to be paid by the Greek State as of 1952. Otherwise
stated, Turkish teachers became civil servants after 1952.223
In the Turkish schools operating in Rhodes and Kos(İstanköy) the courses given
in Turkish language were terminated in the 1971‐1972 school year, and the
religion lessons were discontinued in the 1972‐1973 school year. Turkish
teachers were sent home, but continued to be paid and were later forced into
retirement. Since the termination notice for Turkish lessons was conveyed
orally, this particular issue was not very clearly mentioned in official documents,
as noted by Savvato224 S. Savvidu in her study on education in Rhodes and
Kos(İstanköy).225
As teachers also served as imams as a common practice in the traditional
Ottoman system, schools were built adjacent to mosques or shared the same

223

The report titled "Muslims Living in Greece" [Περί των Εν Ελλάδι Βιούντων Μουσουλμάνων],
numbered 421/2/20/4, prepared by the Second Bureau [Β’ Γραφείο] of the General Directorate
of Foreigners Police of the Ministry of Interior of the Kingdom of Greece [Βασιλείον της Ελλάδος
Υπουργείον Εσωτερικών Γενική Διεύθυνσις Αλλοδαπών Τμήμα] in July 1952; Oral interview with
Sadi Nasuhoğlu, Izmir 2022
224
It has been observed that different institutions and individuals in Turkey have applied
different practices regarding the writing of Greek using the Turkish Alphabet. Suat Sinanoğlu,
Turkish Historical Society, Ankara University Faculty of Languages, History and Geography,
National Library applications can be given as examples to these different applications. In our
study, none of the transliteration applications used was adopted because, in our opinion, the
proper reading of Greek could not be fully achieved in any of them. This was mainly owing to the
fact that sounds like i, e, and o in Greek have more than one letter, and they have to be
pronounced differently. Considering all these, our study was based on the pronunciation of Greek
words and tried to give the closest pronunciation of the word in Greek.
225
Σαββάτω Σ. Σαββίδου [Savvato S. Savvidu], Πολιτισμική Πολυμορφία και Εκπαιδευτικά
Χαρακτηριστικά στα Νησιά Ρόδος‐Κως [Characteristics of Cultural Diversity and Education in
Rhodes
and
Kos(İstanköy)
Islands],
https://thesis.ekt.gr/thesisBookReader/id/15675#page/1/mode/2up [Access 25.01.2022]
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garden. This will be clearly demonstrated when we review the schools
belonging to the Western Thrace Turks. For example, Kırmahalle Primary
School, named as Komotini Second Minority Primary School, was located in the
garden of Kırmahalle Kara Mehmet Mosque, and Yenicemahalle Primary
School, also named as Komotini 3rd Minority Primary School, was in the garden
of Yenicemahalle Mahmut Agha Mosque. 226 An examination of schools in
Rhodes and Kos(İstanköy)will also reveal that there was a similar situation in
the islands.227

Turkish Schools in Rhodes
Ganiahmet (Gannamat) Primary School
This single‐teacher, one‐room school was built by Aşçıoğlu Hafız İsmail Effendi
in 1926. Presence of an altar in the single classroom of the schoolhouse
indicates that it was also used as a masjid during the holy month of Ramadan in
the past. A teacher's lodge was located opposite the school.
Şerif Ali Hodja served at the school until the 1940s. Mustafa Bastıyalı is the first
teacher that comes to mind when someone would mention Ganiahmet
(Gannamat) Primary School. Gültekin Kayalı and Kemal Kaymakçı also taught at
the school. The school, which is closed today, is falling apart at the moment.
Crete District Primary School
Crete District Primary School was built during the Period Sultan Abdulhamid II
for the Cretan immigrants who had to migrate to Rhodes in order to evade
genocide in Crete at the end of the 19th century in 1887. The school is next to
the mosque adjacent to the Cretan houses built by Abdulhamid II in the Mikse
District. It is known that Ahmet Hüdür taught for many years at the school,
which has been closed since 1972.
Kandilli Primary School
Kandilli Primary School has a one‐room school house which was built to provide
education to Turkish children in Kandilli Village. In this school, where Mustafa
226

Erdem, Nilüfer, “Lozan Antlaşması’ndan Günümüze Batı Trakya Türklerinin Eğitim ve Öğretim
Birliği Sorunu” (Education Coherence Problem of Western Thrace Turks From Lausanne Treaty
Until Today), İstanbul University Institute of Ataturk’s Principles and History of Revolution,
Unpublished Masters Thesis, İstanbul, 2003.
227
Çelikkol, Zeki, “Rodos’taki Türk Eserleri ve Tarihçe” (Turkish Monuments ib Rhodes and a Brief
History), Comprative Extended 2nd Edition, Ankara, Turkish Historical Society Publications
Yayınları, 1992, pp. 97‐98,107.
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Bastıyalı also taught briefly, Recep Kayserili served for a long time from the
Second World War to 1972.
Katavia Primary School
Katavia Primary School has a one‐room schoolhouse and it was built to provide
education to Turkish children in Katavia Village. Hacı Halil Effendi also served as
the village imam as well as teaching at this school.
Kızıltepe Primary School
Built as a two‐room schoolhouse in 1926 by the Rhodes Foundation
Administration, Kızıltepe Primary School has been closed since 1972. Until the
1935‐1936 school year, Rahmi Hodja was teaching alone at the school until
Mustafa Bastıyalı was appointed as the second teacher. It is known that Vildan
Tabak, who started to serve at the kindergarten after a while, taught all the
classes of the school and served in this school until her retirement. Gültekin
Kayalı also taught at the school for many years.
Lindos Primary School
Lindos Primary School was in Lindos, one of the three oldest towns of the island
located on the southeast coast of Rhodes. There is no information as to when it
was closed. It is reported that it was demolished in 1989.
Mikse Primary School
Mikse Primary School was built in 1926 as a one‐room schoolhouse and served
Turkish children until 1972. Containing a teacher's lodge and an outdoor oven
in its courtyard, the school was destroyed after it was sold.
Abdullah Hasan Hüseyin Effendi, who had served as the district finance officer,
and then the provincial treasurer in Rhodes during the Ottoman rule, taught
between 1920 and 1930. Other teachers who taught at the school after the
Second World War included Mehmetali Kapancı, Ahmet Hüdür and Gültekin
Kayalı.
Salakos Primary School
Located in the village of Salakos, the school was closed down in the 1949‐1950
school year owing to the lack of teachers and insufficient enrollment of Turkish
students. Although the same person continued to serve as the teacher and the
imam of Salakos village for a long time, his name could not be determined.
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Suleymaniye Primary School
The "Ottoman High School", which is popularly known as the Suleymaniye
Madrasa (Medrese‐i Süleymaniye) among the Turkish people of Rhodes most
likely due to their yearning for the past and located next to the Suleymaniye
Mosque, started to provide education to Muslim children in 1876. In the Land
Registry Record, it is recorded that “Mahalle‐i cami‐i kebir, nam‐ı diğer (aka)
sercivan Madrasa‐i Süleymaniye” provided education with a mudarris
(professor). When the schoolhouse was destroyed by the earthquake in 1898, it
was rebuilt and got its present appearance afterwards.228
After the Italian occupation, the building served as the "Benito Mussolini
Primary School [Scuola Elementare Benito Mussolini]". The reopening of the
school as a Turkish school in 1945 was reported in the 6th issue of the Rodos
Türk (Rhodes Turk) Newspaper with the following sentence: "Our generation,
who will defend the Turkish identity of the Islands, has taken its first free step
today".
After Rhodes was assigned to Greece in 1947, the school was transformed into
a primary school for Turkish children and continued to operate as a primary
school providing bilingual education in Turkish and Greek until 1972.
Considering the fact that education was given on a bilingual basis, Turkish and
Greek teachers worked side by side at the school. The names of Rauf
Kalaycıoğlu, Mustafa Bastıyalı, Şinasi Siladoyya, Kemal Kaymakçı and Hüsniye
Arnitalı can be mentioned among the Turkish teachers who left their mark in
the abovementioned primary school. 229
In 1972, courses given in Turkish were scrapped in the school, which was later
named “Rhodes 13th Primary School [13on Dimotikon Sholion]”. In other words,
after the discontinuation of its activities as a Turkish school in 1972, it was
transformed into a public primary school where Turkish children studied
together with Greek children. The school continued its activities with the

228

For Suleymaniye Madrasah, See. Yapucu, Olcay Pullukçuoğlu, “Bir Vakıf Kurumu Olarak
Süleymaniye Medresesi”, Rodos ve İstanköy Türk Vakıfları [(Suleynaniye Madrasah as a
Foundation Institution) Turkish Foundations of Rhodes and Kos(İstanköy) (Ed. Mustafa Kaymakçı,
Cihan Özgün, Fırat Yaldız), Eğitim Press, 2019, Konya, pp. 109‐119.
229
Kaymakçı, Mustafa, “Rodos ve İstanköy Türklüğü Ansiklopedisi” (Encyclopedia of Rhodes and
Kos(İstanköy) Turkishness), pp. 32‐33.
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curriculum of all Greek schools as “Rhodes 10th Primary School [10on Dimotikon
Sholion]” since 1974.230
The Department of Antiquities attempted to demolish the schoolhouse on the
pretext that the ruins of St. Jean Church were discovered under the building
and they had to be unearthed. The demolition was stopped when the issue was
brought to the attention of the international public opinion thanks to the
objection raised by the "Rhodes, Kos(İstanköy)and Dodecanese Culture and
Solidarity Association", the representative of Rhodes and Kos(İstanköy)Turks in
Turkey. The building was left in a dilapidated condition for many years, and
then transferred to the Aegean University of Greece. However, the fact of the
matter is that the Suleymaniye Madrasa building belongs to the Rhodes Turkish
Foundation.231 The building was left in shambles for many years. It is reported
that later on, it was transferred to the University of the Aegean in Greece and
restoration work was started.232
Uzgur (Asgourou) Primary School
The Turkish primary school in Uzgur, the oldest village settlement of Turks in
Rhodes, was providing education in a single‐storey building in the village square
where olive oil extraction mills were located. Although it is not known exactly
when the schoolhouse was constructed, there was a teacher's lodge in its large
courtyard. Recep Menendi taught at the school for many years. Nihat Kapaklı
was appointed as the teacher of Uzgur, which was vacated after Recep Menendi
left for Italy to do his military service. It is known that Ahmet Hüdür, Şinasi
Sıladoyya and Mustafa Bastıyalı also taught in this school. In 1968, Turkish
children were transferred to the Greek primary school in the vicinity of
Taşkesik, against the risk of an earthquake.
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See,. Σαββάτω Σ. Σαββίδου [Savvato S. Savvidu], Πολιτισμική Πολυμορφία και Εκπαιδευτικά
Χαρακτηριστικά στα Νησιά Ρόδος‐Κως [Characteristics of Cultural Diversity and Education in
Rhodes
and
Kos(İstanköy)
Islands]
,
https://thesis.ekt.gr/thesisBookReader/id/15675#page/1/mode/2up [Access 25.01.2022]
231
Press release titled "Stop Demolition in Suleymaniye Madrasa" issued by the Rhodes,
Kos(İstanköy)(İstanköy)(İstanköy) and Dodecanese Turks Culture and Solidarity Association on 8
December 2000. See. Kaymakçı, Mustafa, “A Brief History of the Rhodes, Kos(İstanköy) and
Dodecanese Turks Culture and Solidarity Association”, Rhodes and Kos(İstanköy) Turkishness,
Extended Second Edition, (Ed. Mustafa Kaymakçı, Cihan Özgün), Izmir, Rhodes, Kos(İstanköy) and
Dodecanese Turks Culture and Solidarity Association Publications, 2014, pp. 303‐304.
232
As for the Suleymaniye Madrasa, the latest situation as of 22 May 2022 was as follows: A
detailed article on the restoration of the Suleymaniye School was published in the Rhodes
"RODIAKİ" newspaper dated May 22, 2022. In the article there is no mention of the "Suleymaniye
Madrasa”, the original name of the school, ", and it is referred to as "Neoclassical School in The
Medieval City of Rhodes ". Furthermore, the South Aegean Regional Government (the
Dodecanese Governorate) was registered as the owner of the school. However, the building of
the Suleymaniye Madrasa belongs to the Rhodes Turkish Foundation.
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Rhodes Kindergarten
As of the 1947‐1948 school year, a kindergarten was opened in Rhodes for
Turkish children, who were taught by a Greek teacher. 41 Turkish children were
enrollment in this kindergarten in the first year. 233

Turkish Schools in Kos(İstanköy)
Germe (Platani) Primary School
In Germe (Platani) Village, there was a three‐room primary school where only
Turkish children were taught. 1st and 2ndgraders were studying in the first, 3rd
and 4th graders in the second, 5th and 6th graders in the third classroom.
Azilo Primary School
Located in the city center of Kos(İstanköy) Azilo Primary School was a school
where Turkish and Greek children studied together. In the six‐room school,
Turkish children were taught in three classrooms and Greek children in the
other three classrooms.
Konidario (Pili) Primary School
Konidario Primary School, which operated in the Pili region of Kos(İstanköy),
was closed down in 1953 by order of the Greek Ministry of National Education
and Religious Affairs. The teacher of the school was Hasan Hüseyin Hacıkabak.
Some of the Turks in Pili, where there is a mosque and a Muslim cemetery, later
migrated to Germe.
Germe (Platini) Kindergarten
In 1957, a kindergarten for Turkish children was opened in Germe (Platani). It
could not be determined how long the kindergarten remained in operation.234
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See.. Σαββάτω Σ. Σαββίδου [Savvato S. Savvidu], Πολιτισμική Πολυμορφία και Εκπαιδευτικά
Χαρακτηριστικά στα Νησιά Ρόδος‐Κως [Characteristics of Cultural Diversity and Education in
Rhodes
and
Kos(İstanköy)
Islands],
https://thesis.ekt.gr/thesisBookReader/id/15675
#page/1/mode/2up [Access: 25.01.2022]
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See.. Σαββάτω Σ. Σαββίδου [Savvato S. Savvidu], Πολιτισμική Πολυμορφία και Εκπαιδευτικά
Χαρακτηριστικά στα Νησιά Ρόδος‐Κως [Characteristics of Cultural Diversity and Education in
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Islands],
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Turkish Teachers Who Taught in Schools in Rhodes
Kos(İstanköy)during the Period of the Greek Administration

and

Teachers are the most important factors affecting success in education and
teaching is a profession as old as the human history itself. The CVs of all Turkish
teachers who taught in Turkish primary schools in the islands of Rhodes and
Kos(İstanköy)and how many of them had or lacked vocational training (with or
without educational formation) could not be determined. However, from the
brief information we have obtained, it is understood that Turkish teachers
came from different fields of education. Some of them were trained in Italian
and some others in Greek schools. On the other hand, as can be seen as in the
case of Kemal Kaymakçı, there were also those who were educated in teacher
training schools in Turkey. It may be presumed that some of them may have
received religious education as well, considering the fact that they also served
as imams in addition to teaching as was customary in the traditional Ottoman
society. It is the teachers who pass the culture of the society on to future
generations. In this sense, all Turkish teachers who have taught in schools in
Rhodes and Kos(İstanköy)are extremely important regardless of the schools
they graduate from, just because of their efforts to transfer Turkish culture to
future generations.
Although we could not determine all, some of the Turkish teachers who taught
in the Turkish primary schools providing bilingual education in Rhodes and
Kos(İstanköy)from 1947 to 1972 are listed below in alphabetical order. 235

Turkish Teachers Who Taught in Schools in Rhodes
Ahmet Hüdür: The son of Mehmet Hüdür, who is known as a man of culture,
Ahmet Hüdür was born on January 1, 1919. It is known that he taught in Turkish
primary schools in Mikse, Girit District and Uzgur Village in Rhodes. He passed
away on January 25, 1989.

235

We could obtained very limited information related to the teachers who served in Rhodes and
Kos(İstanköy). Therefore, we have tried to provide brief CVs in the light of the information
obtained from the relatives of the teachers and the Turks born in Rhodes and Kos(İstanköy) who
were students in thhose schools during the Greek period. See. Oral interview with A.N. Alayalı,
Rhodes 2016; oral interview with R. Faralyalı, Istanbul 2021; oral interview with R. Paşaazade,
Istanbul 2021; oral interview with Z. Bastiyalı, İzmir 2021; oral interview with M. Pamuk, İzmir
2022; and oral interview with A. Hüsemoğlu, Izmir 2022.
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Ali Rıza İdrisoğlu: Ali İdrisoğlu, who was the principal of Suleymaniye Turkish
Primary School, died in 1948.
Buldanlı Hafız
Cahide Bozacılar
Cemal Terzi
Gültekin Kayalı: Born in SalaKos Village of Rhodes, Kayalı completed his junior
high school (gymnasio) education in the island in 1958 and taught at various
Turkish primary schools including Mikse, Kızıltepe and Ganiahmet (Gannamat),
respectively. During his teaching career, he had the periodicals of Doğan Kardeş
Publishing Company brought to Rhodes in order that his students could benefit
from the information provided in schools in Turkey. He attracted the attention
of the Greeks and started to be tracked by the police owing to the activities he
undertook in order to expand the knowledge of his students. After the closure
of Turkish schools, he had to work in hotels and passed away on April 17, 2017.
Hacı (Hadji) Halil: Hacı Halil, who taught at Kataviya Turkish Primary School in
Rhodes, died in 1974. He is also known to have served as an imam.
Hilmiye Babulaki: A graduate of the Italian Teacher Training School for Girls,
Hilmiye Babulaki served at the Rhodes Suleymaniye Turkish Primary School.
Hüsniye Arnitalı: She taught at the Turkish primary school in Arnita village of
Rhodes during the Italian Administration and at the Suleymaniye Primary
School during the Greek Administration.
Kemal Kaymakçı: Born in 1923, Kemal Kaymakçı was a graduate of Eskişehir
Teacher Training School. He taught at Turkish primary schools in Ganiahmet
(Gannamat), Kızıltepe and Suleymaniye. He had three children named Tünay,
Jale and Semra. He was the uncle of Prof. Dr. Mustafa Kaymakçı and passed
away in Rhodes in 2007.
M. Rauf Kalaycıoğlu: who was born on February 28, 1915 in Rhodes,
Kalaycıoğlu’s paternal roots lied in Crete and maternal roots in Datça, Muğla.
He was trained in an Italian school, became a teacher and taught at Turkish
schools in Rhodes for many years. Kalaycıoğlu also served as an administrator
at the Turkish Foundation. Fluent in Italian, French, Greek and English, he
translated from Ottoman Turkish and Persian. Kalaycıoğlu, who had an
unpublished book called "The History of Rhodes ", was also involved in painting
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as a hobby. The names of Kalaycıoğlu's four children are Namık, Gürgenç,
Gülfem and Perihan. He died on December 12, 1983.
Mehmet Kemal Kumanyacı: Kumanyacı, who taught at the Suleymaniye and
Mikse Turkish primary schools of Rhodes, was born in 1911 and died in 1970.
Mehmet Külünk
Mehmet Ali Kapancı: Born in 1916 in Rhodes, Kapanci served as a teacher at
Mikse Turkish Primary School. He had two children, Aylin and Ahmet. He passed
away in 1984.
Mehmet Dana: He taught religion at Suleymaniye Turkish Primary School.
Mehmet Ethem Çanga: Born in 1915, Çanga served as a physical education
teacher at Suleymaniye Turkish Primary School. Çanga, who also taught other
courses, left a mark as a teacher who attached great importance to cultural
activities.
Mehmet Kadri Alayalı: He served at Uzgur Turkish Primary School.
Mustafa Bastıyalı: Born in 1911 in Rhodes, Bastıyalı spent his teaching life in
Rhodes. After graduating from the Italian Teacher Training School in 1935, he
started to serve as a teacher. However, owing to conflicts with the Italian
Administration, he had to take a break from his profession in 1943‐1945.
Bastıyalı was teaching various courses including Turkish, grammar,
mathematics and painting. The names of his children are Azize, Mehmet, Zehra
and Semra. He passed away in 2000 in Izmir.
Nihat Kapaklı: He was born in 1924 and died in 1987.
Recep Kayserili: Born in 1900, Kayserili taught at the Turkish primary school in
Kandilli village. It is known that Kayserili also served as an imam in addition to
his duties as a teacher. He passed away in 1985.
Recep Menendi: He served in Uzgur and Suleymaniye Turkish primary schools.
Saliha Çaldırgöz
Sıdıka Diker
Sıdıka Beker
Süleyman Çaldırgöz
Şinasi Demirci: He was born in 1921.
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Şinasi Siladoyya
Vildan Tabak: She served in Suleymaniye and Kızıltepe Turkish primary schools.
Yusi Mehmet Agha and His Wife Zuhra Hanım: They were janitors of
Suleymaniye Primary School. Yusi Mehmet Agha and his wife attended to
everything at the school, selling Turkish bagels to students in their spare time
during breaks. Outside school times, they used to operate a wooden carousel
they owned in Çimenlik (Feast Grounds) during the Feasts of Ramadan (Eid al‐
fitr) and Sacrifice (Eid al‐adha).

Turkish Teachers Who Taught in Schools in Kos(İstanköy)
Hasan Hüseyin Hacıkabak: He was the teacher of the Turkish Primary School in
Pili.
Hasan Kocaoğlan(Kocagil): He taught at Germe Turkish Primary School.
Hatice Kirli: She served at Germe Turkish Primary School.
Halit Meisli: He was born in Kos(İstanköy)in 1894. He served as the principal at
Azilo School between 1947 and1953 and then as a teacher until 1960. He died
in 1979.
Memnune Kadri Donlu: Donlu, who was born in 1914 in Kos(İstanköy)
graduated from the Italian School in 1927 and served as a teacher in various
schools, mainly at Germe Turkish Primary School, for 45 years.
Remziye Kunelaki: Born in 1914 in Kos(İstanköy) Kunelaki started teaching after
her graduation from Kos(İstanköy)Italian School and served as a teacher for 32
years.
The duration of primary education in Greece is six years.236 Correspondingly,
education in Turkish.
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Characteristics of Education in Turkish Schools in Rhodes and
Kos(İstanköy)during the Period of Greek Administration
primary schools in Rhodes and Kos(İstanköy)also lasts for six years. However, it
should be noted that classes were taught in separate classrooms only in
Suleymaniye Primary School in Rhodes. Germe Primary School in
Kos(İstanköy)had three classrooms and Kızıltepe Primary School in Rhodes had
two classrooms. Whereas, Ganiahmet (Gannamat), Kandilli, Katavia and Mikse
primary schools of Rhodes had one‐room schoolhouses and a single teacher
were teaching all classes in a single room. Only Turkish children were enrolled
in Turkish schools, except for Azilo Primary School in Kos(İstanköy) In the six‐
room Azilo Primary School, three classrooms were allocated to Turkish students
and the other three to Greek students. As a matter of fact, Turkish and Greek
children would come together only during breaks between classes.
The academic year in Turkish schools in Rhodes and Kos(İstanköy)consisted of
two semesters, as in other schools. A fifteen‐day Christmas Holiday was
observed during the last week of December and the first week of January. This
also coincided with the mid‐year holiday break when students were given their
first semester report cards. Permanent teachers were civil servants and
education was suspended from Holy Thursday to Easter Tuesday so that Greek
teachers could observe their religious holidays. Like the children in the Turkish
schools in Western Thrace, the children in the Turkish schools in Rhodes and
Kos(İstanköy)would be on holiday during the Christian holidays and the
Muslims' Ramadan and Sacrifice Feasts. The summer vacation started in June
and ended in September.237 The weekend break was on Sunday, and a middle
course was found for Friday. On this day, classes would be stopped at 11:30 so
that Turkish teachers and students could go to Friday prayers if they so
desired.238
As in all schools in Greece, Greek national holidays were observed in Turkish
schools in Rhodes and Kos(İstanköy) During the school year, the "Ohi [No]" Day
on October 28 was celebrated first. A year after the start of the Second World
War, on the night of 28 October 1940, Italian Ambassador Emmanuel Grazzi
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delivered an ultimatum to Ioannis Metaxas, the Greek Prime Minister of the
time. The ultimatum demanded that Greece should not to block the army
coming to occupy certain strategic positions in the country. Metaxas responded
“Ohi [No]” to this ultimatum and shortly afterwards Italian soldiers entered
Greece.239 The second national holiday of the Greeks is on 25 March, the
anniversary of the declaration of the start of Greek War of Independence
against the Ottoman Empire, in 1821. Besides, March 25 is also a religious
holiday, namely the Evangelismos (Annunciation) Feast of Orthodox Christians.
According to the Orthodox belief, on that day Mary was given the good news by
Archangel Gabriel that she was to become the Mother of Christ. 240 On Greek
national holidays, students selected from the fourth, fifth and sixth grades of
Turkish schools in Rhodes and Kos(İstanköy)would attend the school parade in
formal clothes. In Rhodes, parades were held in front of the Provincial Hall in
Mandraki.
The Turkish books of the Turkish schools in Rhodes and Kos(İstanköy)were
supplied from Turkey through Western Thrace. Students wore white collars
over black school smocks. Turkish teachers showed utmost attention to their
clothes and tried to convey Turkish culture and consciousness to their students.
Although schools started with the Greek National Anthem on the first day of
the week, Turkish teachers would teach their students the "Turkish Youth
Anthem". During periods when Turkish‐Greek relations were relatively good,
Turkish folk dances accompanied by Turkish folk songs would be performed in
the courtyard of Suleymaniye Primary School at the end of the school year.
Various sports events, including football matches, were also organized among
the students. Turkish teachers would take their students to the cinema,
especially to have them watch documentary films. Besides, fourth, fifth and
sixth graders from Turkish schools of Rhodes were taken to the Suleymaniye
Mosque on Fridays for religious education. Students were also encouraged to
attend the funeral prayers of Muslim Turks.

239

Biber, Tuğba Eray, “İkinci Dünya Savaşı’ndan Yunanistan’da Cunta İdaresine Batı Trakya
Türkleri” (Western Thrace Turks from the Second World War to the Junta Administration in
Greece,), Doktor Sadık Ahmet, (Ed. Nilüfer Erdem), Ankara, T.R. Ministry of Culture and Tourism
Presidency for Turks Abroad and Related Communities Publications, 2021, p. 82; Ali, Rahmi,
Tevfik Hüseyinoğlu, (1946‐1949) “Yunan İç Savaşı’nda Batı Trakya Türk Azınlığı” (Western Thrace
Turkish Minority in the Greek Civil War), Gümülcine [Komotini], BAKEŞ Press, 2009, p. 5.
240
Erdem, Nilüfer, “Sorularla Karamanlılar (Anadolulu Ortodoks Türkler)” [Karamanlides
(Orthodox Turks of Anatolia), with questions], Istanbul, Ötüken Press, 2021, p. 111.

129

In order for the students of the Turkish schools in Rhodes and Kos(İstanköy)to
become familiar with their environment, daily field trips were organized by
their teachers to nearby places on foot and to distant places by bus. These trips
would be in the form of visits to recreation areas and historical sites. Rhodian
students usually visited Zümbüllü, Çamlık (Pine Grove), Mercan Hill, Historical
Stadium, Aquarium, Aysula Promenade (Fair Grounds), Yedi Kaynaklar (Seven
Springs), Kelebek Vadisi (Butterfly Valley), İçmeler (Mineral Springs) and Old
Rhodes Hill (Historical Kamiros and Filerimos).241

Curricula of the Turkish Schools in Rhodes and Kos(İstanköy)during
Greek Administration
Based on the archive documents of Suleymaniye Primary School, the curriculum
in the 1947‐1948 school year was as follows:
Courses Taught in the First Grade: Religion, Greek Language, Mathematics,
Geography‐Patriotism, Turkish Language, Art, Handicraft, Music, and
Gymnastics (Physical Education)
Courses Taught in the Second Grade: Religion, Greek Language, Mathematics,
Geography‐Patriotism, History, Life Sciences, Turkish Language, Art, Calligraphy,
Handicraft, Music, and Gymnastics (Physical Education)
Courses Taught in the Third Grade: Religion, Greek Language, Mathematics,
Geography‐Patriotism, History, Life Sciences, Turkish Language, Art, Calligraphy,
Handicraft, Music, and Gymnastics (Physical Education)
Courses Taught in the Fourth Grade: Religion, Greek Language, Mathematics,
Geography‐Patriotism, History, Life Sciences, Turkish Language, Art, Calligraphy,
Handicraft, Music, and Gymnastics (Physical Education)
Courses Taught in the Fifth Grade: Religion, Greek Language, Mathematics,
Geography‐Patriotism, History, Life Sciences, and Physics‐Chemistry, Turkish
Language, Art, Handicraft, Music, and Gymnastics (Physical Education)
Courses Taught in the Sixth Grade: Religion, Greek Language, Mathematics,
Geography‐Patriotism, History, Life Sciences, and Physics‐Chemistry, Turkish
Language, Art, Handicraft, Music, and Gymnastics (Physical Education)
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This curriculum was the same as the one implemented in the Turkish schools in
Western Thrace, with the exception of the "Physics‐Chemistry" course taught in
the fifth and sixth grades of Turkish primary schools in Rhodes and
Kos(İstanköy)242 The importance attached to the teaching of Greek language
can be seen both in the appointment of a Greek teacher and principal as of the
1947‐1948 school year in Rhodes, and in the establishment of a kindergarten
for Turks in Germe (Platani) in 1957. 243
As in the case of Western Thrace, Greek teachers gave History and Geography
courses along with Greek Language in Rhodes and Kos(İstanköy) and Turkish
teachers taught all other courses including Turkish Language. This issue was
also clearly expressed in the 1952 report prepared by the Second Bureau of the
General Directorate of Foreigners Police of the Ministry of Interior of the
Kingdom of Greece. 244
The importance the Greek Administration attached to the teaching of Greek
history in Turkish primary schools was expressed in the Regulations published
in 1934 for Western Thrace Turkish primary schools with the following
sentences: “Since it is not possible for primary school students to learn the
history of all nations, they must first learn the history of their homeland. In this
sense, we should teach our children the general historical knowledge after
teaching them Greek history first.” It was also pointed out in the Regulations
that it would be possible to find “all kinds of examples of virtue” in Greek
history, and that today's principles of civilization were derived from “the great
existence and highly exalted works of the Greek nation”. In geography lessons,
on the other hand, the aim is to teach children essentially the country they live
in. It was stated, "A person who does not know the country he lives in and its
living conditions is completely incompetent and ignorant." 245 "Greek
Mythology" must have been taught in the "History" lesson in initial grades.
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Moreover, it is striking that Nihat Kapaklı was teaching Turkish for 25 ½ hours a
week and a Greek teacher named Panayotis Zupas was teaching Greek for 10
hours a week at Uzgur Primary School on November 10, 1956. However, since
we do not have weekly programs for different periods, we cannot clearly
express whether the Turkish course hours decreased compared to Greek
lessons in the process or what kind of pattern the curriculum followed.
However, as understood from a written school report dated September 20,
1971, Hatice Kirli, a teacher at Germe Primary School, submitted an official
request to teach religion together with Turkish language for six hours in each
class of the primary school. It is clearly understood from the same report that
all other courses were taught by Greek teachers. It is worth noting that social
courses such as "History" and "Geography", other courses such as "Civics" and
"Civil Defense" were added to the curricula of the fifth and sixth grades. 246 Also,
it was not possible to reveal whether the process worked the same in the same
manner in all schools, mainly because of lack of documents related to different
Turkish primary schools in Rhodes and Kos(İstanköy)
These schools provided education from 08:00 in the morning to 13:00, and for
every 45 minutes spent in a classroom, children were allowed a 15‐minute
break. 247

Education of Rhodes and Kos(İstanköy)Turks during the Greek
Administration Period in the Light of Various Data
It is understood that the social and cultural life of the Turkish population in
Rhodes and Kos(İstanköy)entered a rough phase in the new period during the
final years of the Italian Administration and immediately after the Second
World War. Details of an official letter received by the then Turkish Foreign
Minister Hasan Saka from the Turkish Republic’s Consulate General in Rhodes
provide clues about this process. In the official letter dated 1947 about the first
months after the Dodecanese came under Greek rule, the concern for the
decline in the cultural level of the Dodecanese Turks was expressed. In
particular, the statement about reduction of the Rhodes High School
(Suleymaniye Madrasah) to the level of a primary school was extremely
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striking. It was expressed that community schools in the Dodecanese were
closed down during the last period of the Italian fascist rule and afterwards ten
of the Turkish schools in Rhodes and Kos(İstanköy)were reopened when
communities were granted certain freedoms following the British occupation.
The said letter also contained information that among the teachers serving in
the islands there was not even one person who had graduated from a high
school institution or who had completed a proper teacher training school.
Moreover, the number of women among all Dodecanese Turks who had
completed secondary education in Italian schools was not in excess of five or
six. For all these reasons, attention was called to the fact that some of the
Turkish women in the Dodecanese, most of whom had not received primary
education, were losing their feelings towards national identity. It was also
indicated that the men who "were left in ignorance, deteriorated economically,
suffered decline in their Turkish identity and civility, were left without a leader
and an ideal", had become addicted to alcohol. In the letter written by Turkish
Republic’s Consul General of Rhodes, besides the news of panic among the
Turks in the island, a list of things to be done were provided in case Turkey
deemed necessary to keep these people in their place:
“… Some Turks have attempted to go to Italy, some of them are
interested in going somewhere else, wherever it may be; however, the
majority of them have their eyes and minds on Anatolia. The prevailing
opinion in all of them is that the Dodecanese Turks will no longer have the
opportunity to survive here and the only way out is to migrate to Turkey.
Of course, maximum effort is being exerted to disperse this atmosphere
of panic and appease them.
If keeping the Dodecanese Turks in their places is a national necessity as a
policy of the Republic of Turkey, we should not spare the necessary
assistance for the protection and development of these cognates.
a) Three or four qualified teachers should be assigned from the
homeland [Turkey] as of the next school year in order to provide
education to children with high expectations for the future,
b) Necessary books as well as teaching tools and materials should be
provided for schools,
c) A few of our educated and experienced citizens [with Republic of
Turkey nationality] with solid national character should be sent here
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[the Dodecanese], mingle with the Turks in an appropriate manner
and gradually take over community affairs,
d) Henceforth, the Turkish children of the Dodecanese who will study in
our country should be obliged to return to their homeland and work
in their own professions and fields for a certain period of time …”.
Furthermore, in the said official letter, it is aimed to prevent the Dodecanese
Turks from immigrating to Turkey and changing their nationality. On the other
hand, it is emphasized that it is necessary to try to increasing the frequency of
trips from the islands to Anatolia for visits as well as treatment and business
purposes. Also expressed in the letter was the wish that the Turkish merchants
and businessmen should be protected inconspicuously in the commercial
relations and transactions between Anatolia and the Dodecanese, and that the
necessary assistance should be provided [from Anatolia] in order to save the
Turks if the food situation in the islands became tougher and the danger of
starvation emerged. Probably the most interesting demand from Turkey
mentioned in the letter was “… the fact that some people who put too much
burden for the communities and did not provide any benefit by staying here [the
Dodecanese] due to old age or illness should be allowed to come home [to
Turkey], apart from the fact that their stay here”. Fulfillment of these demands
would prevent the great material and moral losses to be suffered by Rhodes
and Kos(İstanköy)Turks. The letter sent by the Turkish Republic’s Consulate
General in Rhodes was later submitted to the Prime Ministry by Foreign
Minister Hasan Saka. 248
A copy of another letter dated 20 5 1947 and numbered 172/104 received from
the Turkish Republic’s Consulate General in Rhodes was also submitted to the
Prime Ministry by Hasan Saka. The most important detail that comes to the
fore in this letter was that “(…) the new Greek Administration did not
appropriate funds for the teachers working in Turkish schools”. It was also
stated that Turkey had to provide the necessary funds to the said schools in
order to prevent a situation that may lead to inconveniences, and that the
Greek Government was unable to extend much assistance to Turkish schools
owing to financial difficulties. Drawing attention to the danger of closure of
eight Turkish primary schools in Rhodes, the letter emphasized the need for
Turkey’s support in order not to put Turkish teachers of the islands in a difficult
situation with the following sentences:
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“(…) As a matter of fact, if the [Turkish] teachers in the islands are not
able to receive their regular salaries every month, they will be
compelled to leave their jobs to earn livelihood otherwise. Eight Turkish
schools in Rhodes will be in danger of closure. Only the immediate
assistance of our government can prevent such an event, whose nature
and consequences may turn out to be quite pathetic in every sense of
the word. The problem can be overcome with two hundred and fifty
dollars a month.
(…) Once the amount of funds to be appropriated by the Greek
administration is learned, our assistance can be greatly reduced or even
totally cut.” 249
It is understood from the documents mentioned above that a total of ten
Turkish schools, eight in Rhodes and two in Kos(İstanköy) were operating in the
Dodecanese in the year the islands were transferred to the Greek
Administration. Savvidu, on the other hand, stated that 255 students were
receiving education in Suleymaniye Primary School in the 1947‐1948 school
year.250 In the report prepared by the Second Bureau of the General Directorate
of Foreigners Police of the Ministry of Interior of the Kingdom of Greece in July
1952, 15 Greek and 17 Turkish teachers were serving in the Turkish primary
schools in the Dodecanese. It was pointed out that there was one Turkish
primary school with six classrooms (Suleymaniye Primary School) and seven
one‐room Turkish primary schools as well as a kindergarten attended by
Turkish children in Rhodes. The total number of Turkish students attending
these schools in the 1951‐1952 school year was 481. In the same report,
attention was called to the fact that there were three Turkish primary schools,
one with six classrooms, one with three classrooms and one with a single
classroom, in Kos(İstanköy)and the total number of students attending these
schools was 239. It is seen in the report that the term "Muslim" was used
instead of "Turkish".251
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As we do not have adequate number of samples of report cards and diplomas
issued by Turkish schools operating in Rhodes and Kos(İstanköy)between 1947‐
1972, we cannot clearly reveal how these schools were officially named during
the period of the Greek Administration. However, a diploma issued by the
Turkish Primary School in Kos(İstanköy)in 1962 and issued only in Greek (we
believe this is a diploma issued by Azilo Primary School), contained the phrase
"Kos(İstanköy)Muslim Children's Primary School [Dimotikon Sholion
Musulmanopedon Ko]". Nevertheless, the phrase "Turkish Primary School" was
written in both Turkish and Greek until 1966 on the signboards as well as in the
report cards and diplomas of the schools belonging to the Western Thrace
Turks. Thereafter, in accordance with the letters numbered 879/1966 by the
governor and numbered 30/12.01.1967 by the inspector sent to the schools,
the term "Turkikon (Turk)" was removed from the signboards, headings, etc.
and replaced by "M/kon". It is possible to read “M/kon” as either
“Musulmanikon (Muslim)” or “Mionoticon (Minority)”. With the law numbered
1109/1972, the name “Turkish School” was officially abandoned and replaced
by “Minority School”.252 Nevertheless, the phrase “Primary School for Muslim
Children” is not encountered in schools belonging to Western Thrace Turks,
unlike the example of Kos(İstanköy)
Another diploma issued by Girit District Primary School in 1967 contained the
official heading "The 2nd Primary School' in the Crete District of the 1st Rhodes
Educational Region. ['2on Dimotikon Sholion' En Kritika A' Ekpedeftikis Periferias
Rodu]”. The report card issued by the Crete District Primary School was written
only in Greek. Likewise, it is observed that the diploma given to Hüseyin's
Daughter Dürdane İmamoğlu at Rhodes Kızıltepe Primary School is also in
Greek.
However, it was not stated that these schools was a Turkish school, nor was it a
school belonging to Muslims. It was shown as one of the other public schools in
Rhodes that provided education only in Greek.
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We must bear in mind the fact that Rhodes and Kos(İstanköy)Turks were not
recognized as a "Minority" by the Greek Administration based on the fact the
Dodecanese were ceded to Greece not by the 1923 Treaty of Lausanne, but by
the Treaty of Paris signed in 1947. 253 Nevertheless, it is clear that 1972
constituted an important breaking point for the Turks living in both regions of
Greece. In her aforementioned work, Savvidu made reference to the "Turkish"
settlements in Rhodes and Kos(İstanköy) but emphasized that they were not
recognized as a minority and she referred to the island Turks as "Muslims" in
order to avoid any misunderstanding. 254
As cited earlier, the education in the last Turkish schools in the islands was
ceased in 1972 by order of the Greek Government. It is stated in various Greek
theses that the decision to close down Turkish schools in Rhodes and
Kos(İstanköy)was taken as retaliation for the closure of the Greek schools in
Imbros (Gökçeada) and Tenedos (Bozcaada) in 1964 and the Halki (Heybeliada)
Greek Orthodox Seminary in 1971.255 The Greek Primary and High School in
Imbros were reopened in 2013 and 2015, respectively following extensive
renovation work. In 2018, a total of 38 Greek students were studying at these
schools in Imbros, including 17 high school, 9 secondary school, 12
kindergartens and primary school children. Although these students are
educated within the framework of the Turkish Republic’s Ministry of National
Education curriculum, teachers sent from Greece are allowed to give Greek
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language courses.256 Nonetheless, Greece has not yet taken any positive steps
towards reopening the Turkish schools in Rhodes and Kos(İstanköy)
After the closure of Turkish schools in Rhodes and Kos(İstanköy)in 1972,
parents generally sent their children to the nearest public schools. This meant
that Turkish children in both Rhodes and Kos(İstanköy)were dispersed to Greek
public schools near their homes. In her study published in 2005, Savvidu
indicated that the success of Turkish children studying in Greek public schools
remained at an intermediate or below the average level. She revealed that this
was mainly due to the fact that Turkish was the mother tongue of these
children while Greek was the language of education. As stated by Savvidou, no
contemporary pedagogical and sociological method was established for these
children, who predominantly came from working class and farming families, to
increase their adjustment to Greek public schools and to reduce parents'
anxiety after the Turkish schools were closed down in 1972. On the contrary,
the present Greek education system is designed for the integration and even
assimilation of these children.257
According to Savvidou, it is understood from a study of Turkish students in
Kos(İstanköy)published in 2018 that Greece was gradually drawing closer to her
goal of assimilation, or a cultural genocide in actual fact. In this study, it was
indicated that the second generation of the island Turks were now receiving
education in Greek public schools and integration with the Greek society was
achieved. It was also stated that the primary school dropout rate of Turkish
children remained at 2.86% and their interest in education increased;
furthermore, they wanted to continue their education in Greece thereafter. 258

Changes in the Educational Status of Rhodes and Kos(İstanköy)Turks
Various academic studies have revealed that the education level of Rhodes and
Kos(İstanköy)Turks is quite low. This situation was also conveyed in the book
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entitled “Rhodes and Kos(İstanköy)Turks: the Silent Cry Rising in the Aegean
Sea”, which is based on a survey study.259 The results of the research that
constitutes the basis of the book as well as the change in the education‐
educational status of the Rhodes and Kos(İstanköy)Turks can be summarized as
follows:
 “It is interesting that in the period after Greece dominated the islands,
courses such as history and geography were taught by Greek teachers, and
courses such as physics, chemistry and mathematics were taught by Turkish
teachers in the bilingual Turkish schools in Rhodes and Kos(İstanköy) until
1972.
 It is necessary to draw attention to the close relationship between religion

and education in order that the Dodecanese Turks can preserve and
maintain their Muslim identity in addition to their national identity.
Memories of a resource person, born in 1943, regarding the education he
received in Rhodes clarifies this point well enough: “We took Turkish religion
lessons when we were at school. Hussein Hodja was giving the lesson... He
was teaching, 'This is how ablution is taken'. After that, the next week, he
would call us to the chalkboard one by one and say, 'Let me see how you
perform ablution. … That’s what we did in the 3rd grade and the 4th grade.
After that, the teacher would take us to the Friday prayer, the boys one week
and the girls the next week. They taught us two‐rak'ah prayers...”. Many
other resource persons shared similar memories.
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 In the middle of the 20th century, it is understood that negative behaviors
and attitudes towards Turkish island children were demonstrated in Greek
schools, albeit partially. For example, the memory shared by another
resource person, who was born in Rhodes in 1945, is in this direction: “…We
had a baby girl. Her name is Beyza. She is growing fast; the child has to go to
school at the age of 6‐7. She will go to school, but we hear that the teacher
at the school is Greek and his name is Marko Hodja. He is said to be beating
Turkish children. He sent the children to his home, had them hang out the
laundry, sent them to the grocery store for shopping, and tortured the
children. He even told other friends at the Officers' Club, ‘I enjoy beating all
the kids at school.’ I pondered a lot when I heard all these …”.
 With the closure of bilingual Turkish schools in 1972, changing the language
of education to Greek pushed some island Turks to migrate to Turkey from
Rhodes and Kos(İstanköy) thus protecting their identity and culture in an
effort to avoid natural assimilation. It is precisely for this reason that many
island Turks migrated to Turkey from Rhodes and Kos(İstanköy). A resource
person, who was born in Rhodes in 1945 and is living in Marmaris today,
conveyed the following information about this situation: “...When we
finished primary school in Rhodes, we were obliged to go to secondary
school. We attended primary school partly in Greek and partly in Turkish.
However, in secondary school we had to study entirely in Greek. I didn't want
to do this. My mother took her children and came to Izmir. Thus, I went to
high school in Izmir…”.
 It has been observed that the mean years of schooling of Rhodes and
Kos(İstanköy)Turks, who received education in the islands, was 6. On the
other hand, the mean years of schooling among Turks who had migrated to
Turkey was 6.6. The reason for the slight increase in the schooling of those
who immigrated to Turkey is that some first generation immigrants had the
chance to go to secondary school in Turkey. The mean years of schooling of
the second generation islanders in Istanbul and Izmir were found to be 9.6
and 8.1, respectively.
In Antalya, Marmaris, Bodrum and Fethiye, this mean value was established
as 6.11, 5.00, 3.92 and 3.16, respectively. The reason for the low level of
schooling in the last four settlements is that these settlements are
predominantly home to first generation Turks who had to migrate from the
islands.
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 Another noteworthy result brought about by the elimination of Turkish as
the language of instruction in Rhodes and Kos(İstanköy)is the gradual
decline in the education level of the Turks living in Greece. As cited above,
Turks can benefit from secondary and high school education on a limited
basis, and they are well below the general education level of Greece. Rıfat
Maşazade explained the reflection of the education level on professions as
follows: “The Turks in Rhodes did not have professions such as medical
doctors or engineers”. Indeed, among the Rhodes and Kos(İstanköy)Turks
who remained in the islands over time, no professional or cultural person
came from secondary education, not to mention university or higher
education. In other words, an environment that would enable intellectuals
to thrive was not created. Nevertheless, there were schools that provided
secondary and high school education in Rhodes during the Ottoman Period.
The Turks who graduated from these institutions emerged as important
politicians and cultural figures both in the Ottoman and Early Republican
Periods. Among them are statesmen such as Hüseyin Ragıp Baydur (Turkish
Republic’s Ambassador to Rome and Moscow), Şükrü Kaya (Turkish
Republic’s Minister of Interior), Reşit Galip Baydur (Turkish Republic’s
Minister of National Education). On the other hand, many people born in
Anatolia came to Rhodes and received education in this high school. Yunus
Nadi can be cited among these Intellectuals. 260
 In our day, Turkish children living in Rhodes and Kos(İstanköy)study in public
schools but are exempted from general religion courses. Turkish children
studying in public schools can speak very little Turkish today. There is also a
great deal of ambiguity for those who graduate from those schools in
putting their vocation into practice. Until recently, Turks were not assigned
to any official government posts in Rhodes and Kos(İstanköy) It is reported
that only a few people are appointed nowadays, just to save the
appearance. Turks can benefit from secondary and high school education on
a limited basis, and they are well below the general education level of
Greece.


The said study established that the number of island Turks between the
ages of 57‐92 who completed secondary school, high school and higher
education was not high. These rates were found to be 1.4%, 5% and 8% for
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secondary school, high school and higher education, respectively. However,
except for one person, all of the islanders who had the chance to study for
more than 5 years were second generation islanders who had received their
education in Turkey.
 The highest rate of Rhodes and Kos(İstanköy)residents in terms of higher
education belongs to Istanbul with 40%. This situation can be explained by
the fact that well‐to‐do islanders settled in Istanbul, which was followed by
Izmir with 19.4%.
 In particular, the level of schooling of the younger generation islanders is
much higher both in the islands and in Turkey. However, as mentioned
before, owing to the fact that the Turks in the islands are deprived of their
mother tongue Turkish, the increase in their education level emerges as a
factor speeding up the process of cultural genocide.
 When all these developments are reviewed together, it can be concluded
that the dominant Greek culture has established superiority over the
cultural base that the Turkishness of the islands strives to preserve.
Furthermore, it is determined that the "Turkish language", which is a means
of expressing the cultures of the Turks in the islands, and the cultural
transmission tools such as education and religion are also confronted with
great dangers in wake of a policy of cultural cleansing undertaken by
Greece.

Post‐Primary Education of Turkish Children in Rhodes and Kos
(İstanköy)
Education of Turkish Children of Rhodes and Kos(İstanköy)in Turkey
From 1958 to 1972, education scholarships were provided by the Republic of
Turkey to Turkish children from Rhodes and Kos(İstanköy)who passed the
Turkish, Mathematics and Art exams administered through Turkey’s Consulate
General of Rhodes. Scholarships that were awarded also included free boarding
at secondary and high school levels. The scholarship students studied at various
schools in Turkey including Adapazarı Arifiye Teacher Training School for Boys,
Adana Imam Hatip High School, Ankara Construction Technical School, Antalya
High School, Aydın Technical School for Boys, Aydın Ortaklar Teacher Training
School, Bolu Teacher Training School for Girls, Bursa High School for Girls,
İstanbul Çamlıca High School for Girl, İstanbul Imam Hatip High School, İstanbul
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Ortaköy Teacher Training School, İstanbul Vefa High School, İzmir Atatürk High
School, İzmir Buca Secondary School, and Trabzon Beşikdüzü Teacher Training
School for Girls.
Turkish youths from Rhodes and Kos(İstanköy) who wished to continue their
university education after high school, took the Turkish state exam by taking
advantage of the quotas for international students and had the chance to
pursue higher education by choosing the department they preferred. During
this process, they were also provided with scholarships. Thus, many Turkish
youths from Rhodes and Kos(İstanköy)acquired professions such as engineers,
architects, doctors, pharmacists and teachers, but most of them did not return
to the islands and preferred to stay in Turkey. The principal reason why Turkish
youths from Rhodes and Kos(İstanköy)did not return to the islands was that, as
in the case of Western Thrace Turkish youths, when they returned to Greece,
they could not get the worth of their diplomas from Turkish universities and
therefore could not practice their profession.261 After the bilingual schools in
Rhodes and Kos(İstanköy)were closed down in 1972, the influx of student from
the islands to Turkey came to an end.
Since 2012, through the Presidency for Turks Abroad and Related Communities
(YTB) , the Republic of Turkey has been offered education and scholarship
opportunities to the Turkish youths of the islands who want to study in Turkey
in the departments of their choice, on condition that they are successful in the
Turkish exam. Apart from the monthly scholarships payments by Turkey,
students are also provided with other benefits such as boarding fees, flight
tickets, university tuition fees and general health insurance.
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Education of Turkish Children of Rhodes and Kos(İstanköy)in Greece
and Other Countries
Today, it is observed that Turkish youths who graduate from Greek schools
mostly continue their lives by starting their professions as apprentice auto
repairmen, blacksmiths, plumbers, electricians and auto electricians, painters,
shoemakers, jewelers and cooks. It should be kept in mind that the families of
many of these young people also make a living in these professions. Some of
them, albeit a few, are lucky enough to get a chance of higher education. Half
of those who catch this chance continue their education in Greek universities.
On the other hand, considering the fact that Greece is a member of the
European Union (EU), there are also some young Turkish islanders who
continue their higher education in European countries, such as Britain. On this
matter, the preference is predominantly used for the European country where
a family member lives for any reason.262 A similar situation is also true for the
Turkish youths of Western Thrace today.

Mother‐Tongue Education in the European Union and Greece
According to official figures of the EU, apart from 24 official languages of the
European Union, there are more than 60 regional and minority languages. The
total number of minority language speakers is estimated by the Federal Union
of European Nationalities (FUEN) at 40 million citizens.263 This also means that
one in seven Europeans belongs to an autochthonous minority group or speaks
a regional or minority language.
Minority rights have gradually become one of the most crucial and most
discussed topics within the EU.264 In practice, there is a serious conceptual
confusion regarding who and what kind of minorities these autochthonous
groups are. The first of these confusions pertains to whether certain minorities
in Europe are linguistic or ethnic minorities. For instance, all ethnic groups in
Italy are considered linguistic minorities, rather than ethnic. While the Catalans
are a linguistic minority in Italy, they are recognized as a national minority
group in Spain. The second confusion concerns the concept of ethnic
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minority/national minority. For example, Bretons, Catalans, Basques, Frisians
and Ladins are ethnic minorities. The Danish minority in Germany or the
German and French minorities in Italy are national minorities, although they are
not legally recognized as such. The essential and distinctive aspect between
ethnic minorities and national minorities is whether an ethnic minority's
ancestors have never established a state of their own in history or exist as a
minority in the territory of a state at present.265
In most of the states that constitute the EU, a balance has been reached
between "minorities" and "majorities". Nonetheless, there are also certain
states within the EU that deny the existence of their autochthonous minorities.
Greece is one of them. The reason for the increasing problems experienced by
the Turks living in Rhodes and Kos(İstanköy)in order to protect their cultural
identity and rights is the fact that the rights of Turks arising from international
agreements are not recognized by Greece.
Greece argues that the rights of the Turks living in the Dodecanese are
regulated only by the 1947 Paris Peace Treaty and since the islands were under
Italian rule when the 1923 Peace Treaty of Lausanne was signed, its provisions
did not cover the Turks living in Rhodes and Kos(İstanköy) However, this
arguement is in violation of international treaties and their provisions signed by
Greece including “the Treaty of Athens of 1913 and the Annexed Protocol No.
3”; 266 “Greek Treaty of Sèvres” on August 10 1920, 267 “Articles 37‐45 of the
Lausanne Peace Treaty”268; and “1947 Paris Peace Treaty”269.
Pursuant to the agreements mentioned above, theTurkish minority in Greece
shall have an equal right to freely use their mother tongue; and establish,
manage and control at their own expense any schools and other establishments
for instruction and education through the medium of their own language.
These minorities shall be assured an equitable share in the enjoyment and
application of the funds under the state, municipal or other budgets in
265
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important towns and districts where there is a considerable proportion of
Turkish nationals belonging to Moslem minorities. Besides, the Greek
Government shall grant all facilities and respect to pious foundations.
Accordingly, as the said obligations are applicable in “all of the territories” in
Greece, they are stil in force and bind Greece as far as the Dodecanese is
concerned. Moreover, Article 15 of the Vienna Convention on Succession of
States in Respect of Treaties stipulates that all new states remain bound by the
treaty obligations of the state from which they separated. The International
Court of Justice (ICJ) also expressed its opinion in 1978 that the term "territorial
status" should be understood as expressing the latest situation, not the
territory at the time the treaty was signed. In addition, the ICJ pointed out that
this term should be interpreted broadly to include even the places that would
later be considered as part of that country's territory.270 Thus, in accordance
with the Principle of Succession and the ICJ opinion, Greece's obligations
regarding Muslim Turks before the transfer of the Dodecanese to Greece must
also be fulfilled for the Muslim Turks of Rhodes and Kos(İstanköy) Needless to
say, this means that Greece should grant the Turks living in Rhodes and
Kos(İstanköy)the right to education in their mother tongue.
Apart from these treaties, the Council of Europe (EC), the European Union (EU),
the Organization for Security and Cooperation in Europe (OSCE), the United
Nations (UN) and the Greek Constitution stipulate that Greece is obliged to
protect and promote the cultural rights of all minority groups living in Greece.

Efforts Towards Granting Rhodes and Kos(İstanköy)Turks the Right to
Education in Turkish
The issue of granting Rhodes and Kos(İstanköy)Turks the right to education in
Turkish has been brought to the agenda in international platforms as of the
2000s. The problems of the Turks living in Rhodes and Kos(İstanköy)were first
discussed on an international platform at the 33rd Session of the Organization
of the Islamic Conference (OIC) held in Azerbaijan on 19‐21 June 2006. In the
15th paragraph of the final declaration of the meeting, it was established that
"Turkish communities in Rhodes and Kos(İstanköy)are deprived of the right to
270
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receive education in their mother tongue, fulfill their religious needs, manage
their foundations and protect their cultural heritage". This statement made by
the OIC was interpreted by the Greek press as “Turkey has its eyes on the
Dodecanese.” 271
With the decisions taken at the OIC sessions at the beginning of 2012 and 2013,
this particular issue was brought to the attention of the Parliamentary
Assembly of the Council of Europe (PACE). In this context, the report entitled
“The Situation of the Greek Citizens of Turkish Descent in Rhodes and
Kos(İstanköy) prepared by Swiss Parliamentarian Andreas Gross, member of the
PACE Legal Affairs and Human Rights Commission, was accepted by the PACE
Standing Committee on March 9, 2012 . In the said report, it was stated that
Greece had promised PACE rapporteur Andreas Gross that a representative of
the Greek Ministry of National Education would be assigned to Rhodes and
Kos(İstanköy)to determine the prospects of reopening Turkish language
classes.272
However, Greece did not send any representatives to Rhodes and
Kos(İstanköy)for this purpose. In a nutshell, no progress has been made in the
bilingual education of Turkish children after the publication of the report. The
issue was also mentioned in the publication titled “Greece: Ethnic Turks in
Rhodes and Kos(İstanköy)”. 273
For the first time at the level of a non‐governmental organization in Turkey,
"Rhodes, Kos(İstanköy)and Dodecanese Culture and Solidarity Association
(ROISDER)" put forward demands on behalf of the representatives of Turkish
cognates who could not raise their voice and make their opinion clearly known
in Rhodes and Kos(İstanköy)in a press release in 2000. ROISDER's demands
included reinstating the right to bilingual education for Turkish children living
on the islands, recognizing the ethnic identity of Turks and putting an end to
the pressures that prevent them from organizing within this framework.
ROISDER also demanded that the Greek Administration respect and pay strict
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attention to the protection, maintenance and repair of the monuments
included in the Turkish cultural heritage. 274
Starting from 2012, the association has intensified its activities and
communicated and exchanged letters with international organizations such as
the EC, OSCE and the UN, and presented papers. Furthermore, it gets decisions
taken, through FUEN275, regarding reinstatment of the right to education in
mother tongue by Greece and ensures that these decisions are discussed at
international platforms. An example of this is the decision taken at the FUEN
General Assembly in 2016 stating that "The Turks living in Rhodes and
Kos(İstanköy)should be granted the right to education in Turkish".276
Apart from these, ROISDER undertakes initiatives and writes letters especially
to the Greek Prime Ministry, Greece's Ministry of Tourism, Ministry of
Education and Religious Affairs, Ministry of Culture and Sports, and Ankara
Embassy in order that the island Turks would be given their cultural rights. 277

Conclusion and Suggestions
In Rhodes and Kos(İstanköy), the Turks are one of the ancient peoples of the
islands and have been living on the islands since 1522. Between 1912 and 1947,
the Turks were considered as one of the three religious communities of the
islands during the successive periods of Italian, German and British
administrations. It is common knowledge that Turks had primary and secondary
schools providing education in their own language throughout this process,
274

Kaymakçı, Mustafa, “Rodos, İstanköy ve Onikiada Türkleri Kültür ve Dayanışma Derneği’nin
Kısa Tarihçesi” (Brief History of Rhodes, Kos(İstanköy) and the Dodecanese Turks Culture and
Solidarity Association) , pp. 283‐344.
275
FUEN (The Federal Union of European Nationalities) is an international non‐governmental
organization founded in 1949 in n conjunction with the formation of the Council of Europe. As of
2019, there were 103 member organizations representing ethnic, linguistic and national
minorities within Europe.
See. https://fuen.org/ [Access: 01.02.2022]
276
RESOLUTION 2016‐07: Resolution on the situation of the Turkish community in Rhodes and
Kos(İstanköy) submitted by the Rhodes, Kos(İstanköy)(İstanköy)(İstanköy) and the Dodecanese
Turks Culture and Solidarity Association at the Assembly of Delegates in Wrocław / Breslau, on 21
May 2016. Federal Union of European Nationalities (FUEN) Assembly of Delegates in Wrocław /
Breslau on 21 May 2016.
See. https://www.fuen.org/tr/article/Congress‐resolutions) [Accesss: 01.02.2022]
277
Kaymakçı, Mustafa, “Rodos ve İstanköy Türklüğünün Güncel Sorunları” (Current Problems of
Rhodes and Kos(İstanköy) Turks), Turkish Image in the Greek Perception (Origins and Cultural
Outlet for Friendship), (Ed. Mustafa Kaymakçı, Cihan Özgün, Nilüfer Erdem), Konya, Eğitim Press,
2021, p. 426‐463.

148

except during the Fascist period. They also enjoyed the freedom to organize
under the term "Turk" during the British period.
With the assignment of the Dodecanese to Greece in 1947, members of the
Turkish‐Muslim community, albeit considered as Muslims from a Greek point of
view, acquired Greek citizenship, but were not taken into scope of the Peace
Treaty of Lausanne. During the first period of the Greek Administration,
Turkish‐Muslim foundations and schools were granted a special status. In 1972,
however, education in Turkish was cancelled in schools providing bilingual
education for Turks. Otherwiae stated, these schools were closed down by the
Greek Administration.
Contrary to the Greek statements, it is reported that there are around 9000
Turks living in Rhodes and Kos(İstanköy).278 Today, Turkish is the heritage
language of the Turkish community in the islands, while Greek is the official
language spoken by the majority of the population.
The fact of the matter is that there is a lot of variaton between generations in
the Turkish society in Rhodes and Kos(İstanköy)in terms of competence in
mother tongue as a spoken language. Although the older generations speak the
local Turkish fluently, the later generations speak Turkish with a lot of words
and phrases borrowed from Greek. Turkish words are gradually decreasing or
even disappearing in the language spoken by younger generations. This is
mainly due to the fact that while Turkish children in the island received
bilingual education in Turkish and Greek in the early years of schooling, they are
now studying in Greek public schools and their mother tongue Turkish is not
officially taught. It can be said that younger generations use Turkish only in the
family and during the rites of passage including all life‐cycle ceremonies such as
pregnancy, childbirth, circumcision, marriage and death.279 Nonetheless, it is
observed that watching Turkish television channels via satellite improves
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Assesments by Former President of Turkish Historical Society (TTK) Prof. Dr. Yusuf Halaçoğlu.
The former TTK President, states that there was a Turkish population of around 9000 in Rhodes
and Kos(İstanköy) at the beginning of 2019, according to unofficial data.
279
See. Sema Kılıçaslan, “Rodos Türkleri Halk Kültürü” (Rhodian Turks’ Folk Culture), Gazi
University Institute of Social Sciences, Unpublished PhD Thesis, Ankara 2019; Gökçe Emeç,
“İstanköy – Yunanistan Türklerinin Geçiş Ritüelleri” (The Rites of Passage among Turks Living in
Kos(İstanköy)‐Greece), Ege University Institute of Social Sciences, Unpublished Masters Thesis,,
Izmir 2018.
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communication in standard Turkish and contributes to the increase in the
language competence of Turkish speakers.280
To put it briefly, the language of Turkish society has transformed from a pure
Turkish into a mixed language made up of Turkish and Greek words during the
last 70 years. As a matter of fact, it can be said that the younger generations
under the age of thirty have a tendency to use only Greek.281 The fact that
younger generations cannot speak Turkish at all leads to widening of the
“mental distance” between Anatolian Turks and Dodecanese Turks. Let alone
the communication breakdown between the Anatolian Turks and the
Dodecanese Turks, the communication link between the generations in the
islands is about to be broken. Thus, Turkish community in the islands suffered a
great deal of social disintagreation as well as social estrangement. In fact, the
obstacle placed before the island Turks to learn their mother tongue also
means genocide of "historical memory" for the Turkish society.
As mentioned above, while the obligations of Greece arising from international
treaties are evident, the question to be asked is: "Why did Greece close down
the Turkish schools providing bilingual education in Rhodes and Kos(İstanköy)in
1972?"
The answer to this particular question is multidimensional. With a general
approach, in Turkish‐Greek relations, there have been deep‐rooted problems
and traumas, which are also fueled by the orientalist policies of the western
world. In other words, the Turkish image in the Greek perception remains to be
negative and problematic.282 Turkish and Greek peoples have confronted one
another on many occasions. All these have led to the development of paranoia
in Greece and the Greeks against Turkey and the Turks.283 For example,
280

Kaili, Hasan, Aytaç Çeltek, Marianthi Georgalidou, “Complement Clauses in the Turkish Variety
Spoken by Bilingual Children on Rhodes, Greece”, Turkic Languages, (Ed. Lars Johanson), Volume:
16, Number: 1, 2021, p. 106‐120.
281
Çeltek, Aytaç, “Rodos’taki Türkçe‐Yunanca İkidilli Konuşucuların Türkçesinde Yunancanın
Etkisi” (The influence of Greek on the Turkish variety spoken by the Turkish‐Greek bilinguals of
Rhodes), Journal of Language and Linguistic Studies, Volume: 10, Issue: 1, pp. 163‐177; Kaymakçı,
Özgün, Rodos ve İstanköy Türkleri: “Ege Denizi’nde Yükselen Sessiz Çığlık” [Rhodes and
Kos(İstanköy) Turks: “The Silent Cry Rising from the Aegean”], pp. 26‐33
282
Kula, Onur Bilge, “The Turkish Image in Western Philosophy”, Turkish Image in the Greek
Perception (Origins and Cultural Outlet for Friendship), (Ed. Mustafa Kaymakçı, Cihan Özgün,
Nilüfer Erdem), Eğitim Press. Konya, p. 10.
283
Paranoia is the belief that a person or society is threatened in some way, even if there is no
evidence. It is a thought process that causes unreasonable suspicion and distrust of others.
Paranoia, which is a state of anxiety about being watched, listened to, or harmed, involves
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armament of the Greek islands in the Aegean Sea, despite international treaties
prohibiting militarization of the islands left under Greek sovereignty,284 as well
as the deployment of paramilitary forces in the islands are clear indications of
this paranoia. 285 In this regard, Greece has introduced a policy of cultural
genocide against Rhodes and Kos(İstanköy)Turks, who are in fact loyal Greek
citizens. A primary way of achieving this was the closure of bilingual Turkish
schools that helped to preserve the Turkish cultural identity by means of their
mother tongue.
According to Greeks, prevention of education in the mother tongue would
eventually eradicate the Turkish identity, thus the potential internal danger
that might be directed against them from Turkey would also disappear. As for
the"Rhodes and Kos(İstanköy)Muslims Brotherhood and Culture Association",
which was established under the name "Muslim" as the term "Turk" was
banned in the islands, Greece even considers the members of the association
as "agents of Ankara".286
It is evident that the reopening of bilingual schools in Rhodes and
Kos(İstanköy)is primarily dependent upon the acceptance of the cultural
identity of the Turks, one of the ancient peoples of the islands. The first stage of
this process is the elimination of the problem of mutual distrust between
Turkey and Greece. In addition to historical issues, the problems arising from
exaggerated pride, selfishness, doubt and distrust. Paranoid thoughts are defined as delusions. A
delusion is an unrealistic thought that continues to be believed even when there is no evidence
that it is true. See. “Toplumsal Paranoya ve Parçalanma” (Social Paranoia and Disintegration)”,
http://www.bursapsikoterapi.pro/yazi/toplumsal‐paranoya‐ve‐parcalanma_127.html
[Access:
02.02.2002]
284
The treaties in question and their related articles respectively are as follow: Articles 12 and 13
of the 1923 Lausanne Peace Treaty, Article 4 of the 1923 Straits Convention, and the 1947 Paris
Peace Treaty, which regulates the transfer of the Dodecanese Islands to the sovereignty of
Greece. the said agreements stipulated that all kinds of military bases, facilities and fortifications,
as well as military training and production of weapons were prohibited in the islands. See:
Soysal, İsmail, op. cit., pp. 98, 154‐155; Pazarcı, Hüseyin, “Ege Adalarının Hukuksal Statüsü,”
(Legal Status of the Aegean Islands) AU Journal of Faculty of Political Sciences, Volume. 43, Issue:
3, 1988, p. 153.
285
Apart from the Hellenic Army, the Hellenic Navy and the Hellenic Air Force, the Hellenic
Armed Forces has a paramilitary force called the "Hellenic Coast Guard" under the authority of
"Ministry of Shipping and Island Policy”. It is reported that this paramilitary force was mainly
formed against Turkey. See. “Yunan Sahil Güvenliğine Genel Bakış” (An Overview of Greek Coast
Guard), https://www.defenceturk.net/yunan‐sahil‐guvenligine‐genel‐bakis [Access: 02.02.2022]
286
Kaymakçı, Mustafa, “Rodos ve İstanköy Türklüğünün Güncel Sorunları ve Çözümler” (Current
Problems and Solutions Concerning Turkish Identity in Rhodes and Kos(İstanköy) Rhodes and
Kos(İstanköy) Turkishness) (Ed. Mustafa Kaymakçı, Cihan Özgün), Izmir Rhodes, Kos(İstanköy)and
the Dodecanese Turks Culture and Solidarity Association Publications, 2014, p. 15.
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various other factors such as the armament of the Aegean islands, territorial
waters, continental shelf, airspace and FIR (flight information region) line, the
Eastern Mediterranean, Cyprus and minorities still exist between Turkey and
Greece.
We believe that more feasible cultural solution suggestions towards
overcoming the political problems stemming from lack of trust can be as
follows:









Greece should develop a new perspective in developing Greek
historiography, evaluate the purpose of the science of history, and
refrain from distorting historical facts;
Negative perceptions about Turks should be deleted from Greek
textbooks and cultural operations against Turkey should be stopped;
A cultural and scientific dialogue should be established between Turkey
and Greece;
Relations between Turkish and Greek media should be increased;
Ties between Turkish and Greek local governments should be
strengthened;
Economic and commercial relations should be enhanced; and
Tourism should be developed between Turkey and Greece.

In a nutshell, it is evident that the reopening of bilingual schools in Rhodes and
Kos(İstanköy), which have been closed since 1972, primarily depends on a long‐
lasting friendship between Turkey and Greece. The issue of continual and
lasting peace is greatly associated with the approaches of the Greek people and
state. People should not be deceived by some wobbly expressions of friendship.
A lasting peace can only be achieved with the acceptation of this basic truth by
Greece. And this solely depends on the establishment of this peace on mutually
beneficial relations. In the mean time, transforming long years of Turkish‐Greek
relations into a lasting peace is not an easy process at all. However, there is no
other way out.
In the construction of friendship, especially the intellectuals of both peoples
have great responsibilities. It is observed that there are two groups of
intellectuals in Greece as far as Turkish perception is concerned. It can be said
that one of these intellectual groups views Turks positively and the other
negatively, but the second group outnumbers the first group and is more
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powerful. This is also true for the issue of preserving Ottoman architectural
monuments in Greece.287
The bridge of friendship to be built by the intellectuals of the two peoples can
help both communities who have suffered and are still suffering from the
tensions between the two states to preserve and further improve their own
cultures. This can also enable them to devote the resources they were forced
allocate to weapons to the public development of their countries.

Some Suggestions for the Reopening of Bilingual Turkish Schools






As mentioned above, the demand for the reopening of the bilingual Turkish
schools in Rhodes and Kos(İstanköy)should be brought to the agenda
during all diplomatic relations with Greece, by making reference to the
principle of succession [transfer of rights] regarding the treaties to which it
is a party.
Efforts and initiatives on international platforms should be intensified in
order that Greece would fulfill the binding decisions of the Council of
Europe (EC), the European Union (EU), the Organization for Security and
Cooperation in Europe (OSCE), the United Nations (UN) and the Greek
Constitution regarding the protection and promotion of the cultural rights
of all minority groups living in Greece.
Efforts to raise awareness at the level of Non‐Governmental Organizations
should be accelerated in order for Greece to abide by the binding decisions
regarding the adoption of the 30‐article “Universal Declaration of Human
Rights” by the UN on 10 December 1948 and again acceptance of 21
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Dutch professor of art history and a specialist in Ottoman architecture. In his letters, articles
and commentaries, Prof. Dr. Machiel Kiel states that there are two types of Greek intellectuals in
terms of approach to Ottoman works in Greece. While one of these intellectual groups views the
Ottoman heritage positively, the other views it negatively, He says that the second group
outnumbers the first group and is more powerful, and as a result, the idea of "demolishing the
architectural works" that came to our day from the Ottoman Empire emerged. Kiel indicates that
while visiting Ottoman architectural sites in Greece, many people told him that these monuments
had been left behind by the "Barbarians (Turks according to the Greeks)" and were no longer
needed. SEE. “Hollandalı Tarihçi Yunanistan’daki Osmanlı Eserlerini Nasıl Kurtardığını Anlattı?”
(Dutch Historian Describes How He Saved Ottoman Artifacts in Greece?),
https://www.arkeolojikhaber.com/haber‐hollandali‐tarihci‐yunanistandaki‐osmanli‐eserlerini‐
nasil‐kurtardigini‐anlatti‐23604/ [Access: 02.02.2022]
Kiel, Machiel, “Ottoman‐Turkish Monuments of Architecture on Rhodes and Kos(İstanköy)
between Neglect and Demolition on One Hand and Careful Restoration on the Other”, Turkish
Foundations in Rhodes and Kos(İstanköy), (Ed. Mustafa Kaymakçı, Cihan Özgün, Özgün, Fırat
Yaldız), Konya, Eğitim Press, pp. 223‐233.
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February as the “International Mother Language Day” by UNESCO on 17
November 1999.
A request should be made for the Suleymaniye Madrasa, which was
transferred to the Aegean University of Greece, to be transformed into a
"Museum". Suleymaniye Madrasa has extraordinary importance in terms of
Turkish cultural history. As we have mentioned before, the Turks who were
educated in this school, namely the "Rhodes High School", assumed
important official positions both during the Ottoman Period and after the
establishment of the Turkish Republic. On the other hand, Suleymaniye
Madrasa is one of the monumental symbols of Rhodes. Transforming this
building into a museum is important not only for the development of a
lasting friendship between Turkey and Greece, but also for the protection a
human heritage by the Greek State.
Increasing cooperation between the Turks of Western Thrace and the Turks
of Rhodes and Kos(İstanköy)will serve the interests of the Turkish
communities of both regions. In this regard, joint efforts to protect the
cultural rights of Rhodes and Kos(İstanköy)Turks should be undertaken in
cooperation with the “Friendship, Equality and Peace Party (DEB)”288, which
protects the rights of the Turkish minority of Western Thrace. However, it
should be known at this point that the Turks living in the islands harbour
fears arising from oppression. Activities between associations and joint
cultural programs in Turkey should be organized for the young people of
Western Thrace and the islanders to get to know Turkish culture.
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Attachments

The brochure published for Turkish voters by Dr. Stelyos Kotyadis, a Member of Parliament, who
served in the Greek Parliament between 1950 and 1962. The election campaign brochure
published in Turkish by Dr. Stelyos Kotyadis is a clear proof of the Turkish presence in Rhodes
and Kos(İstanköy)(Source:A.Nuri Alayalı)
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Students of Suleymaniye Primary School (Back row on the right, their teacher Kemal Kaymakçı
and his wife Seniha Kaymakçı) Rhodes, 1950s.
(Source: Mustafa Kaymakçı)

Students of Suleymaniye Primary School(Their teacher Hüsniye Arnitalı), Rhodes,1953‐1954
(Source: M.Sadi Nasuhoğlu)
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Suleymaniye Primary School Students (A view from Physical Education Class), Rhodes,
1961(Source:Mehmet Pamuk)
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Students of Ganiahmet Primary School (Back row on the right, their teacher Mustafa Bastiyalı),
Rhodes, 1960s
(Source:Zehra Bastiyalı)

Students of Azilo Primary School (Back right: Teacher Halit Meisli) Kos (İstanköy) 1955
(Source:Ali Hüsemoğlu)
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The Diploma issued by"Kos (İstanköy)Muslim Children's Primary School" in 1962 (Source:Ali
Hüsemoğlu )
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The diploma issued by Girit District Primary School in 1967 bears the heading “The Second
Primary School of the First Rhodes Educational Region in the Crete District”. (Source:Şanser
Karakaya )
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A sample of the diploma given to Hüseyin's Daughter Dürdane İmamoğlu at Rhodes Kızıltepe
Primary School in 1960(Source:Dürdane İmamoğlu Kovacıoğlu)
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CULTURAL IDENTITY OF TURKS IN RHODES: CULTURE and LITERATURE
OF THE ISLAND IN OTTOMAN TURKISH SCRIPT290
Oğuz KARAKARTAL
Introduction
The Turks’ becoming acquainted with the sea in the Western Anatolian and
Mediterranean regions following their settlement in the Anatolian peninsula
paved the way for complete Turkish dominance in the Aegean Sea (Sea of
Islands) starting from the reign of Sultan Suleiman (the Conqueror) in the 16th
century. Turks who were settled in the Aegean Sea (Sea of Islands) (Lesbos,
Chios, Kos(İstanköy), Rhodes etc.) as well Crete and Cyprus in the
Mediterranean obviously brought their culture, literature, folklore, traditions
and manners from the mainland to these islands. With respect to a wide range
of concepts from culture and literature to architecture, the Aegean Sea (Sea of
Islands) isles have come to embrace not only Ancient Aegean‐Greek or Latin‐
Venetian culture but also Turkish‐Islam culture. Especially, we have quite a
number of studies on the history, folklore‐folk literature and Ottoman
architectural works belonging to the Aegean Sea (Sea of Islands).291
The Island of Rhodes has a dynamic place in the Ottoman‐Turkish political,
social and cultural life. Another function of Rhodes was the fact that it was used
as a place of exile by the Ottoman administrators. The graves and tombs of
Crimean Khans Canbeg Giray and Shahin Giray, some prominent Ottoman
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This article was taken from the book of “Turkish Culture In Rhodes and Kos”published in
2020, upon the editor's proposal.
291
To present a few examples from many Works and reviews: a) Cavit Aker, “Rodos Türklerinin
Düğün Adetleri” (Wedding Customs of Rhodes Turks), Halkbilgisi Haberleri Magazin, Vol.10,
Issue:119, pp.256‐258; b) Celalettin Rodoslu, “Rodos ve İstanköy Adalarında Gömülü Tarihî
Simalar” (Historical Figures Buried in the Islands of Rhodes and Kos(İstanköy)), Çankaya Press.
Ankara 1945, p.79; c) Zeki Çelikkol, “Rodos’taki Türk Eserleri ve Tarihçe” (Turkish Works in Rhodes
nd
and Its Brief History), 2 Edition, TTK. Press. Ankara 1992, p.176; ç) Ali Fuad Örenç, “Yakın
Tarihimizde Rodos ve Oniki Ada” (Rhodes and the Dodecanese Islands in Our Recent History),
Doğu Library Press, İstanbul 2006, p.607; d) Neval Konuk, “Midilli, Rodos, Sakız ve İstanköy’de
Osmanlı Mimarisi” (Ottoman Architecture in Limnos, Rhodes, Chios and Kos(İstanköy)), Strategic
Research Center Press , Ankara 2008, p. 240; e) Neval Konuk, “Tanzimat Sonrası Şekillenen
Cezâir‐i Bahr‐i Sefîd Vilâyeti Merkezi Rodos Hükümet Konağı” (Government House of
Mediterranean Provincial Center in Rhodes Formed after the Tanzimat Edict), Art Sanat, Issue:9,
2018, pp.193‐213; f) Nail Tan, “Rodoslu Türklerin Lakapları Bağlamında Ad Biliminde Lakapların
Önemi” (Importance of Nicknames in the Science of Names with Respect to Nicknames among
Rhodes Turks); g) Yücel İzmirli, “Rodoslu Türklerin Lakapları” (Nicknames of Turks of Rhodes),
Duvar Press, Izmir 2016, p.190; h) Meryem Orakçı, “Rodos Müslümanları: Selam Gazetesi 1926‐
1936” (Muslims of Rhodes: Selam Newspaper 1926‐1936), Kitap Press, Istanbul. 2012,p.189; ı)
Murat Yıldız, “Celâlzade’nin Rodos Fetihnamesi” (Rhodes Conquest Chronicles of Celalzade), Libra
Bookstore, Istanbul. 2013, p.173.
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viziers and the master of satire Haşmet are in Rhodes.292 Furthermore, Rhodes
had a number of Divan (classical Ottoman) poets. Within the framework of
increased political, economic and cultural relations with the West incited by the
1939 Tanzimat Fermanı (Imperial Edict of Reorganization), poetry and short
story writing started to undergo a process of modernization‐transformation
and new European literary genres such as drama, novel and newspaper articles
writing entered our cultural lives. The first Western‐style national plays, poems
and short stories started to appear after the 1860’s and 1870’s. Istanbul has
become a prominent center where not only Turks but also Christian and Jewish
minorities were involved in literary activities. Books written by all these people
were printed there. An exception to this was the Island of Crete. Ottoman
Turkish books were being printed in the Crete Provincial Printery as early as
1876. Starting from the Tanzimat Edict, official state yearbooks called
“Salname‐i Devlet‐i Aliyye‐i Osmaniye” (Ottoman State Almanac) started to be
printed in state printeries. Gradually printeries were opened in other provinces.
The first almanac was printed in Rhodes in 1874. When Rhodes became the
Mediterranean Islands Provincial Center in 1887, some other almanacs were
also printed in the island.293 We know that printeries printing books,
newspapers and journals in Ottoman Turkish appeared in Lesbos, Chios and
Rhodes starting from the 1880’s. We can more easily follow the presence of
Ottoman‐Turkish cultural and literal works printed in the Aegean Sea (Sea of
Islands) as of 1880’s as well. 294 In earlier times, central places where Turks
conducted their religion‐based cultural activities in Rhodes were yMosque and
Hafız Ahmet Agha Library. The library was founded in 1793 by Hafız Ahmet
Agha, who was born in Rhodes, educated in the imperial court and was
entrusted with prominent positions by Sultan Selim III 295 ; whereas the
Ottomans had to wait until the reign of Mahmud II and the year 1829 to see the
opening of a similar library in Cyprus.
Meanwhile,” Rodos Ceziresi Hakkında Ma’lumat‐ı Muhtasara” ( Brief
Informative Notes on the Island of Rhodes) published by Hafız Arif Efendi in
1877 as a publication of Medical School in Istanbul is probably the first book
written about Rhodes in the regeneration‐Westernization period which started
292

Machiel Kiel, “Rodos” (Rhodes), DIA Encyclopedia of Islam, 2008, Vol.35, pp.155‐158
Ali Fuat Örenç, “Yakın Tarihimizde Rodos ve Oniki Ada” (Rhodes and the Dodecanese Islands in
Our Recent History), , Doğu Library Press, Istanbul 2006 pp..411‐415
294
Some literary works printed in the Agean Islands can be listed as follows: Hayripaşazade Hasan
Yusuf, “Zemzeme‐i Zafer” (Zam Zam Water of Victory) Chios 1897); Yusuf Ziya, “Birinci Mecmua‐i
Eş’arım” (The First Magazine of Poets) (Chios 1898); Yenişehirli Malik Efendizade Hüseyin Şevket,
“Yadigar‐ı Bahriye” (Relics of the Sea) (Chios 1898); Yeşilzade Aziz Nuri, “Sada‐yı Sadakat” (Voice
of Loyalty), “Sada‐yı Vicdan” (Voice of Conscience), (Limnos 1916).
295
Bülent Çelik‐Uğur Ünen, “XVIII.Yüzyılda Rodos’un Sosyo‐Ekonomik, Dinî ve Kültürel Durumu”
th
(Socio‐economic, Religious and Cultural State of Rhodes in the 18 Century), Adnan Menderes
University, Institute of Social Sciences Journal, Year:2, Issue:2, pp.60‐62
293
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with the Tanzimat Edict.296 Shortly before the occupation of Rhodes and the
Dodecanese Islands by Italy during the Battle of Tripoli in 1911, Halil Halid’s
1910 book “Rodos Fethinde Sultan Süleyman’ın Tedabir‐i Siyasiyesi” (Political
Measures of Sultan Suleyman the Magnificent during the Conquest of Rhodes)
on the political actions taken by the Sultan after the conquest of Rhodes in
1521 is quite an interesting publication.
Instead, some old Turkish (Ottoman‐Arabic Script) literary, historic and cultural
books printed in Rhodes during the Ottoman‐Turkish rule and the Italian
occupation that we could compile will be introduced in the present study.
Ottoman‐Turkish works written or printed in Rhodes can be broken into three
categories:

Official Publications and History Books
Cezair‐i Bahr‐i Sefid Salnamesi (Mediterranean Islands Almanac), Rhodes
Provincial Printery, 1895, p.163
As we have pointed out before, in parallel of Westernization movements after
the 1870’s, Ottoman Administration implemented the practice of publishing of
“Almanacs”, yearbooks about its states and provinces. Some of the almanacs
about the islands of the Aegean Sea (Sea of Islands) were printed in Rhodes.
The 163‐page Mediterranean Islands Almanac that we have in our possession
was printed in Rhodes in 1895. Next to the title of the almanac on the front
cover there are two inscriptions, which read “Printed in Rhodes Provincial
Printery” and “Compiled by Mektubcuzade Mehmet Fuad Beg”. In the
“Contents” section of the book, it is written that districts of the Mediterranean
Islands Province, including Sanjaks of Rhodes, Chios, Lesbos and Limnos, were
assessed in the beginning. Under the Sanjak of Rhodes, for instance, various
pieces of information such as income sources of the island, professions and
public workers, a breakdown of the present commercial and business
institutions, hospitals, doctors, natural resources were compiled. In a way,
these almanacs clearly demonstrate that the state claims responsibility for the
territories, sanjaks and provinces under its sovereignty and collects statistical
data to control and serve them297.
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Hafız Arif Efendi, “Rodos Ceziresi Hakkında Ma’lûmât‐ı Muhtasara” (Brief Informative Notes on
the Island of Rhodes), Cemiyet‐i Tıbbiyye‐i Osmaniye (Ottoman Medical Society, 1877, Mekteb‐i
Tıbbıyye‐i Şahane Matbaası (Royal Medical School Printery), s.26
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“Cezair‐i Bahr‐i Sefid Vilayetine Mahsus Salname” (Almanac of the Province of the
Mediterranean Islands), the Eleventh Year, Provincial Printery, Rhodes 1895, p.163
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Mehmet Ziver, Rodos Tarihi (History of Rhodes), Rhodes Provincial Printery,
1896, p.168
Mehmet Ziver Beg, who carried out cultural studies in the islands of the Aegean
Sea (Sea of Islands) and was born in 1868 into the Kulaksızzade Family from
Lesbos. After graduating from Mekteb‐i Sultani (Galatasaray Imperial High
School), he worked as the Director of Education in Rhodes, Kos(İstanköy)ovo,
Shkoder and Trabzon (Trapezounta). During his service in Rhodes, he wrote and
published “History of Rhodes”, in which he told the history of the island. In
addition to the Christian history of the island, he also mentioned its conquest
by the Ottomans. As Ziver Beg wrote, “About sixty to seventy thousand heroes
made the island Ottoman property at the expense of their lives.” .298 The reason
why Ziver Beg wrote “History of Rhodes” was to fill out the information gap
concerning the Aegean Sea (Sea of Islands) isles which had been under our rule
for centuries and was home to not only Greeks but also Turks. For the same
reason, he authored another work entitled “History of Cyprus”, which he was
able to publish in Nicosia in 1896. Although the exact date of his death is not
known, he is said to have been alive in the 1920’s.
Habibzade Ahmet Kemal of Rhodes, “Mufassal Meis Ceziresi Tarihi” (Detailed
History of the Island of Megisti), Rodos 1911, p.26
One of the most important cultural, literary and political figures among the
Turks in Rhodes, Ahmet Kemal was born in Rhodes in 1889 into a family called
Habibzade. That was the reason why he was referred to by the name of
“Habibzade Ahmet Kemal of Rhodes”. Just as “Mehmet” is very popular in
Anatolia, Ahmet is the most characteristic name among island Turks. 299 After
losing his father at an early age, Ahmet Kemal traveled between Rhodes and
coastal Anatolian town of Köyceğiz with his mother and siblings for some time.
He enrolled in the SuleymaniyeMadrasah founded by Ahmet Rasim Effendi
during his exile in Rhodes and completed his secondary education in the island
as well. After his elder brother opened a branch of Istanbul Tefeyyüz Bookstore
in Rhodes, Ahmet Kemal, who was deeply interested in reading books on
history, had a chance to read the books of many Ottoman intellectuals led by
Namık Kemal. At the age of eighteen he passed the state exam for teachers and
started working in Symi. Later he taught Turkish in Kalymnos and Megisti.300 He
298

The work was cited with a brief review of the Latin alphabet: Ziver Bey, “Rodos Tarihi” (History
of Rhodes) (Translation: Harid Fedai), TTK Press, Ankara 2013, p.163.
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Mustafa Kaymakçı‐Cihan Özgün, “Rodos ve İstanköy Türklerinin Yakın Tarihi” (The Recent
History of the Rhodes and Kos(İstanköy) Turks), DT Press, Izmir 2015, p.16
300
The first serious research and publication about Habibzade Ahmet Kemal have been conducted
by Yusuf Gedikli . He brought to light the author’s life, compiled his works and also published his
memoirs in Eastern Turkestan.; Ahmet Kemal İlkul, “Çin‐Türkistan Hatıraları‐Şanghay Hatıraları”
(China‐Turkestan Memoirs‐ Shangai Memoirs), (Compiled by: Dr.Yusuf Gedikli), Ötüken Press,
Istanbul 1997, p.446; For his life and Works, see: pp.10‐23

171

wrote his book “Mufassal Meis Ceziresi Tarihi” (Detailed History of the Island of
Megisti) during his teaching career in Megisti and published it in Rhodes in
1911. His elder brother, who was engaged in book publishing business those
days, was publishing a weekly magazine called Âfitab (Sun). Ahmet Kemal, who
was in close contact with İttihat ve Terakki (the Committee of Union and
Progress) leaders and Ziya Gökalp, was sent to Turkestan to work with Uyghur
Turks. After some years of teaching and imprisonment, he came back to Turkey.
Ahmet Kemal, who died in 1966, also published in 1962 a booklet, entitled “Bir
Yetimin Hayatı” (Life of an Orphan), in which he wrote about his early
childhood years in Rhodes and Anatolia.
A list of his printed works given on the back cover of one of Habibzade Ahmet
Kemal’s books includes the name of “Mufassal Meis Ceziresi Tarihi” (Detailed
History of the Island of Megisti). On the cover of his book “Mufassal Meis
Ceziresi Tarihi” (Detailed History of the Island of Megisti), we see the phrase
“Second Edition”. We believe “Mufassal“ (Detailed) History of Megisti is the
extended edition of the original “History of Megisti” book. The fact that Ahmet
Kemal Beg wrote the history of a tiny island where he worked as a teacher and
provided information about the Turkish residents is quite significant. This
should be considered as a reflection of his pan‐Turkish aspirations as well as his
interest in literacy. Indeed, Ahmet Kemal was the voice of a handful of Turks
among the Greek majority in this tiny island. He pointed out that a few families
brought from mainland Turkey lived close together in a separate district at a
distance from the Greeks and provided the following list of Turkish families of
the island in 1911:
“Leading families of the island at present are as follows:
Karagül Family, Çömez Family *, Musa Family, Yusuf Hoca Family, Mahmutlar
Family, Velleci (?) Family, Aşçı Family, Hacı Hasan Family, Rıdvan Family, Deli
Süleyman Family, Kara Halil Family, Koca Halil Family.” (p.25)

Literary Works
Works Written by Litterateurs Exiled to the Island
A prominent figure in Turkish press, Ebüzziya Tevfik is known for newspapers
and magazines he published during the Tanzimat (Reorganization) Period.
When Namık Kemal’s famous play “Vatan yahut Silistire” (The Homeland or
Silistra), staged on 1 April 1873, it was enthusiastically and publicly acclaimed.
This worried and scared Sultan Abdul‐Aziz, who exiled Ebüzziya Tevfik and
Ahmet Mithat Effendi to Rhodes and closed down their newspapers. Both
authors wrote about their lives in Rhodes from 1873 to 1876; Ebüzziya Tevfik
published daily episodes of his memoirs in Tasvir‐i Efkar (Depiction of Ideas)
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newspaper in 1911 while Ahmet Mithat published his memoirs “Menfa” (Exile)
in 1876 immediately after his return from exile.
Ebüzziya Tevfik and Ahmet Mithat Effendi stayed in the island for three years
from 1873 to 1876. Before his book entitled “Yeni Osmanlılar Tarihi” (History of
New Ottomans), he was planning to publish a series of letters, “Rodos
Mektupları” (Rhodes Letters), in his magazine Mecmua‐i Ebüzziya’; however, he
was able to publish only one letter, in which he wrote about the pigeons of
Rhodes.301 In 1875, while he was still in exile in Rhodes, Ebüzziya Tevfik
prepared “Nümune‐i Edebiyat‐ı Osmaniyye” (Samples from Ottoman
Literature), which was the first ever Western‐style anthology in Turkey. He also
authored another book entitled “Habibe”.
Ahmet Mithat devoted himself to teaching during his exile in Rhodes. Education
of Turkish children in Rhodes during those years was made possible thanks to
his efforts. He founded a modern school at the SuleymaniyeMadrasah. He
literally launched an educational campaign during the three years he spent in
the island. When Ahmet Mithat Effendi was granted a clemency and returned
to Istanbul in 1876, his mind was still set on the educational process in Rhodes.
Somehow he managed to return to the island on an official assignment and
completed the education process he had started. In his book “Menfa”, Ahmet
Mithat Effendi wrote a long article and briefly told about this issue, to which he
attributed great importance. This article entitled “Rodos Mektebi ve
Kütüphanesi” (Rhodes School and Library) was published in his newspaper
“İttihat” (Union) in 1876. He wrote in the article that he started his educational
campaign in exile with twenty students. Upon his successful educational work,
he opened a school for a hundred and fifty students with the auspices of
Governor of Rhodes Dilaver Pasha. Later, he founded a larger school,
SuleymaniyeMadrasah to accommodate all the Turkish children of the island. In
daily “İttihat”, he called on charitable citizens to make contributions to the
education process in Rhodes and emphasized the need for the foundation of a
library as well. 302
Another Turkish intellectual sent to Rhodes as a public administrator was
Namık Kemal. After his return from exile in Cyprus, he was assigned to Rhodes,
Lesbos and Chios, respectively. He was the Governor of Rhodes between 1884
and 1887. He tried to build on the foundations laid by Ahmet Mithat Effendi
and Ebuzziya Tevfik. He handled matters in a more organized manner. Acting
like a real statesman, Namık Kemal was obviously able to approach such
301

Ebüzziya Tevfik, “Rodos Mektupları I” (Rhodes Letters I), Mecmua‐i Ebüzziya, Vol.I, Part:5, 19
October 1880, pp.129‐135.
* Although over a hundred years old, a sea captain called Kara Yusuf from the Çömez family is still
alive.
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Ahmet Mithat, “Rodos Mektebi ve Kütüphanesi” (Rhodes School and Library), İttihat, No.39, 18
August 1292 (1876), p.3.
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matters more seriously and develop new projects.303 Based on what Ahmet
Mithat Effendi, Ebuziya Tevfik and Namık Kemal told us about Rhodes, we can
conclude that the Ottoman State maintained their control over the islands by
exercising political and military power while they considered these islands as
frontiers and watch towers using the Turkish population settled there.
However, they failed to implement a definite plan‐program to address the
problems of Turks living in these islands, led by Rhodes, concerning education,
religion and etc. This disorderly situation of the islands naturally posed a
disadvantage for the Turks. Namık Kemal’s son Ali Ekrem (Bolayır) also served
as the Governor of Rhodes following the declaration of the Second
Constitutional Monarchy in 1908.
Famous journalist‐writer Mizancı Murat, who was an influential opponent of
the government following the Second Constitutional Monarchy, was also
among the prominent people exiled in Rhodes. While in Rhodes, he produced a
number of works including “Tarih‐i Ebu’l Feth” (History of Conquests), “Tatlı
Emeller” (Sweet Dreams) and “Acı Hakikatler” (Bitter Facts).

Literary Works Published by Ottoman Civil Servants and Residents of the
Island
Mehmet Ziver, “Mütalaat‐ı Edebiyye” (Literary Considerations), Provincial
Printery, Rhodes 1895, p.38
He is the author of “Rodos ve Kıbrıs Tarihi” (History of Rhodes and Cyprus).
“Mütalaat‐ı Edebiyye” (Literary Considerations), a work on “literary criticism
and reviews” was the first book by Mehmet Ziver printed in Rhodes. Later, an
extended edition of the book was reprinted in Istanbul in 1911. The 1895
Rhodes Edition of “Mütalaat‐ı Edebiyye”, in which writings and works of
prominent authors of the modern Ottoman‐Turkish literature after the
Tanzimat Edict were reviewed, is, to the best of our knowledge, the very first
Ottoman‐Turkish literary criticism book printed in the Aegean Sea (Sea of
Islands).304
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Zeynep Kerman, “Namık Kemâl’in Devlet Adamlığı” (Statemanship of Namık Kemal),
“Ölümünün 100. Yılında Namık Kemâl” (Namık Kemal on the 100th Anniversary of His Death),
Marmara University Faculty of Science‐Literature Press, Istanbul 1988, pp.67‐73. For Namık
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Çıkmaması İçin Namık Kemâl’in Mücadelesi” (The Struggle of Namik Kemâl against the
Disengagement of Mediterranean Islands), TDAY. Belleten, XXIII/91 (1959), pp.479‐511.
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(A Review on Mehmet Ziver Ünve’s Book, Literary Considerations), Asos Journal, Year:6, Issue:69,
April 2018, pp.446‐460
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Abidin Pasha, “Saadet‐i Dünya” (Happiness of the World), Governor of the
Mediterranean Islands, Rhodes 1896, p.160
“Saadet‐i Dünya” (Happiness of the World), which is a book of ethics, was
written by Abidin Pasha, the Governor of the Mediterranean Islands and the
grandfather of famous Turkish painter Abidin Dino. It was printed in Rhodes in
1896. Obviously influenced by Mawlana, the book provides ethical advice on
how to reach happiness in this world. It is known that people in the Aegean Sea
(Sea of Islands) isles have embraced Sufism and Bektashi traditions rather than
strict Sharia principles as far as Turkish‐Islamic culture is concerned. What was
at the background of Abidin Pasha’s endeavors to write “Saadet‐i Dünya” was
probably not only his piousness but also his desire to give some advice on
Sufism to Turks in Rhodes. Another reason could be an effort to provide a
response to the Christian structures, works and legends of Greek Orthodox
population in the Aegean Sea (Sea of Islands). Meanwhile, it should be noted
that famous Ottoman Sufi Niyazi‐i Mısri died in 1694 in the island of Limnos
while in exile and was buried there.305
Abidin Pasha (the Governor of Mediterranean Islands) Türkçe Bir Tarz‐ı Nevin
Nahv‐i Arabi
(A New Style of Arabic Grammar in Turkish) Provincial Printery, Rhodes 1896,
p.61
Another book written by Abidin Pasha printed in Rhodes in 1895 is an Arabic
grammar book entitled “Türkçe Bir Tarz‐ı Nevin Nahv‐i Arabi” (A New Style of
Arabic Grammar in Turkish) . In the Ottoman‐Turkish culture, Ottoman
intellectuals of the 19th century and early 20th century learned one of the
Eastern languages, either Arabic or Persian, as well as French as a Western
language. This work, which showed that he knew Arabic so well that he could
teach its grammar, should be considered not only as carrying on a tradition of
Ottoman‐Turkish intellectuals (learning Arabic and writing Arabic grammar
books) but also as an endeavor to pass his free time in Rhodes positively.
Ebu’l Muzaffer Receb of Rhodes, “Kara Yüzler” (Black Faces) , Apollon Printery,
Rhodes 1911, p.16
It is known that “Young Turks” party was well organized in many parts of the
Ottoman territories in their struggle to establish a semi‐parliamentarian
constitutional government against the authoritarian regime of Sultan
305

For a more detailed review of the work, see: Ahmet Üngüder, “İki Ada ve İki Hikemi Eser” (Two
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Abdulhamid II. In the mean time, there were İttihat ve Terakki (Union and
Progress) Clubs supported by a group of followers in the Aegean Sea (Sea of
Islands) isles, particularly in the island of Chios. The name of Namık Kemal, who
was exiled and later assigned to exile‐like government posts in Rhodes, Limnos
and Chios in his fight for a parliamentarian system, must have generated a
great deal of enthusiasm among the young people in the islands. We also know
that Ebu’l Muzaffer Receb of Rhodes sympathizes with the Union and Progress
Committee leaders and that the Young Turks published a newspaper entitled
“Tatbikat” (Operation) in Chios in 1910; though it was published for a short
period of 6‐7 months. 306
It was understood that Ebu’l Muzaffer Receb of Rhodes was a supporter of the
Union and Progress Committee and publication of his book “Kara Yüzler” (Black
Faces) in 1911, three years after the Declaration of the Second Constitutional
Monarchy was a kind of remembrance. It’s because Muzaffer Receb’s work
mainly dealt with reminiscences of bitter experiences such as grievances, exiles
and executions suffered by people during an authoritarian‐repressive period
and working for a brighter future.
Ottoman‐Turkish Newspapers and Magazines Published in the Island
The first press activities in Rhodes started in the period of Abidin Pasha, who
was the Governor of Mediterranean Islands between 1893 and 1914. While in
office in the island, the Pasha brought the first printing press to the island and
published a newspaper in Greek and Turkish, Bahr‐i Sefid (Mediterranean).
After 1908, the first private Turkish newspaper in the island was published by
the elder brother of Habibzade Ahmet Kemal, Afitab (The Sun). Unfortunately,
Afitab was a short‐lived publication. Although there were some publications in
Greek and Italian, there were no Turkish media organs in the island during the
years following the Italian occupation in 1911. The Turks tried to offset this gap
with Selam (Hello) newspaper, which they published in Ottoman‐Turkish
between 1926 and 1936. 307

Conclusion
While talking about the occupation of Rhodes and other islands by the Italians
in his memoirs, famous Turkish poet Yahya Kemal Beyatlı wrote, ”Occupation of
Rhodes, Kos(İstanköy) and the other islands had a greater impact on me than
the occupation of Tripoli and Benghazi. Tripoli and Benghazi were Arab lands
306

Murat Koraltürk, “İttihatçıların Sakız’daki Sesi: Tatbikat Gazetesi ve Dizini” (Voice of
Unionists in Chios: Tatbikat Newspaper and Index) , Müteferrika, Article:2001, Issue:19,
pp.233-241
307
For a more detailed review of the newspaper, see: Meryem Orakçı, “Rodos
Müslümanları” (Moslems of Rhodes): Selam Newspaper 1926-1936, Kitap Bookstore, Ist.
2012, p.189 .
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after all. We had never had a very close connection with Algeria, Tunisia and
Tripoli.” 308 Thus, he emphasized the fact that Rhodes and Kos(İstanköy) were
essentially Turkish territories. Another proof of the Turkish presence in the
island is the collection of Ottoman‐Turkish books printed in the Arabic script. In
addition to those we have so far compiled, new books will surely be added to
this collection. Ottoman‐Turkish books printed in Crete, Cyprus, Limnos and
Chios, but particularly in Rhodes, stand as proof of the fact that Turks, who
have made these place their homeland, are by no means visitors or temporary
residents but have left permanent traces in these islands.
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Yahya Kemal Beyatlı, “Çocukluğum, Gençliğim, Siyasî ve Edebi Hatıralarım” (My
rd
Childhood, Youth, Political and Literary Life), 3 Edition, Istanbul Fetih Society Press,
Istanbul 1986
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THE TURKISH SCHOOLS OF RHODES and KOS ARCHITECTURAL FEATURES and
HISTORY
Neval Konuk HALAÇOĞLU

Introduction
Suleiman the Magnificent won his first victory in the Mediterranean by
conquering the island of Rhodes309. According to Evliya Çelebi, at the end of the
difficult conquest process, the island was taken over by the Ottomans on 20
December 1522, after a five‐month war. For the Ottoman Empire, the conquest
of the island meant the establishment of a new and long‐term Turkish
domination in the Eastern Mediterranean310. Also, since Rhodes was seen as
one of the Christian outposts in the East for the European States, the conquest
of the island was an important psychological victory for the Ottomans.
After the conquest of the island, the Ottoman Empire settled Muslim Turkish
families and members from Anatolian villages and cities, especially the Kızılbash
Turkmen in Teke and Hamid livas, who would recognize the Ottoman
domination and establish their culture for the settlement of the region311. In
the 17th and 18th centuries, as foreign travelers William Witman312, Frederic
Hasselquist313, Bernard Randolph314 and Jean Thevenot315 emphasized, a
cultural structure with different ethnic identity was dominant on the island.
With this; Despite all its traditionalist and even static tendencies, the Ottoman
socio‐cultural system was not completely closed and static; on the contrary, it is
dynamic to a certain extent; The religion of Islam and Turkish culture and
traditions have made themselves felt in all visible areas of socio‐cultural life,
from clothing to tombstones.
309
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After the conquest of Rhodes in 1522 and its subsequent settlement with the
Turkomans brought from Anatolia, it was a part of the "encouragement policy"
in the works for the development of the island316. Most of the revenues seized
after the conquest of Rhodes were allocated to the foundation of the mosque,
soup kitchen and madrasah of Suleiman the Magnificent317. In the Ottoman
Empire, after the conquest of any region, the policy of the waqf system was
applied to increase solidarity among Muslims and to keep the religion of Islam
alive and spread. As a result of this policy, many foundations were established
in Rhodes and foundation works were created. Moreover; After the castle and
bastions were repaired, Suleiman the Magnificent issued edicts for the
construction of new mosques and masjids for the Muslim population to settle
in Rhodes. In addition to the new reconstruction activities, some of these
religious buildings, which will give their names to all the Muslim neighborhoods
in Rhodes, were obtained by converting the Latin churches and chapels that left
the island318.
Artifacts made in Turkish architectural style, which are the indicators of the
Ottoman domination of the island from 1522 to 1912, played an important role
in the formation of the identity of Kaleiçi and Turkish villages319.
The aim of this study is to examine the historical development and spatial
structure of Turkish schools320 built in Rhodes and Kos during the Ottoman
316
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Period and to try to reveal their architecture. In this context, schools; layout
and location, architectural design principles, facade layout, construction
technique, materials and decorations.

Madrasahs
Two important educational structures in the Ottoman education system until
the beginning of the 19th century; madrasahs and primary schools321. In Rhodes,
the prevalence of primary schools, which have been organized within the
foundation system to provide education at the primary school level from the
first semester, is striking322. Evliya Çelebi also states in his Seyahatname that
there are 17 schools that are mostly based on education based on the
Qur'an323. At the beginning of the 19th century, three madrasahs were
operating on the island. These madrasahs; Demirli, Hurmalı and İbrahim Pasha
Madrasahs. The establishment of these madrasahs dates back to the period of
the conquest. The first madrasah started education in 1549 within the
Süleymaniye Complex. In addition, a dar'ü‐lhâdis was opened. In the 19th
century, in 1293 (1877‐1878), the Süleymaniye Madrasah was built as a
structure in European curriculum and neo‐classical architecture.
Rhodes Demirli Madrasah:It was adjacent to the Demirli Mosque, which was
converted from an old church324. It was damaged in the earthquake that
occurred in Rhodes in 1856 and the Eğrikapı Armory Explosion, and the
estimated cost was determined as 7905 kurush325. It was also damaged in the
1863 earthquake326. In addition, there was Elvanzâde Classroom in the
courtyard of Demirli Mosque327. The architectural features of the madrasah,
which has not survived, could not be determined when it was destroyed.
Rhodes Evrenezli Kadi Madrasah:After the conquest of Rhodes, reconstruction
activities were carried out on the island together with the settlement.
Madrasahs were built in a short time for the education of the people here. The
with an editorial written by Mehmet Kadri Bey in Selam Newspaper in 1929 (Orakçı, ibid, p.103.
For detailed information, see: Mehmet Kadri, “Kızıltepe School”, Selam, Nu.:169, 26 August 1929,
p.1). It was closed to education in 1972 (Bastıyalı, Mehmet, Rodos ve Onikiadalar Tarihi, İzmir,
1999, p.112). It is a two‐room school structure. The school, with its entrance sitting on two white
columns, was covered with tiles. It was destroyed by the city development project implemented
by the Municipality of Rhodes in 2000 (Nasuhoğlu, M.Sadi, Rodos (Anılar ve Tarihçe), Muğla,
2008, p.59).
321
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inscription belonging to one of these madrasah is located in the courtyard of
Ahmed Agha Library today.
The transcription of the inscription of the madrasah is as follows:
“Evrenezli (?) kadı‐i ehl‐i şer‘‐i dîn (Kadi of the people of religion
Evrenezli)
İlm‐i şer‘e medrese yapdı yakîn (He built a madrasah for Islamic
sciences)
Hâtefî Gaybî dedi târihini (Hâtefi Gaybî said his date)
Dâr‐ı şerî‘ate ..... muhyi‐i dîn (Şeri‘at kapısına …. dine hayat veren)
937” (1530‐31)
Dâr‐ı şerî‘ate ..... muhyi‐i dîn (To the gate of Sharia …. giving life to
religion)
937” (1530‐31)
It is understood from the text of the inscription that the madrasah was built by
the kadi of Evrenezli, eight years after the conquest of Rhodes, in 937 (1530‐31
AD). The architectural features of this madrasah, which has not survived, and
when it was destroyed could not be determined.
Rhodes Hurmalı Madrasah:The structure is the Byzantine‐Gothic Agios
Georgios (Cappadocia) Monastery, built in the 15th century, known as the
Hurmalı Madrasah, near the Agios Georgios Tower in Rhodes. It is located
inside the fort, at Appoloniou Street, Nu.18. It was named as Hurmalı Madrasah
due to the date palm trees in its courtyard during the Ottoman period328. The
Medieval Monastery, which was used as a Hurmalı Masjid in the Ottoman
Period, is used as the Church of Saint George today. The building is surrounded
on three sides by a teacher's house (konak) and two primary schools built
during the Ottoman period.
The courtyard where Hurmalı Masjid, two schools and a mansion are located is
entered through the pointed arched door on the side of the street. The
mansion on the eastern façade of these structures was built later. The
structures located on the west and north facades consist of rows of barrel
vaulted rooms. Each of these series of rooms are independent rooms and open
to the courtyard surrounding the masjid (church) 329.
The inner courtyard is located below the street level. For this reason, after
entering through the pointed arched door, a five‐step staircase descends to the
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Balducci, ibid., p.67.
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lower level330. At the entrance of the courtyard, there is a marble fountain
made in the Ottoman period with a wheel of fortune motif.
Two buildings, consisting of two floors, located on the west and north facades;
It operated in the 19th century as a school for girls and the other for boys. The
girls' school was built in 1884. It could not be determined when the schools
changed ownership.
The structures called Turkish Mansion, located in the same courtyard with both
schools; They were repaired by the Greek Ministry of Culture in 2007 under the
name of Turkish House Restoration for 5,869,405 Euros within the scope of
"Restoration of Monuments from the Medieval Period in Rhodes". 75% of the
budget was provided by the European Union and 25% by the Greek Ministry of
Culture331.
Rhodos İbrahim Pasha Madrasah:The architectural features of the madrasah,
which has not survived to the present day, could not be determined when it
was built and when it was destroyed. It was damaged in the earthquake that
occurred in Rhodes in 1856 and the Eğrikapı Armory Explosion, and the
estimated cost was determined to be 3022 kurush332. The building of İbrahim
Pasha Madrasah, some of which was converted into a primary school in 1876,
was restored after a fire in 1884. The wooden parts were damaged in the fire
that started in the rooms adjacent to the mosque; In the discovery made, it was
understood that repairs could be made for 41,800 kurush333.
The madrasah buildings in Rhodes, together with some mosques, were
allocated to the residence of Muslim immigrants from Crete, who came to the
island in 1897334. After this use, when the madrasa was in ruins again in 1898, a
total of 41,000 kurush was allocated for a new repair twice. In the first
discovery made for the repair of İbrahim Pasha Madrasah, which is within the
body of the Kanuni Foundation, a cost of 18.000 kurush was determined over
the local market, but it was possible to complete only one room with this. It
was declared with the mandate of the provincial council that an additional
23,000 kurush would be required for the three facades of the building and the
remaining 2 rooms335.
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Sibyan and Ibtidai Schools
The primary schools of the Ottoman Empire, which initially aimed to teach only
boys religious education and the Qur'an, are the educational institutions that
correspond to primary education today. These schools, whose structure and
students change in the process, constitute the first step of formal education. It
is known that the founders of these schools, which were generally built by the
sultan and his family, people at the top of the state, and philanthropists with
scientific and financial power, donated income for post‐construction
maintenance, repair, personnel and education expenses336.
It is known that in the primary schools, which were defined as the schools
opened for little boys in the Ottoman Period, education was given to boys and
girls with equal rights. The word "sıbyan", which is the plural of the word "sabi"
of Arabic origin, is used for a young boy and the word "kuttab" or "school",
which is derived from the word "ketebe" of Arabic origin, is used to mean the
place where writing and the Qur'an are taught.
The Turkish primary education system underwent major changes in the 19th
century. Primary education was made compulsory in 1824 with an edict
published by Sultan Mahmud II, which was the first regulation regarding
primary schools. However, this edict could not be disseminated even in Istanbul
until 1839 due to reasons such as the abolition of the Janissary Corps, the
Russian and Egyptian wars, and it could not be realized because there was no
authority in the provinces to implement and supervise this obligation.
The first positive development in the field of primary education was realized
with the decisions prepared by the Majlis Umur‐ı Nafia (Organization of the
Late Ottoman Education System) in 1838337. The reform efforts before the
Tanzimat Period could not ensure the development of primary schools, as
madrasahs and ulema, who see schools as their sphere of influence, opposed
the secular education approach. The expression "Sıbyan Mektebi", which was
accepted even in the Maarif‐i Umumiye Nizamnamesi, later started to be used
as "Primary School".
Primary schools are structures with one or two rooms, one or two floors, made
of wood or masonry, and wooden roofs, which are generally used as
classrooms. It is seen that in the settlement arrangement of the primary
schools in Kos and Rhodes, care is taken to ensure that the schools are in a
social complex, near a mosque or masjid, by establishing a relationship with a
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religious place, and in cases where this condition cannot be met, they are built
as a single building.
Since the schools in the kulliye(complex buildings) have not reached the
present day, it is estimated that they reflect the characteristics of the kulliye
they are together with in terms of architectural style, aesthetics, understanding
and materials.
When the area covered by the kulliye is proportional to the area of the primary
school, the smallness of the area allocated to the school can be explained by
the fact that the psychological difference between the adult and the child has
been distinguished and the child scale has been considered. By creating a
smaller and warmer space due to its location and size, the child's adaptation to
school is facilitated. Another reason why the schools in this group are in the
kulliye may be that the children receive religious education in a spiritual
atmosphere and learn it practically338.

Primary and Primary Schools Built in the Center of Kos(İstanköy)
Kos(İstanköy) Debbaghane / Tabakhane (Tabakna) İbtidai School: Since it was
built next to the Debbaghane Mosque in the port, it is an example of the
primary schools located next to the mosque. It was a single storey and covered
with a hipped roof.It was destroyed by the Italians on the pretext that it was
damaged in the 1933 earthquake. There is currently a restaurant on site.
Kos(İstanköy) Defterdar Primary School339: Since it was built next to the
Defterdar Mosque, it is an example of the primary schools located next to the
mosque. The construction date and architectural features of the school, which
has not survived to the present day, could not be determined when it was
destroyed.
Kos(İstanköy) Hasan Pasha Primary School340: Since it was built next to Hasan
Pasha Mosque, it is an example of primary schools located next to the mosque.
The construction date and architectural features of the school, which has not
survived to the present day, could not be determined when it was destroyed.
Kos(İstanköy) Hüseyin Pasha Primary School341: The construction date and
architectural features of the school, which has not survived, could not be
determined when it was destroyed.
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Kos(İstanköy) Kasabbaşızade Ali Agha Primary School342: The construction date
and architectural features of the school, which has not survived, could not be
determined when it was destroyed.
Kos(İstanköy) Girl Primary School343: The construction date and architectural
features of the school, which has not survived, could not be determined when
it was destroyed.
Kos (İstanköy)Karapınar/Kayapınar/Kabapınar Neighborhood Primary School:
Since it was built together with Kabapınar Masjid, it had a plan type located
next to the mosque. It was a single storey building with a roof. On its front
façade, there were two symmetrical windows on either side of the door. The
school building was demolished on January 24, 2009
Kos(İstanköy) Reshadiye Primary School344: Since it was built together with the
Reshadiye Mosque, it had a plan type located next to the mosque. Although it is
estimated that the school, which has not survived, was built at the beginning of
the 20th century, it could not be determined when it was destroyed due to its
architectural features.
Kos (İstanköy)Boy Primary School345: The construction date and architectural
features of the school, which has not survived, could not be determined when
it was destroyed.
Primary Schools Built in Villages of Kos(İstanköy)
Kos (İstanköy)Germe Village Girl Primary School: A significant number of
Turkish populations on the island share the same fate as those in Rhodes. Until
the Turkish schools were closed in 1972, Azilo Primary School and Germe
School in Kos were serving346.
Kos (İstanköy)Kefalonia/Kefelos/Kefeloz/Kefaloz347 Village Primary School:
Since it was built together with the Kefaloz Masjid, it has a plan type located
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next to the mosque. The single storey building has a roof. There are two
symmetrical windows on both sides of the door on its front façade.
Kos(İstanköy) Piyali/Piyal/Pili/Beyli/Konyalı Village Primary School: Since
Konyalı Village was built together with the Masjid, it had a plan type located
next to the mosque. The single storey building has a roof. There are two
symmetrical windows on both sides of the door on its front facade. The school
building is in ruins. Turkish schools were in operation until 1972, as in Rhodes.
Until 1969, there was a Turkish population of around 350 in Konyalı Village of
Kos. After the Cyprus Peace invasion in 1974, some of the villagers migrated to
Germe village and some to Nazilli in Turkey, the village was completely
emptied348.

Primary and Primary Schools Built in the Center of Rhodes
Rhodes Enderun Mosque Primary School: Since it was built next to the
Enderun Mosque, the school built next to the mosque is of plan type. On 6
November 1856, the armory around Eğrikapı was partially damaged by
lightning349. The construction date and architectural features of the school,
which has not survived to the present day, could not be determined when it
was destroyed.
Rhodes Hasan Bey Primary School: Since it was built in the courtyard of the
Süleymaniye Mosque, the school built next to the mosque is of plan type. The
building was built as two storeys of cut stone. The ground floor of the
rectangular building is the shop. The upper floor is still vacant. Access to the
upper floor is from the mosque courtyard. The epitaph of the school is located
on the arch pediment of the first floor on the front. The transcription of the
inscription is as follows:
“Târih‐i mekteb‐i hazret‐i Hasan Bey dâme ömrühû (Hasan Bey's school,
may his life be long)
Sâhib‐i cûd‐i mürüvvet‐serfirâz‐ı eshıyâ’ (He is the benevolent, generous
person with his head held high)
A‘nı Hasan Bey ki, her dem lutfun eyler nev‐nümâ (He is Hasan Bey, who
always does good)
Etdi hayrâtiyle memlû‐cânı ârâm‐gâhını (He made a comfortable place
for himself with this goodness)
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Bâ‐husûs bir böyle mektep eylemedi şimdi binâ (No such school has ever
been built)
Zikr‐i evsâfında âciz‐i dü‐zebân hâme‐i dil (No work of this quality has
been made)
Ehl‐i hayr‐ı âlî himem‐i garîb nev‐erkân‐ı sahâ‘ (No, people put forth
great efforts)
Hikem‐i Kur’an oldu, müddetçe câri‐i âleme (with the wisdom of the
Qur'an, let it be valid in the world for a long time)
Hak vücûdun eylesün vâreste gezen rû‐nümâ (May Allah protect your
body from evil)
Çıkdı târih‐i hass‐ı şevket‐zebân‐ı hâmeden” (History of a great
educational institution)
The year is 1212.
It was built by Hasan Bey, from the transcription of the inscription, by Hasan
Bey in 1212 AH (1797 AD).
It was damaged in the 1856 earthquake in Rhodes and the Eğrikapı Armory
Explosion, and the estimated cost was determined to be 3885 kurush350.
The building, which is located between the streams of the Süleymaniye High
School, was rented in the following years to be used as a police station and a
police station. The rent of 442 kurush paid by the finance department of this
building was allocated to the school teachers. The Ottoman Government did
not delay the rent payments of the school after the Italian occupation351.
Rhodes Mir Yusuf Primary School: The School built in Rhodes is not standing
today. Its epitaph is in the courtyard of the from Rodos Ahmed Agha Library. It
is understood from the text of the inscription that the building was built by Mir
Yusuf and that Hadji Süleyman Hoca's daughter had it repaired. The
architectural features of the school, which has not survived until today, could
not be determined when it was built and when it was destroyed.
The transcription of the school's inscription is as follows:
“Hamdullah

rûşen etdi dâr‐ı şems‐i ilm‐i hâl (Hamdullah illuminated
what every Muslim should know like the sun)
Pertev‐i etvâr hayra mazhar oldu hoş fa‘âl (This illumination has turned
into a good charity)
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Dest açup da‘vât idüp ashâb‐ı hayra bî‐riyâ (He opened his hand and
invited his companions for charity)
İlm‐i i‘lâm dehrin cümle‐i hüsn‐i ihsâl (He reported all the beauties of the
world)
Devlet dârına nâil kıl İlâhi zâtı (Bring the divine person to the state
government)
Mîr Yusuf odur kim, bunu bâis‐i hayra bî‐melâl (Who is Mir Yusuf, guide
Mir Yusuf to good without any trouble.
Duhter‐i Hacı Süleyman Hocadır ta‘mîr eden (Hadji Süleyman Hodja's
daughter repaired it)
Nâm‐ı kübrâya müsâvî bec içi idlâl” (leave her from the way of Allah)

It is understood from the transcription of the inscription that the school built by
Mir Yusuf was also repaired by the daughter of Hadji Süleyman Hoca. There is
no date in the insciption.
Rhodes Gani Ahmed (Kanamat) Primary School: It was built in 1905 by
Aşçıoğlu Hafız İsmail Efendi. It consists of two buildings facing each other352.
There is a teacher's house opposite the one‐class school. The presence of a
mihrab in the classroom indicates that it was also used as a mosque during
Ramadan353.
Rhodes Hamidiye (Crete) Neighborhood Primary School: Since it was built next
to the Crete Neighborhood Mosque in 1897, the school built next to the
mosque is of plan type. It is in Kumburnu on the Lindos road, outside the
Rhodes Castle. The houses, which were completed in 1906 after the annexation
of Crete to Greece by Sultan Abdulhamid II, consist of a mosque and a school.
Master Yorgi Tsimetas from Aya Yorgi Village built rectangular planned and
roofed houses and two domed village fountains354. The single‐class school is
covered with a flat hipped roof. It has been closed to education since 1972.
Rhodes Hanzade Neighborhood School: Since it was built next to the Hanzade
Masjid, the school built next to the mosque is of plan type. On 6 November
1856, the arsenal around Eğrikapı became unusable as a result of a lightning
strike355.
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Rhodes Hurmalı Madrasah Girl Primary School: Since it was built next to
Hurmalı Masjid, the school built next to the masjid is in plan type. It was built in
1884. It is located in the courtyard of Hurmalı Masjid.
The two‐storey building located on the west side of Hurmalı Masjid; It operated
as a girl school. It could not be determined when the school changed
ownership. The school, which was used as a girls' school for Turkish children
during the Italian period, was closed in 1947.
The structures called the boys' school and the Turkish Mansion, located in the
same courtyard as the girls' school; They were repaired by the Greek Ministry
of Culture in 2007 under the name of Turkish House Restoration for 5,869,405
Euros within the scope of "Restoration of Monuments from the Medieval Period
in Rhodes". 75% of the budget was provided by the European Union and 25% by
the Greek Ministry of Culture356.
Rhodes Hurmalı Madrasah Boy Primary School: Since it was built next to
Hurmalı Masjid, the school built next to the masjid is in plan type. Built in 1884,
the school has two floors and a hipped roof. It is located in the courtyard of
Hurmalı Masjid. Two two‐storey buildings located on the northern façade of
Hurmalı Masjid; It operated as a boy school. It could not be determined when
the school changed ownership and was closed.
The structures called Turkish Mansion, located in the same courtyard as the
girls' school, located in the same courtyard as the boys' school; They were
repaired by the Greek Ministry of Culture in 2007 under the name of Turkish
House Restoration for 5,869,405 Euros within the scope of "Restoration of
Monuments from the Medieval Period in Rhodes". 75% of the budget was
provided by the European Union and 25% by the Greek Ministry of Culture357.
Rhodes İbrahim Pasha Girl Primary School: Since it was built close to the
İbrahim Pasha Mosque, the school built next to the mosque is of plan type. It is
covered with a hipped roof, which was built as two floors. The other name of
the school was the Urban School358. It was damaged in the earthquake that
occurred in Rhodes in 1856 and the Eğrikapı Armory Explosion, and the
estimated cost was determined to be 3769 kurush359. It belonged to the
İbrahim Pasha Madrasah, a part of which was converted into a primary school
in 1876. It was restored after a fire in 1884. However, when it was in ruins again
in 1898, a total of 41,000 kurush was allocated twice for a new repair360. In the
first exploration made for the repair of the school, which is within the body of
the Kanuni Foundation, a cost of 18.000 kurus was determined over the local
356

Magdas (Μάγδας), ibid, p.186.
Magdas (Μάγδας), ibid, p.191.
358
Magdas (Μάγδας), ibid, p.185.
359
Örenç, ibid, p.401.
360
BOA., İ.ML., 15/9 Receb 1316.
357

197

market, but it was possible to complete only one room with this. It was
declared by the Provincial Council's mandate that an additional 23,000 kurus
would be required for the three facades of the building and the remaining two
rooms. As a result of the negotiations held in the Council of State, the will came
out on 23 November 1898361.
Rhodes Progress Girl Primary School: It is the only Ottoman structure in
Rhodes bearing the name of the Union and Progress period. The name of
Süleymaniye Girl School, located in the courtyard of Süleymaniye Imaret, was
changed and named as Terakki Girl School. This practice is a similar sanction
seen in other parts of the Empire at the same time. For example, the name of
Fevziye Primary School in Thessaloniki began to be known as Yadigar‐ı Terakki
after 1908.
There is a garden area surrounded by garden walls in the front of the single‐
storey roofed school. On the side wall surface of the school, which can be seen
from the photograph, the seal of Süleyman is embroidered. In addition, there
are spherical decorations on the garden walls, which were used extensively
during the reign of Sultan Abdulhamid II.The sphere, which J.J. Rousseau called
for a return to nature and chosen as the symbol of nature and the return to
nature, is rarely seen in 19th century Ottoman architecture362. In this period, the
representation of power gained importance with the symbols used in Ottoman
architecture; It was thought that the existence of a strong state inside and the
acceptance of a western, modern, great empire outside would be ensured.
Among the symbols used are Arma‐i Osmani and tugras, as well as insignia,
crescent‐star flag motif, globe, roll, binoculars, Knight's headdresses, sun rays,
crescent moon, Hamidiye March, imperial banner.
It has not been determined when the school, which has not survived, was
destroyed. However, it has been determined in the Prime Ministry Ottoman
Archive that Rhodes continued its activities after the occupation by the Italians
and the salaries of the teachers were paid through the Ottoman Bank branch in
Istanbul363.
Primary Schools Built in the Villages of Rhodes
Namık Kemal conducts studies on the education model and structuring that
emerged after the Tanzimat instead of the classical Ottoman education system
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on the island during the Rodos Governorate. He tries to raise the education
level of the Muslim people. According to him, the loom for the development of
European nations is the school364.
Mutasarrıf (lieutenant governor)Namık Kemal Bey, by drawing attention to the
decline in basic education in the villages of Rhodes towards the end of the 19th
century, brought the ignorance of the Muslims living in the villages to the
agenda of the state365. After the incidents of changing religion and sect among
the people of Uzgur, Salakoz, Kandilli, Kataviya and Lindos, who had been away
from education for a long time, three more schools were opened and a
permanent teacher was thought to be appointed in order to meet their
religious needs. In the evaluation of the Ministry of Education on the subject, it
is appropriate to allocate an allocation from the treasury, on the grounds that
the Cezayir‐i Bahr‐ı Sefid and the Rhodes Education Fund are in a shortage of
funds366, the wages of these teachers will have to be met by the people, and
the people do not have the means.
On March 21, 1885, it was ordered that the schools to be opened in the
courtyards of the Çayır (Ertuğrul) and Kalamina (Tir‐i Müjgan) Mosques were to
be appointed by the graduates of the Süleymaniye Madrasah, who gave
education with new methods on the island, and the teacher's salary of the
school opened on Meis Island was paid by the state367.
Mutasarrıf Namık Kemal Bey, who constantly brought up the deficiencies in the
field of education in Rhodes, developed a new school project in 1884.
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Accordingly, it is envisaged to open two branches, one at the level of night
education and the other at the level of industrial school, within the body of
Süleymaniye Secondary School. Kemal Bey, who does not see the need for an
allocation from the Ministry of Education for the branches to start operating,
states that a part of the income of the Kanuni Foundation on the island can be
met by connecting it to the Society368. Kemal, who conveyed a letter containing
the approval of the project and the teachers to be appointed to the Minister of
Education, Mustafa Nuri Efendi, on 24 December, emphasized that with the
opening of the school, the immigration of Rhodes Muslims from the island
could be prevented to some extent.
With the Italian domination of Rhodes, all courses were taught in Italian in
schools, and religion and religion lessons in Turkish and Greek were allowed
once or twice a week.
After the World War II, with the British domination, firstly in the center of
Rhodes, then in the Girit Mahallesi, Mikse, Kandilli, Uzgur and Gani Ahmet
(Kannamat) primary schools were reopened and Turkish education began. With
the transition of Rhodes to Greece, Greek education started and this situation
continued until 1972.
Rhodes Çayır Village Primary School: Since it was built next to the Çayır Village
Mosque, the school built next to the mosque is of plan type. It opens in 1893369.
No information was found about the location of the building in the village and
when it was demolished.
Rhodes Kalamina Village Primary School: Since it was built next to the
Kalamina Village Mosque, the school built next to the mosque is of plan type. It
opens in 1893370. No information was found about the location of the building
in the village and when it was demolished.
Rhodes Kandilli Village Primary School: Since it was built next to the Kandilli
Village Mosque, the school built next to the mosque is of plan type. It opens in
1885371. The school has a single storey and hipped roof. The single‐class school
outside the city served until 1972. Today, the building, together with the
mosque, is in ruins.
Rhodes Katavya Village Primary School: Since it was built next to the Katavian
Village Mosque, the school built next to the mosque is of plan type. It was
opened in 1884372. The school is single storey and has a flat roof. The single‐
368
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class school outside the city was completely destroyed after the 1926
earthquake. In 1927, Halil Efendi requested from the Islamic Community that
his house be allocated as a school, and the continuation of education activities
was ensured373.
Rhodes Lindos Primary School: The school built in Lindos Village was opened in
1884374. The Italian Governor Lago notifies the President of the Islamic
Community, Mahmut Kemal Bey, that the repair of the school, which was
damaged in the 1926 Earthquake, should begin immediately375. It was abolished
by the Greek administrators with an excuse376. Information about the location
and architecture of the building in the village could not be found.
Rhodes Mikse Village Primary School: Ömer Agha from Kayı carried the
necessary construction materials for the school built in 1929 free of charge in
his car377. The building was located in the Mikse district, above the LITO
Hotel378. He continued his education‐teaching service until 1972. The school is
single storey and has a flat roof. There was a teacher's house and a bakery in
the courtyard of this single classroom. It was destroyed by sale379.
Rhodes Salakoz Village Primary School: It was opened in 1884380. The school,
whose educational activities were terminated as a result of the earthquake,
was repaired by Torunzade Süleyman Agha in 1926381. In the 1949‐1950
academic year, it was closed due to the absence of teachers and sufficient
number of Turkish students382. The school is single storey and has a flat roof. It
is not known when it was destroyed.
Rhodes Uzgur Village Primary School: It was built in 1885. It had a large
courtyard and a teacher's house inside. The school is single storey and has a flat
roof383. When it was destroyed and its location in the village could not be
determined.
The Ottoman era primary schools in Kos and Rhodes are unique examples of a
building type designed for children. A plan scheme consisting of a single space
with a rectangular plan, mostly covered with a roof, has been applied in the
archive photographs that have survived to the present day and in the still
existing school buildings. It was also tried to be illuminated at a sufficient level
with single row windows. As seen in Kandilli Primary School, it is seen that
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there are cabinets and altars on the walls of the classroom, which is the only
place.
While there are generally single‐storey examples in primary schools, there are
two‐storey examples as in Rhodes Hasan Bey, Hurmalı Girl Primary and Boy
Primary School and İbrahim Pasha Girl School. It is thought that classrooms in
two‐storey schools are always located on the upper floor. The only example of
the pencil (Edirnekari) works used in the interiors that has survived to the
present is in the Hurmalı Madrasah Teacher House.

High Schools
Four high schools were built in Kos and Rhodes Islands during the Ottoman
period. Although the Kos High School and the Rhodes Girl High School are not
standing today, the Rhodes Fethi Pasha High School and the Süleymaniye
Madrasah are still standing today.
Kos(İstanköy) Junior High School: The location, architectural features and
when it was demolished could not be determined. However, it is possible that it
was destroyed in the 1933 earthquake. The building inscription of the school is
preserved in Germe Village Cemetery today.
The transcription of the inscription is as follows:
“Bârekallah

bir Şehinşâh‐ı ma‘arif‐perverin (The greatest of educators,

may God bless him)
Sâye‐i şevketlerinde cem‘ olup ehl‐i âkılîn (Intellectuals gathered
thanks to that great
person)
Yapdılar bir mekteb‐i Rüşdiye‐i Dârü’l‐fünûn (they built a junior high
school)
Gıpta‐bahşâ‐yı umûm oldu sezâ‐yı âferîn (Praiseworthy, everyone
looked at it with
envy)
Pür ziyâ olsun derûnî şu‘le‐i ta‘lîm ile (Let it be an education that shines
in you)
İktisâb‐ı feyz ide bunda umûmen dâhilîn (May those in this school gain
knowledge)
Girdi beş ârif dediler bu sefâ tarihîne (Five well‐known knowledgeable
people told their
history)
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İktibâsı ilm içün gelsün sufûf‐ı tâ‘libîn (Let students come to learn
knowledge)
Dersi'am Fatih El‐Hac Yusuf Ziyâ‐yı Şirvani. 1303”
It is understood from the inscription that the structure was built by Yusuf Ziya
Shirvani in 1303 (Gregorian 1885‐1886).
Rhodes (Fethi Pasha Junior High School) High School: With the destruction of
the Süleymaniye Madrasah in 1898, the students continued their lessons in the
adjacent Fethi Pasha High School384, which was built on the city walls. High
School is located inside the Castle, on Panetiu Street. Fethi Pasha is among the
private foundation properties. There is a construction inscription on the
entrance door.
The transcription of his inscription is as follows:
“Murad‐ı Hazret‐i Abdülmecid Hân‐ı Kerîm (Desire of Abdulmecid Khan)
Tefevvuk etmesidir ehl‐i cehle irfânın (He wants to prevail over
ignorant people)
Taraf taraf nice dârü’l‐fünûn yapdırarak (Part by part by teaching
many sciences)
Duasın almadadır hocalarla sıbyânın (He will receive the prayers of the
teachers and students)
***
Mukaddemâ bu ada makdemiyle buldu şeref (First of all, he was
honored with this name)
O âf‐tâb‐ı seher‐sahâ’ vü ihsânın (He did good like the morning sun))
Hemen bu mektebi yapdı müşîr‐i tophane (Tophane marshal built this
school)
İdüp kudümünü tebrik o dâd fermânın (He came from afar and
congratulated that kindness)
***
Lakâbın eyledi ruh‐ı şerîfine i‘tâ (He gave his name to his holy spirit)
Afife zevce‐i pâki Atiyye Sultan’ın (To the pure soul of Atiyye Sultan)
Şeh‐cihânı o destûre bahş edüb Mevlâ (God granted her to be the king
of the world).
384

Konuk Halaçoğlu, Neval, “Rodos Osmanlı Mimarisi’nden Örnekler: Kütüphane, Saat Kulesi ve
Rüştiye”, Rodos ve İstanköy Türklüğü, Editors: Kaymakçı, Mustafa Özgün, Cihan, Rhodes, Kos and
Dodecanese Turks Association Publishing House, İzmir, 2014, pp.248‐250.

203

Makamı cennet ola ol aliyyetü’ş‐şânın (May Allah grant the sultan to
go to heaven)
***
Bu hayrı vakfına kıldı hulûs ile ilhâk (He contributed this goodness to
his foundation)
Ebu‐yi ekremî merhum Ahmed Ağa’nın (Father of the deceased
Ahmed Agha)
Duam odur vükâlasıyla safvet ol dâver (Be clean with my prayer
surrogates)
İmârına sebeb olsun şu köhne dünyanın (Let it cause the
reconstruction of this run‐down world)
***
Yazıldı cevher‐i tarihi Rabbiyesirle (History was written in the name
of Allah)
Açıldı mekteb‐i vâlâsı Fethi Paşa’nın (Fethi Pasha's high school was
opened)
The author of the inscription, who is helpless before Allah, is
Muhammed Rifat.
Year 1268”
***
It is understood from the transcription of the construction inscription that the
high school was built by Ahmed Agha's son, Tophane Marshall Fethi Pasha, in
1268 AH (1851‐52). On 6 November 1856, around 10.30 am, the arsenal around
Eğrikapı was hit by lightning, and the Rüştiye was destroyed and half of the
clock tower was damaged. In the middle school, which has a flat roof and two
floors, the primary school was operating on the ground floor and the junior
high school was operating on the first floor. The building, which sits on an
elevation, has a pointed arched entrance on the front. The upper floor of the
building is accessed by stairs from the courtyard entrance door. In the
earthquake of 1898, the building was severely damaged385. The structure was
partially destroyed by bombardment during World War II. The building, which
was closed until the 1990s, was repaired and regained its present appearance.
Fethi Pasha Middle School is currently closed and used as a cafe in response to
the closure of Heybeliada Seminary.
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Rhodes Girl High School: We have information about the existence of the
structure from Ottoman archive documents. One of them concerns the April
payroll payments arranged for the teachers before the island came out of
Ottoman domination. These documents contain information about the school's
staff and curriculum. However, the construction date of the school, its
architecture and when it was demolished could not be determined.
Rhodes Süleymaniye Madrasah (High School): The madrasah, which is one of
the important educational buildings in Rhodes, was founded by Sultan
Süleyman (with its soup kitchen and foundation shops) after the conquest, but
over time, the madrasa became idle.
Cultural men of the period, such as Ahmed Mithat Efendi, Ebuzziya Tevfik Bey
and Cemal Bey, who were in exile in Rhodes in 1876, rebuilt the Süleymaniye
Madrasah with the support of local notables, with the association they
established under the name of "Cemiyet‐i İlmiye (Education Sociaty)" for the
purpose of European style education on the island. However, the school they
opened in the garden of the İbrahim Pasha Mosque is the first spatial rehearsal
of the Süleymaniye Madrasah386.
We have information about the existence of the structure from Ottoman
archive documents. One of them concerns the April payroll payments arranged
for the teachers before the island came out of Ottoman domination387. These
documents contain information about the school's staff and curriculum.
However, the construction date of the school, its architecture and when it was
demolished could not be determined.
The madrasah was built on the land of the Sencuvan Mosque around the
Süleymaniye Mosque, which was badly damaged after the 1856 arsenal
explosion. The plan of the school was drawn by the newly appointed Deputy
Governor Raif Pasha. The first construction of the high school was completed
quickly with the help of the people and it was named 'Süleymaniye Madrasah'
because of the Süleymaniye Mosque located nearby388.
The building, which was destroyed by an earthquake in 1898, was rebuilt with
its present appearance. In order to provide income for the madrasah, 24 shops
belonging to the Turkish Foundation Management were also built. In addition,
Hafiz Hüseyin Effendi, the former imam of Arnita Village, his house in
Süleymaniye Neighborhood; Clockmaker Nuri Efendi, the second president of
the Islamic community, half of his house in the Abdülhalil District; Şallavacı Ali
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Agha donates his house and field in Kızıltepe to the madrasah389. Madrasah
continued to function as the Italian School from 1937 to 1945 during the Italian
period. From 1947 to 1972, it continued its activities as a primary school where
only Turkish children were educated on the basis of bilingualism390.
In 1972, the duties of our cognate teachers teaching at the school were
terminated, and the school operated until 1994, while serving as the 13th City
Primary School391.
The madrasah, which was built with a square plan and an open inner courtyard,
is in the neo‐classical style. The building, which has one entrance on the front
and rear facades, is covered with a four‐sided sloping hipped tile roof. The front
entrance, crowned with a triangular pediment resting on four columns with
arches, is accessed by a ladder. On the triangular pediment on the front façade,
the tughra of Arma‐i Osmani and Sultan Abdulhamid II; There is a tugra on the
pediment on the rear façade. On the door at the front entrance of the school; It
has an epitaph with the inscription "Madrasah Süleymaniye 1293". On the
façades of the building, the lintels protruding outwards, in elongated
rectangular form, are dominated by a low‐arched pediment window
arrangement. It has 12 rooms. There is a plane tree in the middle of the arched
cloister inner courtyard.
As the school's condition worsened after dropout, with retrofit and restoration
interventions; Micro‐pile foundation, masonry repair and reinforcement of the
superstructure with shotcrete, wood‐framed roof, plasters, wooden door and
window frames, marble repair and restoration and wooden floors, new WCs
and a beverage stand, as well as the establishment of computer facilities. Its
restoration has been undertaken by the Ministry of Culture, which continues to
promote the surrounding archaeological site.392
It is planned that the school will serve with a different function in the coming
years due to the archaeological excavations carried out due to the fact that the
foundations of the Church of Saint Jean were found and unearthed under the
foundations of the school.
High School
In the 19th century, two high schools were built on the islands of Kos and
Rhodes. Both are not standing today.
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Kos(İstanköy) High School:It was opened on 25 October 1884393. However, the
construction date of the school, its architecture and when it was demolished
could not be determined.
Rhodes High School:On July 6, 1885, the foundation of High School, which will
be made not only for Muslims but for the benefit of all students, was laid by
Lieutenant Governor Namık Kemal Bey394. However, its completion does not
occur during his reign. Outside the walls, on the sea shore; Built in a two‐story
neo‐classical style, it was built in 1888395. Later additions were made to the side
facades of the building and the building was expanded (Picture‐52). It was
demolished in 1925 when the Italian administration decided to replace it with
the courthouse.

Libraries
In addition to schools, the two libraries built on the island of Rhodes apart from
schools are considered as additions.
The Library of the Azep Agha of Rhodes Mustafa Kaptan: We can be informed
about this library, which was established in 1220 (1805) thanks to the records
of the foundation396.
Rhodes Hafız Ahmed Agha Library397 and Hafiz School in its Courtyard:The
library, named after Rikabdar‐ı Şehiryar‐i Hafız Ahmed Agha, the father of
Tophane Marshall Fethi Ahmed Pasha, was built in 1793 according to the
inscription on the courtyard door. It is located in Rhodes Castle, Orologiou
Square, Nu.:44. The library is also known as Fethi Pasha Library due to some
arrangements made in some sources398. Fethi Pasha enriched the library with
the books he brought from Istanbul. Later, he had a secondary school and a
clock tower built as a foundation near the place where the library is located,
and 14 shops that provided income for them.
The building, called the Muslim Library by the Greek Ministry of Culture, is
located in the courtyard. In its courtyard, as stated in its foundation charter
dated 1793, there is a hafız school and two two‐storey buildings for students, a
fountain and a well built by Hafız Ahmed Agha's father Hasan Agha in 1797.
393
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Hafiz School has two rooms on the ground floor and three rooms on the upper
floor. In the building, where the access to the upper floor of the school is given
by a wooden staircase from the outside, the librarians of the library, Yusuf
Kıbrıslı and his wife are residing today.
In the courtyard of the library, the inscriptions of many buildings that were built
in the Ottoman period in Rhodes and have not survived are exhibited. The
library, built of cut stone, has a rectangular plan and is covered with two domes
with internally sliced squinches. It is divided into two by an internal wall, and
there are book reading and book storage rooms. The library, which is
understood to be mostly used by madrasa students, was damaged in the great
earthquake that occurred in 1863. The library is in good condition today and is
open to tourists399.
The transcription of the inscription is as follows:
"Sahibü'l‐hayrat ve hasenat rikabdâr‐ı (Rikabdar who does good and
blessed deeds)
Hazret‐i Şehriyâri Rodosî Hafız Ahmed Ağa, sene 1208” (It was built by
Hafız Ahmed Agha in 1208 Hijri.)
It is understood from the inscription that the library was built by Hafız Ahmed
Ağa in 1208 Hijri (1793‐94 AD). The library building has a rectangular plan; It has
two rooms. The rooms are covered with two hemispherical domes. The building
is accessed via a five‐step ladder. The place at the entrance consists of the
reading hall, and the other part consists of the book storage. Hafız Ahmed Ağa
Library is still an important meeting and gathering place of Rhodes Turks.
Today, after the religious holidays, sacrifices are made and ashura is eaten in
the library courtyard by fulfilling the conditions of the endowment. However,
the artifact is an important visiting place among the tourists coming to the
island400.

Conclusion
As educational buildings on the islands of Rhodes and Kos; 4 madrasahs (Rodos
Demirli Madrasah, Rhodes Evrenezli Kadı Madrasah, Rhodes Hurmalı Madrasah,
Rodos İbrahim Pasha Madrasah); It was built as 30 primary schools, 4 junior
high schools and 2 secondary education buildings. Four madrasah, Hurmalı
Madrasah is still standing today. The other three were destroyed.
Nine of the 12 primary/ primary schools built in Kos are in the center
(Debbağhane/ Tabakhane (Tabakna) Primary School, Defterdar(Treasurer)
399
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Primary School, Hasan Pasha Primary School, Hüseyin Pasha Primary School,
Kasabbaşızade Ali Agha Primary School, Girl Primary School, Kabapınar Primary
School, Reşadiye Primary School, Kos Boy Primary School) and 3 of them were
built in villages (Germe, Kefaloz, Pili//Konyalı). All of the primary schools in the
center were destroyed; Germe and Kefaloz Village are still standing. However,
the school in Kefaloz is closed because it is not registered and has a Turkish
population. Pili/Konyalı Village School is in ruins as there is no population.
Rodos’ta inşa edilen 18 sıbyan/ ibtidai mektebinin 10’u merkezde (Enderun
Cami Mektebi, Hasan Bey Sıbyan Mektebi, Mir Yusuf Sıbyan Mektebi, Gani
Ahmed (Kanamat) İbtidai Mektebi, Hamidiye (Girit)Mahallesi İbtidai Mektebi,
Hanzade Mahallesi Mektebi, Hurmalı Medrese Kız İbtidai Mektebi, Hurmalı
Medrese Erkek İbtidai Mektebi, İbrahim Paşa İnas İbtidai Mektebi, Terakki İnas
İbtidai Mektebi)ve 8’i köylerinde (Çayır, Kalamina, Kandilli, Katavya, Lindos,
Mikse, Salakoz, Uzgur) yapılmıştır.
Of the 18 primary schools built in Rhodes, 10 are in the center (Enderun
Mosque School, Hasan Bey Primary School, Mir Yusuf Primary School, Gani
Ahmed (Kanamat) Primary School, Hamidiye (Crete) Neighborhood Primary
School, Hanzâde Neighborhood School, Hurmalı Madrasah Girl Primary School,
Hurmalı Madrasah Boy Primary School, İbrahim Pasha Girl Primary School,
Terakki Girl Primary School and in 8 villages (Çayır, Kalamina, Kandilli, Katavia,
Lindos, Mikse, Salakoz, Uzgur).
Hasan Bey shop, one of the schools built in the center of Rhodes; Hamidiye
(Crete) Neighborhood is used as a funeral washing place. The ownership of
Hurmalı Madrasa Girls' and Boys' Primary Schools was lost and the function of
İbrahim Pasha School was changed (used as a house). Other schools were
destroyed. Among the schools built in the villages of Rhodes, only the Kandilli
Village School is standing in ruins.
One of the four high schools built is Kos(İstanköy) High School, the other three
are Rhodes (Fethi Pasha Junior High School) High School, Rhodes Girl High
School, and Rodos Süleymaniye Madrasah (Junior High School). Rhodes Fethi
Pasha High School and Rhodes Süleymaniye Madrasah are still standing; Fethi
Pasha cafe and Süleymaniye Madrasah lost their ownership and were attached
to the Rhodes Monuments Institution.
At the end of the 19th century, Kos(İstanköy) High School and Rhodes High
School, which bear the names of both islands, are not standing today. Rhodes
was demolished during the Italian period and a post office was built in its place,
and Kos Junior High School was probably destroyed in the 1933 earthquake.
Apart from the schools, there are Azep Agha Mustafa Kaptan Library and the
Hafız Ahmed Agha Library in Rhodes and the Hafız School in its courtyard.
Among all the educational structures I have mentioned above, the only
structure that continues its original function today is the Hafız Ahmed Agha
Library.
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After the Ottoman rule, some of the existing schools on the island were
destroyed after the 1933 Kos earthquake or within the framework of city
development plans. However, during the Italian period in Rhodes, the Islamic
Society Committee provided fresh air and light for female students by opening
new windows due to the scarcity of windows in the classrooms of the Muslim
Girls' School before the academic year of 1927. In addition, it has been revealed
as a result of the news in the Selam newspaper that during the Italian rule, the
Islamic Community and the Rhodes Turks provided many financial aid to the
existing schools.
After the Greek domination in Rhodes and Kos, especially in the villages, with
the migration of the Turkish population after 1972 and the Cyprus Peace
Operation, the primary schools were either demolished over time, or were
closed. Today, there is no spatially visible primary school in Kos(İstanköy) and
no Turkish School in Rhodes.
It is essential that the existing educational buildings in Rhodes and Kos, which
still survive today, are repaired in accordance with their original structure and
kept alive with an appropriate function in line with the agreements to be made
between the two countries and the restoration projects to be carried out
afterwards.
In fact, as is the case with all cities of Greece, eventual destruction of Turkish
schools in Rhodes and Kos(İstanköy), which survived as artworks of Ottoman
cultural and architectural heritage, stems from two important reasons. The first
of these is the fact that those schools were reminiscent of Turkishness,
Ottoman identity and Greece's defeat and withdrawal from Anatolia following
the period under its rule. Destruction of this heritage was considered a
requisite for the formation of the Greek identity. The second is the efforts to
break the connection with the past by removing the structures that have a
place in the common memory of the Turkish and Muslim communities in the
islands, to make them forget their past, to carry out a cultural genocide by
destroying the Turkish identity in this manner.
It is vitally necessary that the surviving educational buildings in Rhodes and Kos,
which have survived until today, be repaired abiding by their original form and
kept alive with appropriate functions in accordance with bilateral agreements
and restoration projects between the two countries.
In this context, it is known that the Rhodes, Kos(İstanköy) and Dodecanese
Turks Culture and Solidarity Association penned a letter and made a proposal to
the Rectorate of the University of the Aegean in Greece to transform at least
the "Suleymaniye Madrasa", which has a vital place in the common culture of
the Turkish society in Rhodes, into a museum.

210

Refences
Archive Documents
BOA., AD., 859; DH.EUM.MH., 55/55; İ.DH., 24099; İ.DH., 24099; İ.DH., 932/73850, 5 Muharrem
1302. İ.DH., 946/74834, 4 6 1302; İ.DH., Nu.:24099; İ.ML., 157, 9 Receb 1316; İ.ML., 15/9 Receb
1316; MF.İBT. 430.12, 19 6 1331; İ.ŞD.,4212; BOA., TS.MA.e.,1378/79, 8.5.1327.
Printed Publications
Ahunbay, Zeynep, “Osmanlılar’da Mektep Mimarisi”, Dünden Bugüne İstanbul Ansiklopedisi,
Volume.29, İstanbul, 2004.
Aksoy, Özgönül, Osmanlı Devri İstanbul Sıbyan Mektepleri Üzerine Bir İnceleme, İsmail Akgün
Matbaası, İstanbul, 1968.
Akyüz, Yahya, Türk Eğitim Tarihi (Başlangıçtan 1993’e), Kültür Koleji Yayınları No:4. İstanbul, 1994.
Ataünal, Aydoğan‐Özalp, Reşat, Türk Milli Eğitim Sisteminde Düzenleme Teşkilatı, İstanbul, 1977.
Balducci, Hermes, Rodos’da Türk Mimarisi, çev. Celalettin Rodoslu, Ankara, TTK Publishing House,
194.
Bastıyalı, Mehmet, Rodos ve Onikiadalar Tarihi, İzmir, 1999
Brunot, Louis, “Mektep”, İslam Ansiklopedisi, Volume.7, Milli Eğitim Bakanlığı Publishing House,
İstanbul, 1957, pp.652‐655.
Çelikkol, Zeki, Rodos’taki Türk Eserleri ve Tarihçe, 2. baskı, Ankara, TTK Publishing House, 1992.
Demirtaş, Zülfü, “Osmanlı’da Sıbyan Mektepleri ve İlköğretimin Örgütlenmesi”, Fırat Üniversitesi
Sosyal Bilimler Dergisi, Elazığ, Nu.1, Volume.17, 2007
Dikmen, Çiğdem Belgin‐Toruk, Ferruh, “Sıbyan Mekteplerinin Mimarisi: Abdullah Paşa Sıbyan
Mektebi Örneği Sıbyan Mekteplerinin Mimarisi: Abdullah Paşa Sıbyan Mektebi Örneği”, Vakıflar
Dergisi, Nu..48, Aralık 2017
Doğan, Güner, İngiliz ve Fransız Seyyahlara Göre 17.ve 18.Yüzyıllarda Ege Adaları (Midilli, Sakız,
Sisam ve Rodos) ve Çevresi, Ankara Üniversitesi, Sosyal Bilimler Enstitüsü Tarih (Yeniçağ Tarihi),
Yüksek Lisans Tezi, Ankara, 2008
Erdoğdu, Mehmet Akif, “Rodos Adası’ndaki Osmanlı Evkafı: 1522‐1711”, Tarih İncelemeleri
Dergisi, 2000, S.15
Erdoğdu, Mehmet Akif, “The Island of Rhodes Under Ottoman Rule: Military Situation,
Population, Trade and Taxation”, Arab Historical Review For Ottoman Studies, 1996, S.13‐14
Ergin, Osman Nuri, Türk Maarif Tarihi, Volume.3‐4, İstanbul, 1977.
Evliya Çelebi Seyahatnamesi, (haz. Yücel Dağlı, Seyit Ali Kahraman ve Robert Dankoff), 9. Kitap,
İstanbul: YKY Yayınları, 2005,
Gabriel, Albert. La Cité de Rhodes, MCCCX‐MDXXII Architecture Civile et Religieuse. Paris: E. de
Boccard, 1923.
Gabriel, Albert. La Cité de Rhodes, MCCCX‐MDXXII Topographie Architecture Militaire. Paris: E. de
Boccard, 1921.
Gelişli, Yüksel, “Osmanlı İlköğretim Kurumlarından Sıbyan Mektepleri (Kuruluşu, Gelişimi ve
Dönüşümü”, Türkler, Volume.XXV. İstanbul, 2002.

211

Günyol, Vedad, “Mektep”, İslâm Ansiklopedisi, Volume.7, Milli Eğitim Bakanlığı Publishing House,
İstanbul, 1972
Hasselquist, Frederic, Voyages and Travels In The Levant: In The Years 1749, 1750, 1751, 1752.
Containing Obsevations In Natural History, Physick, Agriculture, and Commerce: Particulary On
The Land, and The Natural History of The Scripture, (ed. Charles Linneus), London, 1950
Kaymakçı, Mustafa, Rodos ve İstanköy Türklüğü Ansiklopedisi, Rodos, İstanköy ve Onikiada
Türkleri Kültür ve Dayanışma Derneği Publishing House, 2017, İzmir
Kaymakçı, Mustafa‐Özgün, Cihan, Rodos ve İstanköy Türkleri’nin Yakın Tarihi “Ege Denizi’nde
Yükselen Sessiz Çığlık”, Rodos İstanköy ve Onikiada Türkleri Kültür ve Dayanışma Derneği, İzmir,
2015
Kılıç, Nuray, 18. Yüzyıl Osmanlılarda Eğitim ve Sıbyan Mektepleri Üzerine Bir İnceleme, Mimar
Sinan Üniversitesi Fen Bilimleri Enstitüsü (Yayınlanmamış Yüksek Lisans Tezi), İstanbul, 2002.
Konuk Halaçoğlu, Neval, “Kıbrıs Sultan II.Mahmud Kütüphanesi ve Yunanistan Rodos Hafız Ahmed
Ağa Kütüphanesi’nin Mekân‐İnsan İlişkisi Açısından İrdelenmesi”, Kıbrıs Araştırmaları ve
İncelemeleri Dergisi, 2019, Volume.2, Nu.4
Konuk Halaçoğlu, Neval, “Namık Kemal'in Rodos Mutasarrıflığı Sırasında İnşa Faaliyetleri”, Rodos
ve İstanköy Türk Kültürü, Ed.: Kaymakçı, Mustafa‐ Özgün, Cihan, Eğitim Yayınevi, 2020, Konya
Konuk Halaçoğlu, Neval, “Rhodes Turkish Foundation Architectural Works”, Turkish Foundations
in Rhodes and Kos, Ed.:Kaymakçı, Mustafa‐Özgün, Cihan‐Yaldız, Fırat, Eğitim Yayınevi, Konya,
2019
Konuk Halaçoğlu, Neval, “Rodos Osmanlı Mimarisi’nden Örnekler: Kütüphane, Saat Kulesi ve
Rüştiye”, Rodos ve İstanköy Türklüğü, Kaymakçı, Mustafa Özgün, Cihan, Editör, Rodos, İstanköy
ve Onikiada Türkleri Derneği Yayını, İzmir, 2014
Konuk Halaçoğlu, Neval, “Rodos Türk Vakıf Eserleri”, Rodos ve İstanköy Türk Vakıfları, Ed.:
Kaymakçı, Mustafa‐Özgün, Cihan ‐Yaldız, Fırat, Eğitim Publishing House, Konya, 2019
Konuk Halaçoğlu, Neval, “Rodos ve İstanköy’de Osmanlı‐Türk Mimari Eserleri’nin Bugünü”, Ege
Adaları’nın Unutulan Halkı: Rodos ve İstanköy Türkleri, Kaymakçı, Mustafa Özgün, Cihan, Editör,
Eğitim Yayınevi, Konya, 2019
Konuk Halaçoğlu, Neval, “Rodos’ta İttihat Terakki Dönemi Osmanlı Mimari Eserleri’nin
Değerlendirilmesi”, Rodos ve İstanköy Türk Kültürü, Ed.: Kaymakçı, Mustafa‐ Özgün, Cihan, Eğitim
Yayınevi, 2020, Konya
Konuk Halaçoğlu, Neval, “This Day of Ottoman‐Turkish Architectural Works in Rhodes and Kos
Islands”, The Forgoten Turkish Identitiy of the Agean Island: The Turkish Identity in Rhodes and
Kos, Editör: Kaymakçı, Mustafa‐Özgün, Cihan, Eğitim Yayınevi, Konya, 2018
Konuk Halaçoğlu, Neval, Batılılaşma Dönemi Osmanlı Mimarisinde Süslemeler Üzerinden İdeolojik
ve Sembolik Anlam Yükleme: Manastır Askeri İdadisi ve Rodos Süleymaniye Camisi, Balkanlar’da
Sosyal, Kültürel ve Ekonomik İlişkiler, Social, Cultural and Economic Relations in The Balkans,
Gece Kitaplığı, Aralık‐2018
Konuk Halaçoğlu, Neval, Namık Kemal's Construction Activities During The Rhodes Mutasarrif
Turkish Culture in Rhodes and Kos, Kaymakçı, Mustafa Özgün, Cihan, Editör, Eğitim Yayınevi,
Konya, 2020
Konuk, Neval, Midilli, Rodos, Sakız ve İstanköy’de Osmanlı Mimarisi, Ottoman Architecture in
Lesvos, Rhodes, Chios and Kos Islands, T.VOLUME.Dışişleri Bakanlığı, Stratejik Araştırma Merkezi
Publishing House, Ankara, 2008

212

Maârif‐i Umûmiye Nezâret‐i Celilesi İdaresinde Bulunan Mekâtib‐i İbtidâîye, Rüşdiye, İdâdîye,
Âliye ile Mekâtib‐i İbtidâiye, Rüşdiye, İdâdiye, Âliye ile Mekâtib‐i Hususiye ve Ecnebiye’nin ve
Dersaâdet’te Tahriri İcra Kılınan ve Taşrada Mevcut Bulunan Kütüphanelerin İstatistiği, 1310‐1311
Sene‐i Dersiye‐i Maliyesine Mahsustur, Dersaâdet.
Maârif‐i Umûmiye Nezâreti İdâresinde Bulunan Mekâtib‐i İbtidâiye, Rüşdiye, İdâdiye, Âliye ile
Mekâtib‐i Hususiye ve Ecnebiye’nin ve Dersaâdet’te Tahriri İcra Kılınan ve Taşrada Mevcut
Bulunan Kütüphanelerin İstatistiği, Matba‐i Amire, 1318.
Magdas (Μάγδας), G.Maria (Γ. Μαριά), ΕΚΠΑΙΔΕΥΤΉΡΙΑ ΤΗΣ ΔΩΔΕΚΑΝΗΣΟΥ, 2008, Θεσσαλονίκη
Medieval Town of Rhodes, Restoration Works (1985‐2000), Ministry of Culture, Works
Supervision Committee for the Monument of The Medieval Town of Rhodes, Rhodes, 2001.
Nasuhoğlu, M.Sadi, Rodos (Anılar ve Tarihçe), Muğla, 2008.
Orakçı, Meryem, Rodos Müslümanları, Selam Gazetesi 1926‐1936, Kitap Yayınevi, İstanbul, 2012.
Orhonlu, Cengiz, “Oniki Adada Türk Eserleri ve Türk Nüfusu”, Türk Kültürü Dergisi, Year: 1964,
Nu.24
Örenç, Ali Fuat, “Türk Hâkimiyetinde Ege Adaları Tarihi”, Yeni Türkiye, 2000, Volume.6, Nu.31.
Örenç, Ali Fuat, Yakındönem Tarihimizde Rodos ve Oniki Ada, İstanbul: Doğu Kütüphanesi Press,
2006
Pakalın, Zeki, “Sıbyan Mektepleri”, Osmanlı Tarih Deyim ve Terimleri Sözlüğü, Milli Eğitim
Bakanlığı Publishing House, İstanbul, 1993, Volume.3
Randolph, Bernard, Ege Takımadaları: Arşipelago, çev. Ümit Koçer, İstanbul: Pera Turizm ve
Ticaret A.Ş. Yayınları, 1998.
Somel, Selçuk Akşin, Osmanlı’da Eğitimin Modernleşmesi (1839‐1908), İletişim Publishing House,
İstanbul, 2015.
Şemim Emsem, “Osmanlı İmparatorluğu Devrinde Türkiye Kütüphanelerinin Tarihçesi”, Türk
Kütüphaneciler Derneği Bülteni, IX/1‐2, Ankara, 1960
Tansel, Fevziye Abdullah, “Akdeniz Adalarının Elimizden Çıkmaması İçin Hususi Mektuplarına Göre
Namık Kemal’in Mücadele ve İkazları”, Belleten, XXIII/89‐92, Ankara, 1959
Tekeli, İlhan, “Tanzimat’tan Cumhuriyet’e Eğitim Sistemindeki Değişmeler”, Tanzimat’tan
Cumhuriyet’e Türkiye Ansiklopedisi, Volume.2, İstanbul 1985
Tevfik, Ebuzziya, Yeni Osmanlılar Tarihi (Bugünkü Dile Uygulayan: Ziyad Ebuzziya), Kervan
Publishing House, İstanbul, 1974,
Thevenot, Jean, 1655 – 1656’da Türkiye, çev. Nuray Yıldız, İstanbul: Kervan Kitapçılık, 1978
Turan, Şerafettin, “Rodos’un Zaptından Malta Muhasarasına”, Kanuni Armağanı, Türk Tarih
Kurumu Publishing House, Ankara, 1970
Uzunçarşılı, İsmail Hakkı, Osmanlı Devleti’nde İlmiye Teşkilâtı, Ankara, 1988
Witman, William, Travels in Turkey, Asia – Minor, Syria, and Across The Desert Into Egypt During
The Years 1799, 1800 and 1801, In Company With The Turkish Army and The British Military
Mission. London, 1803

213

Attachments
Major Turkish Schools Of Rhodes And Kos

Rhodes Hurmalı Madrasa Masjid(N.K.Halaçoğlu Archive)

Rhodes Hurmalı Madrasa Boys' School ((N.K.Halaçoğlu Archive)
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Rhodes Hurmalı Madrasa Girls' School Teacher Building(N.K.Halaçoğlu Archive)
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Rhodes Hurmalı Madrasa Müderris Mansion room (N.K. Halaçoğlu Archive)

Rhodes Hurmalı Madrasa Girls' School window Ottoman manuscripts (N.K. Halaçoğlu Archive)
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Rhodes Hurmalı Madrasa Girls' School Facade Drawing, Before Restoration
(G.Maria Magdas, 2008)

Kos Ibtidai School, which was destroyed in the 1933 earthquake
(K.Koyopulos Archive, 1927)
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Kos Kabapınar Primary School and Masjid (N.K. Halaçoğlu Archive)

Kos Kabapınar Primary School Condition after demolition in 2009(N.K. Halaçoğlu Archive)
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Kos Germe Village Primary School Kos (N.K. Halaçoğlu Archive)

Kos Kefalos Village Masjid and Primary School (N.K. Halaçoğlu Archive)
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Kos Pili Village Primary School (N.K.Halaçoğlu Archive)

Rhodes Hasan Bey Primary School (N.K. Halaçoğlu Archive)
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Rhodes Hasan Bey School Construction Inscription (N.K. Halaçoğlu Archive)

Construction epitaph of Rhodes Mir Yusuf School (N.K. Halaçoğlu Archive)
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Rhodes Crete Neighborhood Mosque and Primary School (N.K.Halaçoğlu Archive)

Rhodes İbrahim Pasha İnas Primaly School (N.K. Halaçoğlu Archive)
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Rhodes Süleymaniye Madrasa Branch Primaly School in 1875 (Ist. Uni. Mass. Number 90804)

Rhodes Süleymaniye Madrasa from 1898 before appearance (Symeonos Dontas Archive)
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Rhodes Süleymaniye Madrasa (N.K. Halaçoğlu Archive

Rhodes Süleymaniye Madrasa Facade Drawing (G.Maria Magdas, 2008).
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Rhodes Suleymaniye School Inscription (N.K. Halaçoğlu Archive)
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Rhodes Kandilli Village Primary School (N.K. Halaçoğlu Archive)

Rhodes Kandilli Village Primary School (İst.Üni.Küt.Nu.90804)
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Rhodes Katavia Village Primary School (İst.Üni.Küt.Nu.90807)

Rhodes Mikse Village Primary School (İst.Üni.Küt.Nu.90805)
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Rhodes Uzgur Village Primary School (İst.Üni.Küt.Nu.90806)

Germe Village of Kos High School The construction inscription found in the Cemetery
(N.K. Halaçoğlu Archive)
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Top view of Rhodes Fethi Pasha High School (N.K. Halaçoğlu Archive)

Rhodes Fethi Pasha High School Inscription (N.K. Halaçoğlu Archive)
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Rhodes High School(İst.Üni.Küt.Nu.:90805‐03)

Rhodes Hafız Ahmed Ağa Library (N.K.Halaçoğlu Archive )
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Library Main Entrance Gate(N.K.Halaçoğlu Archive)
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Rhodes Hafız Ahmed Ağa Library Internal Order (N.K.Halaçoğlu Archive)

Evrenezli Kadı Madrasah Inscription with Hafız Ahmed Ağa Library (N.K.Halaçoğlu Archive)

232

SECTION EIGHT
CURRENT PROBLEMS CONCERNING
TURKISH IDENTITY IN RHODES and KOS

233

CURRENT PROBLEMS CONCERNING TURKISH IDENTITY IN RHODES and
KOS
Mustafa KAYMAKÇI
Introduction
There is a perception in the world public opinion that the Turkish presence in
Greece is restricted to Western Thrace. However, there is a Turkish population
of about 9,000 people who live in the Dodecanese, mainly in the islands of
Rhodes and Kos(İstanköy).401
Nevertheless, Greece has been denying the Turkish identity in the said islands
and recognizes them as “Greek Moslems”. Consequently, Greeks continue to
implement all kinds of practices related to cultural genocide in order to destroy
Turkish identity, in direct violation of the European Standards.
The cultural genocide policy that Greece has been implementing in Rhodes and
Kos(İstanköy). Kos needs to be evaluated as part of Turkish‐Greek relations.
As is known, Turkish‐Greek relations started in 1830 following the Greek War of
Independence waged against the Ottoman State. It was followed, respectively,
by the formation of the Western Thrace Turkish Republic; the Balkan Wars; the
First Partition (World) War; the Greek’s invasion of Anatolia following the
Treaty of Sèvres in 1919 in order to achieve their goals of Megali Idea (Great
Ideal) and their subsequent defeat in 1922; peace talks with the newly‐
established Turkish Republic at Lausanne; the status of the Turkish Minority in
Western Thrace and the Greeks in Istanbul after Lausanne; Turkish‐Greek
Population Exchange; and more recently the Cyprus crisis as well as the
problems stemming from the geopolitics of the Aegean Sea.
Although constantly ignored by Greece, issues concerning Turks living in the
Dodecanese have also been added to the above‐cited list of problems in
Rhodes and Kos(İstanköy) in recent years.
As far as Turkey is concerned, Rhodes and Kos(İstanköy) can be said to have
four essential aspects.
The first is the militarization and armament of these islands by Greece in
violation of the provisions of the 1947Paris Peace Treaties. This issue is
401

According to unofficial evaluations, it is reported that there is a total of around 9000 Turkish
population in Rhodes and Kos at the beginning of 2019. In previous reports, this figure was
assumed to be around 6000. Turks in Rhodes and Kos consist of Turks who were settled from
other principalities, especially Karaman, after the conquest of Rhodes in 1522, and Turks who
were forced to emigrate from Crete in 1897. .
Özgün,C.,2014. Social, Economic and Cultural Life in Rhodes and Kos(İstanköy)Turks, Turkısh
Identıty in Rhodes and Kos(İstanköy), Editors: Mustafa Kaymakçı‐ Cihan Özgün, Meta Printing,
Izmir,pp.176‐ 179.
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extremely important for Turkey in terms of its national security. The second is
the extremely significant strategic location of these islands. It is believed that
those who possess these islands would also have the potential to control the
maritime traffic not only in the Eastern Mediterranean but also in the Aegean,
the Straits and the Black Sea. The third is the fact that possession and control of
energy resources, especially in the Eastern Mediterranean, have become
increasingly important in our day. And the fourth is the preservation of the
cultural identity of Turks, one of the ancient peoples of the islands for almost a
thousand years. It is not possible for Turkey to stay out of the issue of
preservation of cultural identity of Rhodes and Kos(İstanköy)Turks. In fact, this
particular issue also falls within the scope of universal human rights.

Current Problems Concerning the Turkish Identity in Rhodes and
Kos(İstanköy)
The Turks living in Rhodes and Kos(İstanköy) under the Greek Administration
have ever‐increasing problems related to cultural identity and protection of
their rights.
What lies at the root of the problems that arise is primarily Greece's failure to
recognize and implement the rights of the Turks living in Rhodes and
Kos(İstanköy)as described in international agreements.
Greece claims that the rights of the Turks from the Dodecanese (Southern
Sporades) were regulated only by the provisions of the 1947 Paris Agreement;
on the other hand, as it will be stated later, the islands were under Italian rule
when the 1923 Lausanne Treaty was signed, and that its provisions did not
apply to the Turks living in Rhodes and Kos(İstanköy)
Yet, this thesis contradicts with a number of international treaties including the
"Protocol number 3 of the 1913 Athens Treaty", "10 August 1920 Greek Treaty
of Sèvres ", "30 January 1923 Exchange Agreement, Articles 37‐45 of Treaty of
Lausanne, 1926 Athens and 1930 and 1933 Ankara Treaties. ", and “1947 Paris
Peace Treaty"402.
402

The rights of the Rhodes and Kos(İstanköy)Turks stipulated by international treaties are
protected by four groups of texts. These include:
Protocol No. 3 attached to the 1913 Treaty of Athens
As the Protocol number 3 of the 1913 Treaty of Athens was valid for "all the lands of Greece"
when it was signed, it is still in force today and is binding and adstrictory for the Dodecanese.
Article 15 of the1978 Vienna Convention on Succession of States in respect of Treaties stipulates
that treaties of the successor State are in force in respect of the territory to which the succession
of States relates from the date of the succession of States,
In the decision of the ICJ (International Court of Justice) dated 1978, it was stated that the
concept of "the status of the territory of the country" should be interpreted not only to cover the
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Apart from various international treaties it has signed, Greece is a long way
from implementing the provisions of the Council of Europe, the European
Union, the Organization for Security and Cooperation in Europe, the United
Nations as well as the provisions on human rights guaranteed in the Greek
Constitution. The current problems mainly include the following:403

The Problem of Citizenship
As mentioned earlier, Greek authorities refuse to grant “minority” status to our
Turkish cognates reasoning that these islands were under Italian rule and not
part of Greece when the Treaty of Lausanne was signed in 1923 and describe
Turkish descendants as “Greek Moslems”. Within this context, they refuse to
register associations bearing the terms “Turks” or “Minority”.
lands at the time of the agreement but also the lands acquired by the country later. Regarding
the issue of schools, the Protocol recognizes Muslim private schools according to Article 15, and
stipulates that their sources of income will be respected and that education will be conducted in
Turkish.
August 10 1920 the Greek Treaty of Sèvres
August 10 1920 the Greek Treaty of Sèvres is also binding for the Dodecanese as it states that the
treaty will be implemented in all Greek territories, and that it is also valid for "the lands Greece
will acquire from then on". According to Article 8, the Muslim minority has the right to establish,
manage and supervise schools where they can freely use their mother tongue. In Article 9, it is
stipulated that the state will provide the necessary facilities for Muslims to be educated in their
own language in the places where they are present and a share will be allocated from the general
and local budgets.
30 January 1923 Exchange Agreement, Articles 37‐45 of Treaty of Lausanne, 1926 Athens and
1930 and 1933 Ankara Treaties.
Articles 37‐44 of the Section III, Part I of the 1923 Treaty of Lausanne, entitled “Political Clauses”
related to “Protection of Minorities” cover provisions defining the status of Turkish nationals
belonging to non‐Moslem minorities. The following Article 45 of the Treaty stipulates that “the
rights conferred by the provisions of the present Section on the non‐Moslem minorities of Turkey
will be similarly conferred by Greece on the Moslem minority in her territory.” In accordance with
the practice of succession of the states, the Treaty also applies to the Dodecanese. Lausanne
Articles 40‐41 recognize the same rights to the minority in Articles 8 and 9 of 1920 Greek Sevres.
1947 Paris Peace Treaty
The 1947 Paris Peace Treaty is still valid today, leaving no room for discussion. Article 19/4,
stipulates that the State to which the territory is transferred shall, in accordance with its
fundamental laws, secure to all persons within the territory, without distinction including the
right to education. The fact that the article brings negative rights (citizenship rights) is not an
issue that eliminates the positive rights (minority rights) mentioned in the above three groups of
international texts.. (See,Dayıoğlu, Ali, 2013. “Yunanistan’la İlişkiler” (Relations with Greece) (in.),
Oran, Baskın (Editor), 2013 Turkish Foreign Policy. From the War of Independence to Present.
Cases, Documents, Comments. Volume III: 2001‐2012 s 595)
403
Kaymakçı, M., 2013. Religious Problems of the Turks Living in Rhodes, Kos and The
Dodecanese. 26‐27 November 2013 United Nations Forum on Minority Issues, Geneva.;
Kaymakçı, M., C.Özgün, 2015. “Rodos ve İstanköy Türklerinin Yakın Tarihi: Ege Denizi’nde Yükselen
Sessiz Çığlık” (The Recent History of Rhodes and Kos Turks: A Silent Cry Rising from the Aegean
Sea). Rhodes, Kos(İstanköy)and the Dodecanese Turks Culture and Solidarity Association
Publications, pp.73‐97
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In order to assimilate the Turkish minority, Greece has removed many Turks
who traveled abroad from Greek citizenship under various pretexts. Article 19
of the ‐now repealed‐ Greek Citizenship Law was used as the legal basis for this
practice. Article 19 of the Greek Citizenship Law stipulates that “A citizen who is
not from Greek race may be deprived of citizenship in case he/she leaves the
country without the intention to come back. Deprivation of citizenship may be
applied the ones that are not from Greek race, born abroad and still live out of
the borders of Greece. Ministry of Interior Affairs decides with the ratification of
Citizenship Council of Greece.” Although the number of Turks removed from
citizenship by the Greek authorities based on this article is kept confidential, it
is estimated that approximately 60 thousand Turks have lost their citizenship.
Most of those removed from citizenship are students who traveled to Turkey,
the United States and Germany for academic studies. 404
A Turk who had to emigrate from Rhodes stated on the subject405; “Even if they
are university graduates, the Turks in Rhodes were denied employment in high‐
level public positions. They cannot become reserve officers. They can only be a
“muleteer”, taking care of mules in the army. According to –now repealed‐
Article 19 of the Greek Citizenship Law, a person of non‐Greek origin who left
Greece and went to Turkey of another country would lose his Greek nationality
if he did not return to Greece within a year. I was one of the victims who got his
share from this practice. Problems intensified after the Cyprus Intervention. It
was one the reason why I immigrated to Turkey.”
In the mean time, most of the Turks had to immigrate to Turkey for the reasons
that their cultural identity was not recognized, an environment of violence and
hatred was created and they were not even allowed to start their own
businesses and buy real estate. Eventually, these people lost their citizenship
pursuant to ex Article 19 of the Greek Nationality Code.406 In Rhodes and
Kos(İstanköy)about 4,000 Muslim Turks are believed to have lost their
citizenship in this manner and some of them had become stateless persons.407

404

Kaymakçı, M., C.Özgün, 2015“Rodos ve İstanköy Türklerinin Yakın Tarihi: Ege Denizi’nde
Yükselen Sessiz Çığlık” (The Recent History of Rhodes and Kos Turks: A Silent Cry Rising from the
Aegean Sea). Rhodes, Kos and the Dodecanese Turks Culture and Solidarity Association
Publications pp. 83‐ 84
405
Oral ınterview with Macit Külür
406
Fautre,W.,2017. Greece: Ethnic Turks In Rhodes And Kos(İstanköy). Copyright Federal Union of
European Nationalities and Rhodes, Kos(İstanköy) and the Dodecanese Turks Culture and
Solidarity Association. All Rights Reserved. Brussels, December 2017.p.34
407
Kaurinkoski, K., 2012. The Muslim Communities in Kos and Rhodes:Reflections on Social
Organization and Collective Identities in Contemporary Greece.Slavica Helsingiensia Edited by
Jouko Lindstedt and Max Wahlstrom.Balkan Encounters‐Old and New Identities In South Eastern
Europe Helsinki.p.56
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The Problem of Cultural Genocide408
Cultural genocide directed to Turkish people living in Rhodes and Kos(İstanköy)
started following the occupation of Rhodes and Kos(İstanköy) by Italy when
Italians and Greeks started to treat Turks, who had ruled the islands for
centuries, as minorities. The assimilation process can therefore be examined in
two separate periods, namely the kingdom and fascist period of the Italian rule.
It can also be stated that Italian rule was more tolerant during the reign of King
Victor Emanuel III; however, the fact that the official language had also become
Italian and freedom of the press and freedom of expression were restricted was
among other remarkable practices undertaken. Meanwhile, the conditions
were further aggravated in 1925. Later on, those who lived in the Dodecanese
were subject to pressure to accept Italian citizenship. By introducing a
citizenship law in 1925, Italians would grant Turks three types of citizenship
options, namely Ciddadini Turchia (Turkish citizen), Ciddadini Ege (Aegean
citizen) and Ciddadini Italiani (Italian citizen). Those who were Aegean or Italian
citizens could freely buy goods, open businesses and become civil servants.
Among the Turks who had chosen Italian citizenship, there were policemen in
the Italian army or officers in the security department, and some of them even
became teachers.409
As it will be stated further in the article, in today's conditions, cultural genocide
has intensified with the elimination of the right to education and learn the
Turkish language on the basis of bilingualism, the restrictions imposed on the
rights of religion and worship, and the right to organize, as well as the
destruction of the relationships between identity and space with the fire sale of
foundation properties.
Cultural genocide has reached such a stage that Greek officials can easily say
"There are no Turks in the Dodecanese" in the articles they issued. Rhodes,
Kos(İstanköy) and Dodecanese Turks Culture and Solidarity Association
(ROISDER), the representative of Rhodes and Kos(İstanköy)Turks in Turkey, had

408

The cultural assimilation implemented against Rhodes and Kos Turks has intensified in recent
years and it has been accepted that people known as Turks have never lived on the islands.
Therefore, it is believed that the term "Cultural Genocide" would be more correct in the relevant
publications.
409
Özgün,C.,2019. The Mediterranean Policy of Europe and the Ottomans: “Ege Adaları ve
Işgaller (1912), Ege Adalarının Unutulan Halkı: Rodos ve İstanköy Türkleri”, (Aegean Islands and
Occupations (1912), The Forgotten People of the Aegean Islands: Rhodes and Kos Turks) Editors:
Mustafa Kaymakçı‐ Cihan Özgün, Eğitim Book Store, Konya,pp.223‐234. And please see.
Kaymakçı,M., C.Özgün, 2020. Rhodes and Kos Turks: Contributions to the Turkish War of
Independence and Current Problems, Eğitim Publications., Konya, pp. 18‐19
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to express their reactions in a letter they sent to the Greek Minister concerned
and also issued a press statement410. (Appendix: 1)

The Problem of Education and Right to Learn Turkish411
The Problem of Religion and Worship
With the closure of all Turkish schools in the islands in 1972, religious courses
were also abolished and they have been closed to date. Our cognates living in
Rhodes and Kos(İstanköy)can study in public schools. Although they are
exempted from Orthodox religious courses, they are not able to exercise their
own “Muslim religious education” rights.
Greek governments accept Turks as Muslim Greek citizens rather than
recognizing them with their Muslim identities. Nevertheless, the dilemma that
comes into question is the fact that it is forbidden for the Rhodes and
Kos(İstanköy)Turks, who are defined as "Muslim Greeks", to learn their Muslim
religion. 412
As for the mosques, the current situation can be explained as follows: the
Ibrahim Pasha Mosque is the only one in operation among the 14 mosques in
Rhodes. It is open only for noon prayers and Friday prayers but it is not big
enough to serve the whole community. In Kos, on the other hand, only the
front yard of the Kermentes (Germe) Mosque is open for daily prayers. The
Defterdar Ibrahim Pasha Mosque in central Kos(İstanköy)was closed after its
minaret collapsed during an earthquake.413
In our day, the Turkish minority is not religiously represented in the islands.414
This is also true for Kos(İstanköy). It should be strongly emphasized that Turks
living in these islands are inferior to citizens of Greek origin with respect to
equality of opportunity. They have always been off the pace, restrained,
suppressed and shadowed. Lack of a leader who can defend their rights and
deal with religious affairs constitutes a great risk for the existence of Turkish
identity in the islands. The fact that the President of the Foundation
Administration denies his Turkish identity even though he is Turkish clearly

410

Kaymakçı,M.,2020. ROISDER letter sent to the relevant minister regarding the news report
based on a statement by Emmanoul Konsolas, Deputy Minister of Tourism of the Greek
Dodecanese Parliament that "There are no Turks in the Dodecanese" (Appendix: 1).
411
For the “Problems of Education and the Right to Learn Turkish”, see “Chapter 5. Nilüfer Erdem
and Mustafa Kaymakçı “Education of Rhodes and Kos Turks during the Greek Administration
Period”
412
Kaymakçı, M., C.Özgün, 2015., .op.cit., p. 134.
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reveals that the Turkish community lacks think tanks and is vulnerable to
becoming disintegrated with ongoing immigrations.
In fact, the Muftiate, which was still in operation in Kos until 1938, was
abolished by the Italian Governor of the Dodecanese Cesare Maria De Vecchi.
After the island was assigned to Greece, this issue was left unattended and a
new Mufti was not appointed.415
It is observed that this situation, which has also emerged in the domain of
religion, stems from the fear and ignorance of Rhodes and Kos(İstanköy) Turks.
There are very few island Turks who express that the Mufti's office in the
islands must be valid according to the treaties to which Greece is a party, and
most of them are not aware of their rights and are afraid to express them even
if they do. 416 In fact, Turgay Cin, who has various publications in this subject,
also confirms these views. 417 The author explains that “the legal status of the
Muslim Turkish minority living in Rhodes, Kos(İstanköy), Athens, Thiva,
Ptolemaida and Western Thrace was determined by the 1881 Convention of
Constantinople, the 1913 Treaty of Athens, the 1920 Treaty of Sèvres on the
rights of minorities in Greece and the 1923 Treaty of Lausanne. Within the
scope of these treaties, which are still in force today, the Turks in Greece are
entitled to legal, administrative and educational autonomy and the institutions
such as ‘Chief Muftiate and Muftiate’ must be maintained.”
As is known, Articles 37‐44 of the Section III, Part I of the 1923 Treaty of
Lausanne, entitled “Political Clauses” related to “Protection of Minorities” cover
provisions defining the status of Turkish nationals belonging to non‐Moslem
minorities. 418
The following Article 45 of the Treaty stipulates that “the rights conferred by
the provisions of the present Section on the non‐Moslem minorities of Turkey
will be similarly conferred by Greece on the Moslem minority in her territory.”
Setting out from the obligations imposed on Turkey by Article 44 of the Treaty
of Lausanne, Cin makes the following interpretation: "Turkey agrees that, in so
far as the preceding Articles of this Section affect non‐Moslem nationals of
415
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Turkey, these provisions constitute obligations of international concern and
shall be placed under the guarantee of the League of Nations. They shall not be
modified without the assent of the majority of the Council of the League of
Nations. Any Member of the Council of the League of Nations shall have the
right to bring to the attention of the Council any infraction or danger of
infraction of any of these obligations, and that the Council may thereupon take
such action and give such directions as it may deem proper and effective in the
circumstances.”
Cin mentions that the management of foundations and education and training
should be addressed within the same framework.
In brief, there are no offices of Muftiate in Rhodes and Kos(İstanköy) and it is
clear that a powerful authority should fill in this vacancy to bind Turkish people
together. Nevertheless, it is observed that the island Turks continue to
demonstrate their religious sensitivity including celebrating their religious
holidays and regularly visiting the graves of their loved ones. In this respect,
replies given to questions directed within the scope of the Oral History Project
have indicated that “religion” is still a significant element that strengthens the
feeling of belonging among the Turks living in the islands. For instance, an
informant born in Rhodes in 1945 mentioned the special emphasis placed on
observance of holidays and visits to graveyards as follows, “We would regularly
go to the graveyard, visit our deceased loved ones and pray for them. We would
sacrifice a sheep during every Eid al‐Adha Holiday (Feast of Sacrifice)…”419
On the other hand, it is observed that the report of the Greek Ministry of
Education and Religious Affairs regarding the attacks on places of worship and
regulations on religious communities in 2019 is a long way being objective and
inaccurate in Rhodes and Kos(İstanköy).ROISDER conveyed a letter written on
this subject to the authorities concerned. 420 (Appendix: 2)

The Problem of Organization
As is the case in Western Thrace, it is not possible for Rhodes and Kos(İstanköy)
Turks to establish organizations that identify themselves as “Turk”. Greece does
not recognize the legal status of the minorities and considers them as “threats
to public order”.
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Only recently have Rhodes and Kos(İstanköy)Turks started to establish civil
societies in the form of non‐governmental organizations. Rhodes and
Kos(İstanköy)Turks assembled under umbrella organizations called “the Rhodes
Muslim Brotherhood Association” and” the Kos Muslim Brotherhood
Association”.421 Their only choice was to identify themselves as Muslims.
There are many reasons why organizations in Rhodes and Kos(İstanköy)were
set up so late. It can be said that the most important reason is the fear created
by the state practices against Turks aimed at destroying their identity during
the Italian and German occupations for a long time followed by the Greek rule
after the islands were ceded to Greece. This fear has been steadily incited over
time. For example Rhodes and Kos(İstanköy) associations were accused of
acting as Turkey’s agents when they were established.
The fear of state in question was also reflected in the first generation who
migrated to Turkey. Civil society organization is perceived as a confrontation
with the state. On the other hand immigrants who maintained their relations
with the island developed a perception that their organizations in Turkey could
harm their relatives in Greece. Therefore, the first generation has always
abstained or even stood aloof from non‐governmental organizations.
Organizational consciousness has emerged over time born among the members
of the second generation who were born in Rhodes and Kos(İstanköy), but
immigrated to Turkey and gained vocational training in the Motherland. 422,423.
ROISDER, a permanent organization in Turkey, was established in 1996 under
the leadership of Mustafa Kaymakçı in Karsiyaka (Izmir), mainly inhabited by
Rhodes immigrants. Links were established with the Turks born in Rhodes and
Kos(İstanköy) as well as their children who had settled in Turkey’s coastal
towns, including Marmaris, Bodrum, Fethiye and Antalya . As a result of these
endeavors, branches were opened in Istanbul and Antalya and a representative
office was set up in Ankara.
The primary objective of the Association is to raise awareness at various
international organizations with respect to current problems of Rhodes and
Kos(İstanköy)Turks and possible solutions to these problems.
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The Problem of Upkeep of Cultural Monuments Inherited from
Ottoman Turks
Greece does not allow maintenance and repair of the cultural monuments
inherited from the Ottoman Turks. In fact, the repair work is often undertaken
to keep up appearances and these precious monuments are often left to the
destruction of time. 424,425,426.
While Orthodox sites enjoy certain privileges from the government, Turkish‐
Muslim mosques are barely visible without their minarets and domes, and are
damaged beyond recognition. Long and extended restoration work is underway
in some of them undertaken as a formality just to keep up appearances.
The mosques in Rhodes were closed down on the pretext of renovation. Today
only “İbrahim Pasha Mosque” is open for prayers. An application for the
reopening of “The Suleymaniye Mosque “was rejected on the grounds that it
was listed as an historic monument by UNESCO. The restoration work which
started later went on for decades and the Ottoman relics were replaced. The
restoration work in the mosque was completed in 2012 and it was reopened for
prayers in the Feast of Sacrifice (Eid al‐Adha). It was stated that the mosque
would be converted into a museum.
Another monument that is left to the destruction of time is “The Recep Pasha
Mosque”. Ahmet Kırevliyası 427 said the following on the issue; “The Recep
Pasha Mosque was one of the historical monuments inherited from the
Ottomans in Rhodes. It was proposed that a museum of Islamic Arts be
established in the Recep Pasha Mosque, which had an interior covered with
Iranian tiles, but restoration work was never started. The mosque held in place
by an iron scaffold was in fact left to its own fate. Destruction of the Recep
Pasha Mosque is a source of great sorrow. Not a single nail was hammered into
the mosque which was intended to be restored and converted into a museum.
The mosque which was left to its own fate, finally collapsed. Another cultural
heritage had perished.” According to official records, the Recep Pasha Mosque
collapsed on December 19 2011.428
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Another informant from Rhodes, Ali Yücesoy429 made the following evaluation;
“To the best of my knowledge, there were about twenty mosques in Rhodes;
now only two of them are open to prayers. One of them is solely used for
religious marriage ceremonies and the other is for observing Mevlits and
performing daily prayers. The remaining mosques were either heavily damaged
or completely ruined. When the Greek authorities are approached with a
demand for repair of a mosque, they say they will attend to it, erect a scaffold
and close down the mosque. They put up a “Repair in Progress” sign and wait
until the mosque collapses. There was the Murat Reis Tomb, for instance. It was
beautiful before I immigrated to Turkey. When I saw it last time I was there, it
was in ruins. It was really heartbreaking.”
The Ali Hilmi Pasha Mosque has been restored and used as the “Cyprus House”.
Şehitlik (War Cemetery) Mosque is used as a health center and the the Kattavia
(Katavya) Village Mosque as a cafeteria. The school‐mosque in the district of
Gani Ahmet was converted into a block of apartments. Also, the Salakos Village
Mosque was demolished.
Two other important cultural monuments inherited from the Ottomans in
Rhodes are the Murat Reis Tomb and the Kulliye (social complex). The Kulliye
buildings including the mosque are in ruins. Better half of the Kulliye’s cemetery
was destroyed. They also want to change the “Muftiate Office” within the
Kulliye into a conservatory building. The list can be further extended.
The Muradiye Mosque was another mosque whose minaret collapsed and
windows shattered during the restoration process. The mosque belonged to
the Turkish Community until 1970. After this date, it was left to the Head
Metropolitan Office by the Community administrators. The mosque was open
for prayers until 1990. It was completely closed down following the death of
the imam (worship leader) and the muezzin (reciter of the call to prayer)
appointed at the mosque. After remaining closed up to the present time, it is
reported that restoration work has been launched to convert the mosque into a
church by means of a restoration project funded by the European Union.
The truth behind a policy that leaves cultural monuments to the destruction of
time is in fact an assimilation process that will detach island Turks from their
past.
Dilek430 commented on the issue of the Murat Reis Tomb and the Kulliye;
“Though not explicitly expressed, the main intention of closure of the Murat Reis
Mosque and abandonment of his tomb and the surrounding the Kulliye is to
nullify the function of place where the Turkish community come together,
429
430
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represent its culture and preserve its ties with the past. The Greek Deep State
maintains this policy through a meticulous operation.”
Dilek based his allegation on a news article entitled “Epitaphs in the Murat Reis
Cemetery Being Investigated by an American Researcher”, printed in Prodos
Newspaper on January 30 2005. The said article431 had claimed that Murat Reis
was in fact an Arab sailor not an Ottoman Pasha.
In short, architectural monuments inherited from the Ottoman Turks in the
islands have been plundered and the authorities have been launching
pretended repairs to protect the remaining ones.

The Problem of Foundations432,433,434,435
Many details mentioned within the context of foundations including
“solidarity”, “observance of community interest “ and “transfer of private
property to community ownership” also establish that the foundation is indeed
a very important institution that directly nourishes feelings such as social
identity, belonging and love of homeland.436
After the occupation, Italy decided to delegate the administration of the
foundations (evkaf)437 to a commission. When the islands were ceded to Greece
in 1947, a policy of oppression and destruction was launched and first a
government representative was appointed to supervise community and
foundation administrations.
In 1970, on the other hand, the Greek Government passed a law which is
popularly known as the Act of Katalipsis. A provision of the law states that
431
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“real estate and properties, not recorded in the Register of Deeds Office within a
period of ten years are transferred to the Treasury Office.” Using this act as a
legal pretext, the properties belonging to the Turks were plundered and the
issue of foundations has remained as an unresolved problem until today.
Today, the Foundation Administrations in Rhodes and Kos are under the
supervision of the Greek State438. According to the provision of the law passed
in 2021, “Foundations are only managed by a five‐member Board of Directors,
which consists of Muslim Greek citizens appointed by the Ministry of Education
and Religious Affairs among permanent residents recognized and accepted in
the local communities in Kos and Rhodes.” Thus, absolute supervision of Greece
was enforced.
The real estate tax charged for the foundations’ immovables belonging to the
Turks living in Rhodes and Kos is at the same rate as the tax paid by commercial
institutions. In addition to the other constraints, foundations under the burden
of heavy tax debts were deprived of any chance of repairing their properties in
this way. This clearly shows the degree of discrimination this practice leads to.
On the other hand, the Greek governments compelled the foundations to sell
part of their properties by continuously forcing the Foundation Administration
to make huge payments, which further undermines the Foundation
Administration. Unfortunately, the Greek governments often accomplish this by
appointing some Turks involved in treacherous acts to the administration of the
Turkish foundations439
What’s more, Greece also prohibits our cognates from participating in tenders
for the sale of foundation properties.
Until the islands came under the sovereignty of the Greek Government, the
Turkish‐Islamic foundations in Rhodes and Kos(İstanköy)contributed
substantially to the self‐categorization of the Turks through their material
cultural assets and to the preservation of their cultural identity in a common
historical background. Foundations established in the islands also assumed an
intermediary role in the formation of an identity through Turkish‐Islamic sites
inherited from the Ottoman Empire. The foundation also consolidated a strong
feeling of ownership, protection and belonging among the Turks in the islands
towards Turkish Islamic monuments. The fact that space or tangible cultural
assets are among the remembered spaces often functions as a symbolic
438
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connector for dispersed people or communities. This stems from the fact that
cultural structures such as schools, libraries, mosques have an isomorphic
association with space and spatial identity.
The institution of foundation keeps alive the images of the roots/belonging,
land and boundaries that lie deep in the cultural identity and also builds a
strong bridge between the understanding of space, culture and identity. Loss of
“spatial identity” in Rhodes and Kos(İstanköy) is accelerated by the
incapacitation of the institution of foundation or impairment of its functions.
Policies, such as denying permission for the maintenance and repair of tangible
Turkish Islamic cultural assets in the islands inherited from the Ottoman
sovereignty, undertaking repairs just to save the appearances, and depriving
them of functioning properly according to their true nature, paved the way for
the rapid destruction of the Turkish monuments in Rhodes and Kos(İstanköy).
Furthermore, gradual expropriation of the Turkish‐Islamic foundations in the
islands by the Greek governments and application of heavy taxes as a resource
for the economy as well as Greek efforts to compel the foundation
administrations to sell their lands and properties by forcing them to make huge
payments also greatly impairs the feelings of belonging which are directly
associated with the spatial identities of the Turks in the islands. In other words,
the problem of Foundations in the islands not only damages the Turkish
monuments in Rhodes and Kos(İstanköy)but also jeopardizes the feelings of
Turkish identity and belonging that are nourished by these monuments. What’s
more, the problems regarding the properties of the foundations lead to
consequences that could restrict the freedoms of education and worship of
Rhodes and Kos(İstanköy)Turks. Enjoyment of fundamental freedom regarding
education, religion and worship by Muslim Turks in the islands largely depends
on the preservation of the foundation properties. Solving the problem of
foundations will not only ensure reaping the benefits of already restricted civil
and social freedoms of the Turks in the islands but also contribute to the
protection of their Turkish identity and the strengthening of their spatial and
national / native belonging.440
In summary, as mentioned earlier, Greek authorities undertake all kinds of
attempts to undersell the foundation properties in Rhodes and Kos(İstanköy)in
order to eliminate the feeling of belonging, which is directly associated with the
spatial identity of the Turks in the islands One of the recent examples of this is
the statement of Greek Culture and Sports Minister Lina Mendoni, during a visit
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to Kos(İstanköy).Her Honor stated that the maintenance and repair of damaged
mosques should not always be expected from the state and necessary funds
should be raised through the sale of foundation properties. In line with a
number of previous statements issued, ROISDER, had to send a letter on this
issue to the minister concerned reminding her of the duties of the state with
due respect. 441 (Appendix: 3)

Problem of the Environment of Hatred and Oppression442
Basic reasons for the feelings of hatred against Turks include the negative
Turkish image created in the perception of Greek people by the West; 500
years of Ottoman‐Turkish rule in Greece and the defeat Greeks experienced in
Izmir on September 1922, which is called “Asia Minor Catastrophe” by the
Greek.443 It can be said that the environment of hate and oppression has
started with the Greek period in the Dodecanese.
Ahmet Kantarcı 444 shared the following views: “I was a very good car mechanic.
I also bought repaired and resold cars. They started to apply pressure on people
who were doing business with me. They would point to the direction of Turkey
saying that my homeland was across the sea. That is why I immigrated.”
Nigar Barışçı445 stated her reason for immigration by saying “I emigrated from
Rhodes at the age of 24. My reason was that my husband and father‐in‐law
were running a coffee‐shop. Those days, coffee‐shops in Rhodes would serve not
only tea and coffee but also snacks and raki. The name of the place was Ankara
Coffee‐shop. Greeks couldn’t tolerate this and after years they told them to
change the name and give a Greek name to the shop. My father‐in‐law took this
as a matter of pride and refused to change the name. They got official warning
from the Greek government officials. In the second official paper they got, they
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were told to go to Turkey. So, my in‐laws were forced to immigrate to Turkey
taking a single suitcase with them.”
Ali Yücesoy446 and Hasan Hacımemni447 stated that they were treated
contemptuously based on their religious identity; “Some Greeks would treat
Turks nicely while some other would mistreat them. They would tease us by
saying ‘You are cut,” meaning that we were circumcised. They would say ‘You
are a Turk so we will cut your throat if a war breaks out.”
Rafet Faralyalı448 also shared similar incidents; “They would make fun of us
because we were circumcised. They would make intimidating gestures and
curse at us. They would ridicule our religious symbols. In fact, we were not
innocent ourselves. We would make the sign of a cross using our fingers.”
A Turk from Rhodes who asked to remain anonymous449 stated; “I was exposed
to unpleasant jokes in the evening school because I was a Turk. Every morning,
a teacher at school would tell me ’The six‐toed Constantine lost Istanbul
(Constantinople); another Constantine with six toes will take it back’.”
Demir Kıbrıslı450 stated that the environment of hatred openly started in
Rhodes with the outbreak of incidents of September 6‐7 in Turkey and went on
to say; “I know that the Turkish neighborhood was being protected by the Greek
police to prevent any harm to Turks. Later, during the election race between
Yorgo Papandreou and Karamanlis Papandreou made the following promise to
his Greek supporters: ’I will take back Istanbul (Constantinople) and Cyprus if
you vote for me.’ Later in 1964, we had the incidents of Cengiz Topel. I was
doing my military service in the island of Syros at the time. They sent all the
troops to the front except for Turks, muleteers, and Greek communists. (Turks
recruited in the Greek Army at that time would serve as muleteers.)”.
Rıfat Maşazade451 also made similar remarks; “We had a hard time when
September 6‐7 incidents broke out in Istanbul. One of those day, a group of
Palikarias (fierce Greek youths) armed with clubs came to our house. A Greek
neighbor sent them away saying the house belonged to him and thus saved us.”
On the other hand, some island Turks disclosed that they weren’t subject to
many hostile acts from the Greek people they were living together and that this
hostility was fueled by the Greeks who had come from Mainland Greece.
An anonymous Turk from Rhodes452 reminisced “I think those who came from
Athens, from Greece harbored more hostile intentions towards Turks. Based on
446

Ali Yücesoy op.cit.
Interview with Hasan Hacımemni
448
Interview with Rafet Faralyalı
449
Anonymous
450
Oral interview with Demir Kıbrıslı
451
Interview with Rıfat Maşazade
452
Anonymous
447

249

their interests, they demonstrated extreme vociferousness and tried to vindicate
themselves. In 1974, however, relationships deteriorated even more. I had a
Greek friend. I used to drive him to his shop After the Operation; however, he
didn’t want to ride in my car for fear that people would see us together.”
Another Turk from Rhodes453 who wished to remain anonymous made similar
remarks on this issue; “I can say that we weren’t subject to much hostility from
the Greek people whom we were living together; whereas, we had problems
with people who had come from elsewhere in Greece because they hadn’t lived
together with Turks before.”
“Let me tell you a story about myself. I went to Athens with my wife a few years
ago. A Greek family we met during a visit to a friend treated us as aliens. When
I opened the door, a Greek woman was staring at me. I asked her ‘Why are you
staring at me? What’s wrong?’ and said ‘I am just a human like you.’ She
responded, ‘Hey, you are a Turk. So, I was expecting you would have a single
eye.’ I was baffled. I asked her, ‘How can a human being be like that?’ She said
to my astonishment, ’I don’t know. This is what I read about Turks.’ It was like a
joke. We often remember and laugh about this.”
Suna Hamid believed that the feeling of hatred against Turks was stronger in
Mainland Greece and conveyed the following treatment a friend of hers
experienced454: “Turks and Greeks cannot be friends as things stand. Recently, a
friend of mine went to Athens as a tourist. Their group went into a restaurant.
The owner asked them where they were from while waiting on the table. When
he was told they were Turks, he turned the service plates over and refused the
serve them. I don’t know but I think Greeks bear a grudge against us. They
rather look down on Turks. That’s why there could be no friendship.”
It can be said that the strong feeling of hate demonstrated against Turks by
Greeks resulted from the Cyprus Peace Operation undertaken by the Republic
of Turkey in 1974. Muhammet Ali Paşa455 reminisced, “After the Cyprus
Operation in 1974, some Greek people were afraid that Turkish troops would
land on Rhodes.”
Again a Turk from Rhodes who asked to remain anonymous456 gave the
following account, “Many people were persecuted in 1974. I can say that about
200 people were tortured. Two of them died instantly and five died after a
while. They burned my shop and car. Moreover, they took me to court claiming
that it was an electrical fire and I had failed to fix the electric installation. In
fact, I knew for sure that it was arson. I had a witness, Greek‐Italian electrician
453
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called Perika. He said there was nothing wrong with the installation and some
people had set fire to the shop. When the judges heard his testimony, they said
they were sorry and made fun of us by laughing loudly. They didn’t ask me to
appear in court after that. When the fire happened, I had called the police, the
fire department and the electrician. All of them said, ‘They have burned the
shop. It is arson!’. However, they left without preparing an official report and
giving me any documents.”
Demir Kıbrıslı457 stated that the breaking point in the adversity against Turks
came with the Cyprus Peace Operation undertaken by Turkey in 1974. “We
were summoned to the Recruiting Office on the day of the landing. They
registered us. Our Greek neighbors yelled at us and hurled stones at our house.
Our teacher, Şinasi, was imprisoned for 23 months on charges of espionage. He
was beaten and his teeth were extracted. An American citizen of ethnic Turkish
origin had his share from the incidents of torture as well. Many people were
beaten. I was a craftsman. The local Treasury rejected the receipts I wrote
because of my Turkish name. That is when I started to feel discriminated. I said
there is no more subsistence here for us and immigrated.”
A Turk from Rhodes talked about how he lost his job and how an American
citizen of Turkish origin was tortured following the Cyprus Operation458; “I was
fired from my job in 1974 because of the Cyprus incidents. Naturally, we lived
through many unpleasant experiences; many of our Turkish fellowmen were
beaten. My wife had a relative who was a taxi driver. He was battered a lot.
They hung him by his feet. This was how the incident happened: Customers
riding his taxi later filed baseless complaints about him. The police pulled his
taxi to the side of a road as if it had a crash. They hung him by his feet and
battered him. Then they left him at the doorsteps of his house at midnight. His
face and eyes had been badly bruised when we saw him.
Some of the Turks did not want to stay in the island any longer following 1974.
In fact, the rush of immigration had started with the closure of the Turkish
school in 1972. Those who had relatives in Turkey or had school‐age children
immigrated to Turkey. Immigration increased substantially in 1974. Uzgur
(Asgourou) village had a 100% Turkish population. Better half of the residents
immigrated. Many families also immigrated to Turkey from Kızıltepe village,
whose population was also totally composed of Turks. There were also people
immigrating from Gani Ahmet and Kandilli. All those places were entirely
Turkish at that time.”
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A Turk from Kos(İstanköy)459 reminisced; “They started to discriminate against
us following the incident of Cyprus. Trade relations continued but relationships
with neighbors deteriorated. I was working at a village at the time. Greeks
would gather in the city and shout at us. I told my children not the close the
door of the house for fear that they would break it down if they saw the door
closed. We never showed them how scared we were. If we did, they might have
forced their way into our houses. Finally, we saved our necks.”
A Turkish lady from Rhodes who asked to remain anonymous460 also talked
about such pressures “In 1974, they were applying great pressure on hotel
owners to fire their Turkish employees. They threatened to burn down their
hotel if they didn’t fire Turks. My husband was working at a hotel then.
However, the boss liked him a lot and sent him away on vacation for 3‐4 months
until the threats subsided.
So the environment of hatred and oppression that had emerged with the
incidents of Cyprus evidently increased the rush of immigration to Turkey.
Here is what Dürdane Kovacıoğlu461 had to say on the issue; “There weren’t any
significant conflicts between Greeks and Turks until the incidents of Cyprus.
However after landing of the Turkish troops on Cyprus, old adversity awakened.
Signs of hostilities emerged. We were even afraid to speak Turkish. His Greek
friends told my husband not see one another for a while. After the second
operation in Cyprus, we thought it was time to immigrate to Turkey.”
A Turkish lady from Rhodes, who didn’t want to reveal her name even if she
had immigrated to Turkey in the past, reminisced462; “I was shocked when my
best Greek friend said, ’We’ll cut your throats!’ in 1974. I fled to Turkey at
once.”
Another Turk from Rhodes463 made similar remarks; “Immigration of Turks
increased after 1974. They undersold their properties and lands. As I heard,
priests preached to those who bought the properties of Turks who had to sell
out and said ‘Don’t you ever pay in cash. Pay in installments because they seized
all our properties in Anatolia.’”.
Sevim Halepli464 also made a similar comment; “Everyone was afraid during the
war in Cyprus. Many Turks had to undersell their properties and immigrated to
Turkey. Few people remained in the island.”
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Another Turk from Rhodes465 said that he was prosecuted for something he had
said as a joke and then he had to lie to the authorities to save himself; “We had
good relations with Greeks but everything went downhill after the Cyprus
Operation. While we were joking with some Greek friends those days and I told
them Turkish ships would come to Rhodes and bombard the city. They took it
seriously. They took me to the police station and I had to make a deposition.
One of the police officers asked me, ‘Whom are you going to shoot at when the
Turkish troops arrive.’ And I had to say ‘Turks, of course!’ ”
Ahmet Kırevliyası466 stated that hatred and oppression against Turks had
increased during stressful days; Turks could hardly deal with their affairs at
public offices; his father had had a hard time obtaining a license for his milk
delivery business; Greek kid would use intimidating words like “Turko‐
Kommeno” (a cut Turk) while addressing Turkish kids; and Greeks indirectly
exhibiting a hostile and scornful approach towards Turks in their history books.
Furthermore, he went on to say “I was about five or six. I think, it was during
the days of the incidents of September 6‐7. When my father came home that
evening, he locked the door in a hurry. He grabbed his shotgun. He hung the
cartridge belt on his shoulder. He didn’t sleep all night. As I didn’t know and was
unable to comprehend the nature of the incident, I asked what was happening.
My father replied, ‘Son, unpleasant things happened in Istanbul, Turkey. We
heard Greeks might retaliate. I am armed to protect us if they come to cut our
throats. We can at least defend ourselves. We won’t surrender without a
fight’.”
Until today, our Turkish cognates have been exposed to a policy of hatred and
oppression in Rhodes and Kos(İstanköy). It is known that many Turks suffered
torture and were subjected to atrocities, and a Turkish Cypriot was killed during
the Cyprus Peace Operation undertaken by the Republic of Turkey in 1974.
Today, the atmosphere of hatred and oppression seems to have abated.
However, the Greeks still continue to implement the same policy by using the
local media in Rhodes and Kos(İstanköy).
The Cyprus Peace Operation and consequently the establishment of The
Turkish Republic of Northern Cyprus (TRNC) have led to a great trauma for the
Greeks and Greek Cypriots in the south. Oppressions triggered by this trauma
have also been reflected upon Turks living in Rhodes and Kos(İstanköy).
Even the ROISDER based in Turkey got its share of this hatred and
oppression.467,468
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Summary and Recommendations
It should not be ignored that the Greek and Turkish societies in Rhodes and
Kos(İstanköy)have been under the effect of not only historicity or true life
experiences but also different languages spoken and religions observed at the
root of the bilateral problems that emerge from time to time. Accordingly, it is
a common conviction among the island Turks that language and religion should
be addressed together in order to protect the Turkish identity in the islands.
All schools providing Turkish‐language education in Rhodes and
Kos(İstanköy)were closed down as of 1972. Turkish children studying at public
schools speak very little Turkish. .Closure of the Turkish schools left island Turks
in an awkward situation. In this context, the Turkish Language, which is a means
of expressing the culture among islands Turks, and related tools in cultural
transfer, such as education and religion, are faced with great hazards within the
cultural purification policy implemented by Greece. Today, children living in
Rhodes and Kos(İstanköy) are allowed to study in Greek public schools.
Although they are exempted from regular Greek religious courses, they are not
allowed to exercise their own religious rights.
Greek governments accept Turks living in Rhodes and Kos(İstanköy)as Muslim
rather than recognizing their Turkish identity. Accordingly, they refuse to
register associations bearing the terms “Turks” or “Minority”. Only recently
have Rhodes and Kos(İstanköy)Turks started to establish civil societies in the
form of non‐governmental organizations. There are many reasons why
organizations in Rhodes and Kos(İstanköy)were set up so late. It can be said
that the most important reason is the fear created by the state practices aimed
at destroying their identity against the Turks during the Italian and German
occupations for a long time followed by the Greek rule after the islands were
ceded to Greece. As mentioned above it is not possible for Rhodes and
Kos(İstanköy)Turks to establish organizations with their Turkish identity. Even in
Turkey, the history of permanent organization as ROISDER only dates back to
26 years ago.
Starting from 1967, the Greek authorities started appointing government
representatives to supervise community and foundation administrations.
Moreover, many foundation properties were either donated or sold under
value by the foundation administrators appointed by the Greek authorities
although sale of foundation properties was prohibited by law. Within this
context, our Turkish fellowmen were prohibited from attending competitive
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biddings for the sale of foundation properties. In our day, the Greek
governments compel the foundations to sell part of their properties by
continuously forcing the Foundation Administration to make huge payments.
Unfortunately, the Greek governments often accomplish this by appointing
some Turks involved in treacherous acts to the administration of the Turkish
foundations.
In times of tension experienced by Turks, hatred and oppression intensify.
Although it seems that the atmosphere of hatred and oppression has abated
today, actions continue in this direction especially by use of fanatical elements.
During the Ottoman period and the Italian period Turks dominated the
economy In the islands. It was observed that Turks living in the islands of
Rhodes and Kos(İstanköy)were predominantly engaged in agriculture until
recently, but they also had predominance in industry, trade and craftsmanship.
However, it is also observed that, with the cession of the islands to Greece, the
lands belonging to the Turks were rapidly disposed of. Especially after the
tourism boom in the 1970s, landowners assumed a privileged position as the
land became very valuable. With the direct and indirect manipulation of
Greece, this situation encouraged Rhodes and Kos(İstanköy) Turks to sell out
their lands. Consequently, the lands owned by the Turks passed into the hands
of the Greeks.
To sum up, the Turkish presence in Rhodes and Kos(İstanköy)dates back to
1483, prior to the conquest. Greece recognizes Turks only as Muslim Greek
citizens. Unfortunately, Greece still keeps on implementing its assimilation
policies towards Turks. Today, religious, cultural, economic and educational
problems the Turks are experiencing seem irresolvable and are moving towards
a dead end.
"Solutions for the Cultural Rights of the Turks of Rhodes and Kos(İstanköy)" can
be summarized as follows:

Turkish identity should be recognized and laws and restrictions
preventing Turks from organizing under their own cultural identity be
abolished;

Turkish children should be given the right to learn Turkish; in
other words, the right to education in native tongue, on a bilingual
basis at least at elementary school levels;

The barriers in front of religious education of Rhodes and
Kos(İstanköy)Muslims should be removed at once;

The Greek governments should respect and undertake the
maintenance and repair of the cultural monuments inherited from the
Ottoman Turks;
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The Greek Administration should ensure that the members of
the Rhodes and Kos Foundation Board of Trustees be designated
through free elections among Rhodes and Kos Turks;

The foundation properties expropriated by the Greek
Governments should be returned to their owners; for example,
Suleymaniye Madrasah should be reconverted to an institution giving
Turkish language education on a bilingual basis again;

Greece should stop deliberate destruction and vandalization of
Turkish Muslim graves, especially the grave stones in the Murat Reis
Complex;

The occasional emergence of the atmosphere of hatred and
oppression should be brought to an end;

The citizenship rights of the Turks who were born in Rhodes
and Kos(İstanköy)but were later deprived of their Greek citizenship
should be reinstated; and

Remarks made in Greek course books fueling Greek hostility
towards Turks should be removed.
In brief, Greece should recognize social and cultural rights stipulated in the
provisions of the Council of Europe, the European Union, the Organization for
Security and Cooperation in Europe, the United Nations and international
treaties as well as the Greek Constitution.
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Attachments
Appendix:1
Rodos,İstanköy ve Onikiada Türkleri Kültür ve Dayanışma
Derneği(ROİSDER)/ Rhodes, Kos(İstanköy) and the
Dodecanese Turks Culture and Solidarity Association
• 1813/4 Sokak,No.2/6,D.2 Ethem Bey Apt.,Bostanlı‐
Karşıyaka/İzmir/Türkiye • Tel.: +0090 (232) 362 06 44•
Dernek
iletişim:
E‐mail
:info@rodosistankoyturkleri.org.tr
•
www.rodosistankoyturkleri.org.tr
President:Mustafa Kaymakçı
E‐mail: mustafa.kaymakci68@gmail.com

Dear Emmanouil N. Konsolas
Deputy Minister of Tourism

27th November 2020

Dear Minister,
If you would allow me, I would like to provide you brief information about our
association. Our association is a non‐governmental organization established by
Turks who settled in Turkey after migrating from Rhodes, Kos and the
Dodecanese.
Objectives of our association include re‐acceptance of the right to Turkish
language education in schools on a bilingual basis, providing assistance to
institutions working for the preservation, protection and restoration of the
cultural monuments inherited from the Ottoman Turks in the islands,
protecting all kinds of cultural rights including undertaking initiatives for the
protection and preservation of cultural heritage in a faithful manner and
increasing solidarity among the Turkish immigrants of Rhodes, Kos and the
Dodecanese as well as preserving and teaching their culture, customs and
traditions
While carrying out our mission, one of our objectives has always been to help
develop friendship and cooperation between Turkish and Greek peoples. In this
connection, it is our sincere wish that the friendship between the two countries
is built on solid foundations.
Dear Minister,
The reason why I am writing this letter is a news report published by the Greek
site called “Greek City Times” based on quotes from an article of yours dated
December 26 2020, in which you claim that there is no Turkish minority in the
Dodecanese, Turkey has been pursuing a revisionist and expansionist policy
since the beginning of 2000, without pretext and the “discovery” of a Turkish
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minority in the Dodecanese serves this very policy, as it challenges Greek
sovereignty in their islands.
In brief, you claim in the above‐mentioned article that “there are no Turks in
the Dodecanese”.
Dear Minister,
I am a scientist and science deals with cause and effect relationships and is
objective. In international relations, the validity of a thesis is based on treaties,
the science history, sociological facts and related documents.
Apart from numerous Turkish documents, I will be contented with providing
you some information pertaining to "the existence of Turks in the Dodecanese”
by referring to only four current foreign documents other than Turkish ones.
The first of these is the resolution entitled "Decisions of the Council of Europe
on the Situation of Greek Citizens of Turkish Origin in Rhodes and Kos". (See:
The Resolution “The Situation of the Greek Citizens of Turkish Descent in
Rhodes and Kos” adopted by the Standing Committee of the Parliamentary
Assembly of the Council of Europe on 9 March 2012)
The second is the report written by Willy Fautré called "Ethnic Turks in Rhodes
and Kos under Greek Rule". (See: Fautré, W., 2017. “Greece: Ethnic Turks in
Rhodes and Kos. Copyright Federal Union of European Nationalities, http:
//hrwf.eu”)
The third is Kira Kaurinkoski’s studt entitled "The Ethnic Turks in Kos and
Rhodes: Reflections on Culture and Rights". (See: The Forgotten Turkish Identity
of the Aegean Islands: TURKISH IDENTITY in RHODES AND KOS, edited by
Kaymakçı, M. and Özgün, C.) Rhodes, Kos and the Dodecanese Turks Solidarity
Association Publications pp. 118‐137
The fourth one is: Panayote Dimitras' study entitled “The Turkish Minority in
Rhodes and Kos: Recognition in the International Arena ‐ Persecution in
Greece” (See: The Forgotten Turkish Identity of the Aegean Islands: TURKISH
IDENTITY in RHODES AND KOS, edited by Kaymakçı, M. and Özgün, C.) Rhodes,
Kos and the Dodecanese Islands Solidarity Association Publications pp .96‐102)
The study in question states that the Greek Helsinki Monitor (GHM) has
systematically defended the rights of the Turkish minority in Rhodes and Kos
before international organizations and that the minority status awarded to
Western Thrace Muslims has never been granted to the Muslims of Rhodes and
Kos.
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Dear Minister,
As an association, we are the voice of our Turkish cognates worldwide including
those who cannot raise their voice in Rhodes and Kos.
In this context, we have demands from the Greek State on the following three
issues.
Firstly, schools that were closed down in 1972 should be reopened in order to
provide Turkish children living in Rhodes and Kos with the right to have a
bilingual education in Turkish.
Secondly, Turkish identity of our cognates in Rhodes and Kos should be
recognized and the pressures that prevent them from organizing with their
cultural identities should be discontinued.
Thirdly, Greek governments should also pay special care to the preservation,
maintenance and repair of cultural monuments in Rhodes, Kos and elsewhere
in the Dodecanese.
Our demands are nothing but innate human rights.
Dear Minister,
Upon request, I can provide more detailed documents proving the Turkish
existence in Rhodes and Kos.
I would like to take this opportunity to extend my most sincere wishes.
Prof.Dr. Mustafa Kaymakçı
President
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Appendix:2
Rodos,İstanköy ve Onikiada Türkleri Kültür ve Dayanışma
Derneği(ROİSDER)/ Rhodes, Kos(İstanköy) and the
Dodecanese Turks Culture and Solidarity Association
• 1813/4 Sokak,No.2/6,D.2 Ethem Bey Apt.,Bostanlı‐
Karşıyaka/İzmir/Türkiye • Tel.: +0090 (232) 362 06 44•
Dernek iletişim: E‐mail :info@rodosistankoyturkleri.org.tr
• www.rodosistankoyturkleri.org.tr
President:Mustafa Kaymakçı
E‐mail: mustafa.kaymakci68@gmail.com
To the General Secretariat for Religious Affairs,
the Greek Ministry of Education and Religious Affairs

28th January 2021

Dear Mr. Secretary General
Our association is a non‐governmental organization established by Turks who
settled in Turkey after migrating from Rhodes, Kos and the Dodecanese.
Objectives of our association include reacceptance of the right to Turkish
language education in schools on a bilingual basis, providing assistance to
institutions working for the preservation, protection and restoration of the
cultural monuments inherited from the Ottoman Turks in the islands,
protecting all kinds of cultural rights including undertaking initiatives for the
protection and preservation of cultural heritage in a faithful manner and
increasing solidarity among the Turkish immigrants of Rhodes, Kos and the
Dodecanese as well as preserving and teaching their culture, customs and
traditions
While fulfilling our mission, one of our main objectives has always been to help
develop friendship and cooperation between Turkish and Greek peoples. In this
connection, it is our sincere wish that the friendship between the two countries
is built on solid foundations.
Dear Mr. Secretary General,
Our association believes that establishing a lasting friendship between the two
countries on solid foundations primarily depends on the solution of
problematic issues in bilteral relations. As we have mentioned above, one of
these is the "Freedom of Worship of Muslim Turks living in Rhodes and Kos".
Dear Secretary General,
We have closely examined the report issued by the Greek Ministry of Education
and Religious Affairs regarding the attacks on places of worship and regulations
pertaining to religious communities in 2019 particularly in Rhodes and Kos.
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However, we have observed that the report in question is far from being
objective and accurate. With all due respect, we would like to present for your
consideration certain issues we have identified.
Places of Worship in Rhodes:
It is stated in the report that there are 7 (seven) historical mosques in Rhodes,
and one of these mosques is open to worship every day.
However, there are 3 (three) mosques in Rhodes that are open to worship on
full time basis, namely İbrahim Pasha Mosque, Suleymaniye Mosque and Agha
Mosque.
Ibrahim Pasha Mosque is not open to five daily prayers. It is only open fo
prayers once or twice in the winter between 11:00 and 14:00 (for the noon and
for the afternoon prayers on certain days) and three times in the summer (for
the noon, afternoon and evening prayers), as well as for the tarawih prayers in
Ramadan.
On the other hand, Suleymaniye Mosque is closed to prayers and visits. It is
open only twice a year for Eid prayers. In the report, the mosque is rated as
"Visitable". However, the information that it is visitable is not correct. It is
closed to visits and prayers.
It is stated in the same report that the Aga Mosque "can serve as a
monumental site open to visitors and also a place for exhibition purposes".
However, the action that needs to be taken is to re‐open the mosque to
worship.
The restoration of the Recep Pasha Mosque was started in 1988, whereas there
was no progress in the following 32 years, and it could not be completed.
In the report, it is written that Murat Reis Tomb (Shrine) as well as two of a
total of eight tombs located in the Murat Reis Social Complex was restored in
the past. However, this statement is not true. No sign of restoration work has
ever been witnessed in the Murat Reis Social Complex so far. The tombs in the
complex are almost demolished. The tombstones are broken in the better half
of the cemetery, and the view from the outside is pathetic.
The report states that mosques such as (Tireli) Hamza Beg Mosque ve Şadırvan
(Sinan Paşa/Market) Mosque have been restored and could be visited. If they
have been restored, it is expected that they should be reopened for prayers.
It is also stated in the report that all the structures within the Imarat (Alms
House) Complex have been restored and are used as cafes/restaurants in our
day. In the past, imarats served as places that embraced the poor belonging to
all religions. For that very reason it is clear that it would be better to transform
the imarat into a museum that would emphsize the feeling of solidarity in the
island.
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Places of Worship in Kos:
It is written in the report that there are 6 (six) mosques rated as archaeological
sites in Kos and one mosque is open every day of the week.
However, this statement is not true, either. There are no mosques open to
worship in Kos since the 2017 earthquake.
In the village of Germe (Platani), a "prayer room" belonging to the foundation
building is used during the daily and Eid prayers used at the discreation of the
imam.
On the other hand, the report also stated that the project for the restoration of
the Germe (Platani) and (Cezayirli Gazi) Hasan Pasha Mosques in the Island of
Kos was approved by the Local Board of Public Works of the Dodecanese. In
this context, I would like to present an important issue for the solution of the
problem pertaining to providing resources for restoration.
It is known that Greek Minister of Culture and Sports Her Honor Lina Mendoni
stated during a visit to Kos that maintenance and repair of damaged mosques
should not be expected from the state and as for the restoration of the
Cezayirli Gazi Hasan Pasha Mosque at the city center which was damaged
during the 2017 earthquake, she proposed that 20 acres of the foundation's 38‐
acre land in the Çayır / Selveri region be sold to the neighboring hotel
establishment for 600 thousand Euros. In a letter we previously sent to the
Minister, we stated that in all likelihood, we interpreted Her Honor’s proposal
as a confirmation of the fact that the Greek authorities' encouragement for the
sale of Foundation properties demonstrated that the Greek Government was
not able to fulfill its obligations to protect the historical and cultural
monuments in Greece with its own resources.
In brief, if these mosques are to be restored, this should not be done at the
expense of disposing of foundation properties.
Dear Secretary General,
It is also stated in the report in question that the president and members of the
foundation managements responsible for dealing with mosques and Muslim
cemeteries in Rhodes and Kos are determined by the decision of the
Directorate of the Greek South Aegean Administrative Region and are not
taken by your ministry. However, it is a well known fact that management
boards of the above‐mentioned foundation are directly appointed by the Greek
Ministry of Education and Religious Affairs.
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Dear Secretary General,
As the the Dodecanese Turks Culture and Solidarity Association, we are in a
position to deal with the issue as described among the objectives of our charter
and our feeling of belonging to Rhodes and Kos. Within this context, we would
like to express our sincere belief that you will be sensitive and responsive to the
freedom of worship of Muslim Turks living in Rhodes and Kos.
On behalf of my association, I kindly submit the case for your consideration.
Prof. Dr. Mustafa Kaymakçı
President
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Appendix: 3
Rodos,İstanköy ve Onikiada Türkleri Kültür ve Dayanışma
Derneği(ROİSDER)/ Rhodes, Kos(İstanköy) and the
Dodecanese Turks Culture and Solidarity Association
• 1813/4 Sokak,No.2/6,D.2 Ethem Bey Apt.,Bostanlı‐
Karşıyaka/İzmir/Türkiye • Tel.: +0090 (232) 362 06 44•
Dernek iletişim: E‐mail :info@rodosistankoyturkleri.org.tr
• www.rodosistankoyturkleri.org.tr
President:Mustafa Kaymakçı
E‐mail: mustafa.kaymakci68@gmail.com
Her Honor Lina Mendoni
Ministry of Culture and Sports
Mpoumpoulinas 20‐22 Str,
106 82 Athens

2th November 2020

Dear Minister,
Our association is a non‐governmental organization established by Turks who
emigrated from Rhodes, Kos and the Dodecanese and settled in Turkey.
The aims of our association include increasing solidarity among the Rhodes, Kos
and Dodecanese Turks who had emigrated to Turkey, keeping alive and
teaching Turkish customs and traditions, providing help to institutions working
for the protection and restoration of cultural monuments in the island inherited
from the Ottoman Turks, and undertaking initiations to preserve all sorts of
cultural rights including protection and authentic preservation of cultural
heritages.
During the course of our work, one of our objectives is to help develop a lasting
friendship and cooperation between Turkish and Greek peoples. In this respect,
we truly wish that the friendship between the two countries is based on solid
foundations.
Dear Minister,
Our association believes that establishing a lasting friendship between the two
countries on solid foundations can be primarily achieved through the solution
of problematic issues in bilateral relations.
One of them is the "Foundations Problem".
When this issue is addressed in Kos in particular, it will be seen that it was
initially decided that the properties belonging to the Foundations would be
governed by a commission after the administration of the islands passed to
Italy. With the ceding of the islands to Greece in 1947, a law dated 517/1947
was enacted.
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Although the law in question stipulates that “The laws and regulations currently
in force in the Islands will stay in force until necessary laws are enacted,
provided that they are not in violation of Greek laws“, firstly a government
delegate was appointed in an effort to take control of the administration of the
community and the foundations.
Moreover, foundations in Kos as in the case of Rhodes are presently subject to
a real property tax of 0.6 percent. In other words, the real estate tax charged
for the foundations’ immovables belonging to the Turks living in Rhodes and
Kos is at the same rate as the tax paid by commercial institutions. In contrast,
Orthodox Christian Church Institutions and the Church in Greece are exempt
from all types of taxes. It can be seen that this situation displays no equality.
This unfair practice has almost turned into a mechanism to create excuses for
the disposal of foundation assets.
Dear Minister,
Muslim Turkish Foundations in Greece were established in accordance with the
Ottoman State’s Legal System prior to the 1923 Lausanne Peace Treaty, and
today the foundations are supposed to be administered in compliance with the
rules of Universal Law, Ottoman Law, Islamic Law and relevant bilateral
treaties. In this context, what is known but avoided to be expressed is the fact
that "Foundation Properties cannot be bought, sold, acquired and shared as
inheritance" according to the Waqf (Foundation) Regulations.
According to the Treaty of Lausanne, provisions of the Regulations on
Foundations render all sale and donation transactions up to date null and void.
Foundations Administration does not hold any Property Deeds for properties
like Mosques, Schools, Madrasahs, Graveyards and Public Fountains which
serve faithful congregations and public good. The legists who prepared the
Regulations on Foundations avoided issuing property Deeds for such properties
on purpose in order to prevent foundation properties from being sold.
Therefore, the provision that “a property without a property deed cannot be
sold legally” is valid and must be upheld.
On the other hand, it is clear that protection of these foundation properties is a
matter associated with freedom of religion and worship for the Muslim Turkish
congregations of Kos and Rhodes. Protection of the properties in question is
essential for these congregations to practice their rights of religion and
worship. Therefore, it is our belief that the liquidation actions undertaken by
the Board of Directors assigned by the Greek Government also constitute
restriction of the freedom of religion and worship.
In summary, according to the ECHR and the European Union criteria, all these
sales transactions conducted so far are illegal and void.
Dear Minister,
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According to the information we have obtained from our cognates about the
sale of the foundation properties in Kos again recent months, it is understood
that you stated during a visit to Kos that maintenance and repair of damaged
mosques should not be expected from the state and as for the restoration of
the Cezayirli Gazi Hasan Pasha Mosque at the city center which was damaged
during the 2017 earthquake, you proposed that 20 acres of the foundation's 38‐
acre land in the Çayır / Selveri region be sold to the neighboring hotel
establishment for 600 thousand Euros.
Dear Minister,
In all likelihood, we interpret your proposal as a confirmation of the fact that
the Greek authorities' encouragement for the sale of Foundation properties
demonstrates that the Greek Government is not able to fulfill its obligations to
protect the historical and cultural monuments in Greece with its own
resources. However, your attitude harboring a negative approach is considered
as a clear indication that the Greek authorities continue to pursue the Greek
policy towards the liquidation of the Foundation's assets.
Dear Minister,
As you know, Turkey displays great co‐operation for the protection of the
foundation assets from the Ottoman period in the Balkans and other countries.
In this connection, we also believe Turkey shall be open to future Greek
demands for cooperation in this matter. Also, we would like to express that our
association is ready to provide all kinds of material and moral support for any
possible cooperation between the two countries.
Dear Minister,
Our association is in a position to address this issue as described among the
objectives of our charter and by virtue of our belonging to Rhodes and Kos.
However, protecting the heritage left to us by our ancestors through
Foundations primarily falls under the responsibility of the Greek State.
As a non‐governmental organization, we expect Greece to demonstrate due
sensitivity regarding the issue of discontinuing the sale or transfer of the
properties of the Foundation, save for our legal rights.
On behalf of our association, I kindly submit the case to your attention.
Prof. Dr. Mustafa Kaymakçı
President
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A BRIEF HISTORY OF THE RHODES, KOS and THE DODECANESE TURKS
CULTURE and SOLIDARITY ASSOCIATION
Mustafa KAYMAKÇI
Introduction
Efforts towards organizing the Rhodes and Kos(İstanköy) Turks who immigrated
to Turkey seem to have started with the "Rhodians’ Culture and Solidarity
Association", which was first established in Ankara in 1959. No documents
pertaining to any organizational initiative are available prior to this date. The
association, which was established by Celalettin Rodoslu and his friends, was
later transferred to Izmir, where most Rhodians lived. However, the association
is not known to have been involved in any activity and it was later closed down.
There could be many reasons why Rhodes and Kos(İstanköy) Turks were so late
to get organized efficiently. The most important reason was that a difficult
process had started for Rhodes and Dodecanese Turks with the occupation of
Rhodes by Italy in 1912. With particular reference to education and culture, the
Turks were faced with annihilation through a cultural genocide in line with the
administrative policies carried out gradually. This cultural genocide gained
momentum during the Greek period and bilingual (Greek/Turkish) minority
education was discontinued in Rhodes and Kos(İstanköy) in 1972. Turks can
take limited benefit of secondary and high school education, and they are rated
well below the general level of Greece as far as education is concerned. No
professionalist or a person of culture has come from secondary or higher
education. In other words, the governments have not created an environment
that would enable intellectuals to thrive. However, there were schools
providing secondary and high school education in Rhodes during the Ottoman
Period. The Turks who had graduated from these institutions served their
country as important politicians and intellectuals both in the Ottoman and Early
Republican Periods. In the light of all these circumstances, the intellectual
identities of the Turks living in Rhodes and Kos(İstanköy) have also been
significantly eroded, and the awareness of the preservation and development
of their cultural identities has been regressed and is still being regressed under
an extraordinary pressure. The Turkish identity has come to the point of denial.
Let alone the Turks in Rhodes and Kos(İstanköy), the fear of the state towards
destruction of their identity is also reflected on the first generation of Turks
who had migrated to Turkey. Civil society organization was perceived as
confrontation with the state.
Then again, the immigrants who maintained their relations with the islands also
had the perception that their relatives in Greece would come to harm as a
result of their organization in Turkey. Hence, the first generation has always
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refrained and even kept aloof from non‐governmental organizations.
Organizational awareness emerged over time among the second generation
who were born in Rhodes and Kos(İstanköy) but immigrated to Turkey and
received their education and acquired their profession in the Motherland.
In this connection, a permanent organization was established in 1996 in
Karşıyaka (Izmir), which hosts a large number of Rhodes immigrants. Thus, the
Rhodes, Kos(İstanköy) and the Dodecanese Turks Culture and Solidarity
Association (ROISDER) was established under the leadership of Prof. Dr.
Mustafa Kaymakçı. In the past, connections have been established with Turks
born in Rhodes and Kos(İstanköy) and settled in coastal cities of Turkey,
predominantly in Marmaris, Bodrum, Fethiye, Antalya and Istanbul, as well as
their children. As a consequence of these efforts, the Istanbul and Antalya
branches and the Ankara representative office were opened. More branches
and representative offices are planned to be opened in other Turkish cities in
the near future.
The primary objective of the association is to organize activities aimed at raising
national and international awareness on the problems of Rhodes and
Kos(İstanköy) Turks and possible solutions to these problems. In this regard, it
organizes various studies and activities to convey such problems to
international organizations including the United Nations (UN), the Organization
for Security and Cooperation in Europe (OSCE), the Council of Europe (EC) and
the Federal Union of European Peoples (FUEN).
Through its activities, the association uses written sources, oral interviews and
the media to express that Greece does not recognize the cultural identity of the
Turks living in Rhodes and Kos(İstanköy); prevents them from exercising their
right to worship freely; and undertakes practices far from being attentive to the
maintenance and protection of cultural architectural monuments inherited
from the Ottoman Turks.
To put it briefly, the association’s demands from the Greek State include the
following:”
• Turkish identities of Rhodes and Kos(İstanköy) Turks
should be recognized and oppressive laws and practices that prevent them
from organizing with their cultural identities should be repealed; • Turkish
children should be granted the right to education in their mother tongue at
least in primary education on the basis of bilingualism; • Turkish Muslims
should be allowed to observe their religious practice freely; • Greek
governments should be more attentive to the protection, maintenance and
repair of cultural monuments inherited from the Ottoman Turks; and •
Members of the Turkish Muslim Foundation Property Board of Trustees should
be designated through free elections among Rhodes and Kos(İstanköy) Turks.
Other activities of the association include enhancing solidarity among the
Turkish immigrants of Rhodes, Kos(İstanköy) and the Dodecanese; preserving
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and teaching their culture, customs and traditions; providing them assistance
for transition to Turkish citizenship; and protecting their all kinds of social rights
including right of succession.

Association’s Activities
Organization
Head Office:


1813/4 Sokak,No.2/6,D.2 Ethem Bey Apt.,Bostanlı‐Karşıyaka/Izmir

President: Mustafa Kaymakçı
Branches:


The Rhodes, Kos(İstanköy) and the Dodecanese Turks Culture and
Solidarity Association İstanbul Branch.

President: Mert Hüdür


The Rhodes, Kos(İstanköy) and the Dodecanese Turks Culture and
Solidarity Association Antalya Branch.

President: Nafize Keyik


Ankara Representative Office

Representative: Turgut Tokuş

Social Activities


Rhodes and Kos(İstanköy) Women's Meetings

Rhodes and Kos(İstanköy) women get together at the association building on
the first Wednesday of every month.


Domestic Cultural Trips

The association organizes cultural trips to venues such as Ankara, Istanbul,
Bursa, Bolu, Denizli, Afyon, Eskişehir, Safranbolu, Kastamonu,Antalya,
Cappadocia, Salihli ,Marmaris,Fethiye,Bodrum and Ayvalık on a regular basis.


Islanders’ Meetings

The association organizes regular meetings in order to bring together Turks
who were born in and descend from Rhodes and Kos(İstanköy) and residing in
Izmir, Istanbul, Marmaris, Fethiye and Bodrum.
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Social Assistance

In 2017‐2022, the association continued to provide social assistance, within the
bounds of possibility, to our cognates in need.


Calendar Preparation

The association has custom calendars printed for every New Year and
distributes them to the Turkish cognates in Rhodes and Kos(İstanköy).


Student scholarships



3 October 2018, Metin Yurdanur Open Air Sculpture Museum,
Sivrihisar‐Eskişehir



4 November 2018, the Museum of Anatolian Civilizations / Erimtan
Archaeology and Arts Museum / the Rahmi Koç Museum/ the İsmet
İnönü Museum/Ankara.



5 November 2018, Official Visit to Ataturk’s Mausoleum /Ankara

Reception at the Presidential Complex
February 5, 2019‐ President of the Association Prof. Dr. Mustafa Kaymakçı was
invited to the dinner hosted by our President His Excellency Recep Tayyip
Erdoğan and his spouse Ms. Emine Erdoğan in honor of the visiting Greek Prime
Minister the Honorable Aleksis Tsipras and his spouse Ms. Peristera Baziana at
the Presidential Complex on February 5, 2019. Prof. Kaymakçı attended the
dinner as the representative of Rhodes and Kos(İstanköy) Turks.
This invitation was interpreted as an indication of the importance attached to
our association, as well as a message to the Greek State that the Presidency of
the Republic of Turkey was standing behind Rhodes and Kos(İstanköy) Turks.

Conferences


February 21, 1998. ”Rodos ve İstanköy Türklerinin Sorunları” (Problems
of Rhodes and Kos(İstanköy) Turks)/Atilla Sunay. Head of the Greek
Department of the Republic of Turkey’s Foreign Ministry /Izmir



March 6, 1999. .”Rodos ve İstanköy’deki Türk Eserleri ve Tarihçesi “
(Turkish Monuments and Brief History of Rhodes and Kos(İstanköy)”
Zeki Çelikkol, Former Consul General of Rhodes/Izmir



15 May 1999.“Türk‐Yunan İlişkileri ve Avrupa Birliği” (Turkish‐Greek
Relations and the European Union ) Prof. Dr. Erol Manisalı/Izmir
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15 December 2000. “Türk‐Yunan İlişkileri ve Onikiada Türkleri’nin
Sorunları” (Turkish‐Greek Relations and Problems of the Dodecanese
Turks) İnal Batu, Former Turkish Ambassador to Rome/Izmir



2 November 2002. “Son Gelişmeler Işığında Türk –Yunan İlişkileri”
(“Turkish‐Greek Relations in the Light of Recent Developments) Admiral
Tanju Erdem (Retd)/Izmir



9 March 2016. “Rodos Osmanlı Türk Tarihi ve Çeşmeleri” (Rhodes
Ottoman
Turkish
History
and
Fountains)Dr.Neval
Konuk
Halaçoğlu/Izmir



18 October 2017. ”Rodos ve İstanköy Türklüğü” (Turkish Identity in
Rhodes and Kos(İstanköy)Prof. Dr. Mustafa Kaymakçı/Karşıyaka
Municipality. Çarşı Cultural Center‐Karşıyaka/Izmir



15 May 2018. ”Rodos ve İstanköy Türklüğü” (Turkish Identity in Rhodes
and Kos(İstanköy)Prof. Dr. Mustafa Kaymakçı/ Ege University /Bornova‐
Izmir



15 October 2018.”Onikiada Türklerinin Sorunları”/(Problems of the
Dodecanese
Turks)/Prof.
Dr.
Mustafa
Kaymakçı.Başkent
University/Ankara



18 May 2022. ”Yunan Algısında Türk İmgesinin Oryantalist Kökenleri”
(Orientalist Origins of Turkish Image in Greek Perception )Prof. Dr.
Mustafa Kaymakçı/Yakın Bookstore/Izmir

Panels
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26 November 2000. “Türk‐Yunan İlişkileri ve Yunanistan’da kalan
Türklerin Sorunları” (Turkish‐Greek Relations and Problems of Turks
Who Remained in Greece)/ İzmir



14 May 2010. “Yunanistan’daki Türk Azınlığın Sorunları ” (Problems of
the Turkish Minority in Greece )/Ankara



10/11 December 2014 ‘’Geçmişten Günümüze Rodos ve İstanköy
Türklüğünün Sorunları ” (Problems of Rhodes and Kos(İstanköy) Turks
from Past to Present )/ Istanbul



6 March 2016. “Yunanistan Türklerinin Güncel Sorunları” (Current
Problems of Greek Turks)/ Izmir



30 April 2014. “Ötekilerin Hakları: Rodos’tan Batı Trakya’ya Yunanistan
Türklerinin Sorunları” (Rights of Others: Problems of Greek Turks from
Rhodes to Western Thrace )/Bilkent University/Ankara



27 March 2019‐“Rodos ve İstanköy’de Türk Vakıfları” (Turkish
Foundations in Rhodes and Kos(İstanköy)) Speakers: Prof. Dr. Mustafa
Kaymakçı, Prof. Dr. Ali Fuat Örenç, Assoc. Prof. Dr. Fırat Yaldız/Istanbul
University Faculty of Letters /Istanbul



27 March 2019. “Rodos ve İstanköy’de Yer Alan Türk Vakıfları” (Turkish
Foundations in Rhodes and Kos(İstanköy)) Speakers: Prof. Dr. Mustafa
Kaymakçı , Assoc. Prof. Dr .Fırat Yaldız/İstanbul Türk Ocağı Conference
Hall‐Çemberlitaş



6 March 2020.“Rodos ve İstanköy Türklerinin Güncel Sorunları” (Current
Problems of Rhodes and Kos(İstanköy) Turks) Speakers: Prof. Dr.
Mustafa Kaymakçı, Assoc. Prof. Dr. Cihan Özgün, Dr.Meryem Orakçı ve
Bahadır Selim Dilek /Ankara University/Ankara



17 December 2021.“Yunan Algısında Türk İmgesinin Kökenleri”
(Orientalist Origins of Turkish Image in Greek Perception)‐ Speakers:
Prof. Dr. Mustafa Kaymakçı, Assoc. Prof. Dr. Nilüfer Erdem, Assoc. Prof.
Dr. Çağla D. Tağmat/ Ankara University /Ankara



8 March 2022.“Yunan Algısında Türk İmgesinin Kökenleri ” (Orientalist
Origins of Turkish Image in Greek Perception )‐ Speakers: Prof. Dr.
Mustafa Kaymakçı, Assoc. Prof. Dr. Nilüfer Erdem, Dr.Neval Konuk
Halaçoğlu/Istanbul University /Istanbul



28 April 2022. “Yunan Algısında Türk İmgesi” (Turkish Image in Greek
Perception)‐Speakers: Prof. Dr. Mustafa Kaymakçı, Assoc. Prof.
Dr.Nilüfer Erdem, Dr. Neval Konuk Halaçoğlu/Trakya University‐Balkan
Research Institute/Edirne

Symposia and Congresses


16 November 2012. “Congress on Balkan Wars on its 100th Anniversary”
/Izmir

At the congress, Prof. Dr. Mustafa Kaymakçı presented a paper entitled
“Current Problems of Rhodes and Kos(İstanköy) Turks“.


21 June 2013.“International Bodrum Congress”/Bodrum

At the congress, Prof. Dr. Mustafa Kaymakçı presented a paper entitled
“Problems of Kos(İstanköy) Turks in Terms of Relations with Bodrum“.


2‐3 October 2014. “The International Symposium on the Turkish Identity
in Rhodes and Kos(İstanköy), 2014”/Izmir

Following Mustafa Kaymakçı’s opening speech entitled “Current Problems and
Solutions Concerning Turkish Identity in Rhodes and Kos(İstanköy)”, the
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Symposium included the following presentations: “Turkish‐Greek Relations
from a Whirl of Conflicts and Crises to a Change in Perception”; “Historical
Development of the Problem of the Aegean Islands”; “The Forgotten Turks of
the Aegean Through the Perspective of a Journalist”, “The Position of the
Islands in the 1947 Paris Agreement”; “Individual Rights in the European Union
and the Turkish Identity in Rhodes and Kos(İstanköy)”, “Turkish and Other
Minority Rights in Greece”; “Social, Economic and Cultural Life in Rhodes and
Kos(İstanköy) Turks”, “The Situation of Turkish Muslim Foundations in Rhodes”;
“Turkish Works in Rhodes and Kos(İstanköy)”, “Examples of Ottoman
Architecture in Rhodes: Library, Clock Tower and Ruştiye (Junior High School)
Building”; and “The Tradition of Dance among Rhodes and Kos(İstanköy) Turks”.


23/24 October 2014.“ International Symposium on Western Thrace
from Past to Present” / Istanbul

At the Symposium, Prof. Dr. Mustafa Kaymakçı presented a paper entitled
“Current Problems of Rhodes and Kos(İstanköy) Turks“.


3 October 2017. “International Symposium on Turkistan”/Kastamonu

At the Symposium, Prof. Dr. Mustafa Kaymakçı presented a paper entitled
“Indirect Effects of Soviet Russia on the Assimilation of Aegean Islands Turks “.


19‐20 October 2017. “International Symposium on Aegean Islands” /
Dokuz Eylül University/Izmir

The association was acknowledged as the host institution in the symposium
organized by the Turkish Historical Society. Prof. Dr. Mustafa Kaymakçı
presented the paper “Analysis on the Turkish Image in Greek Perception” and
he also co‐presented another paper entitled “Current Problems and Solutions
Concerning Turkish Identity in Rhodes and Kos(İstanköy)” with Assoc. Prof. Dr.
Aslı Başaran.


“Symposium on Turkish‐Islamic Culture in the Islands” / Cyprus Social
Sciences University / Nicosia‐Turkish Republic of Northern Cyprus

At the Symposium, Prof. Dr. Mustafa Kaymakçı presented a paper entitled
“Analyses on the Origins of Turkish Hostility in Greek Culture “.
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22‐23 November 2018‐“The International Symposium on the Turkish
Identity in Rhodes and Kos(İstanköy), 2018” /Izmir



Papers presented at the symposium included “The Problematic Issue of
Aegean Islands”; “A Pioneer Organization in the Struggle for Minority
Rights in Europe: FUEN”; “Europeanization Legitimized as a National
Minority: Turkish Society in Greece”; Rights of Rhodes and Kos(İstanköy)
Turks Determined by International Treaties”; “International Recognition
‐ Persecution in Greece: Turkish Minority in Rhodes and Kos(İstanköy)”;

“Turkish Ethnicity in Rhodes and Kos(İstanköy) Under the Greek Rule:
Reflections on Culture and Rights”; “The Problem of Cultural Belonging
in Rhodes and Kos(İstanköy) Turkishness”; “Culture and Literature in
Ottoman Script in the Island”; “Origins of Cultural Belonging in Rhodes
and Kos(İstanköy) Turkishness”; “Settlement Policies after the Conquest
of the Islands”; “The Present of Ottoman‐Turkish Architectural Works in
Rhodes and Kos(İstanköy)”; “Turkish Society in Greece (Western Thrace
and Dodecanese Islands) in the Context of Minority Rights and Human
Rights”; “Aegean Islands in Lausanne Negotiations”; “Security Problem
in Rhodes and Kos(İstanköy) in the Ottoman Period”; “Perception of
Turkish Identity in Greek Primary Education Books”; and “Turkish Image
in Orientalism; The Disappointment of Orientalism ‐ Rhodes and
Kos(İstanköy)”.


10‐11 October 2019‐“International Symposium on Turkish Foundations
in Rhodes and Kos(İstanköy), 2019”/ Yaşar University/Izmir

Presentations made at the symposium included the following sections and
papers. Section 1 ‐Foundation Culture: “The Place of Foundations in Islamic‐
Turkish Civilization”; “Assessments on the Relationship among Identity, Space
and Foundations in Rhodes and Kos(İstanköy)”; Section 2 ‐ ‘Foundation Status’
in International Law: “Foundations in EU Law”; “Turkish Foundations (Waqfs) of
Dodecanese Islands within the Context of International Law and Applications of
the Greek Administration”, Section 3 ‐The Past of Turkish Foundations in
Rhodes and Kos(İstanköy); “the Muslim Waqfs in the Island of Rhodes at the
Beginning of the 18th Century”; “Suleymaniye Madrasah as a Foundation
Institution”; “Rhodes Foundation Deed of Suleiman the Magnificent”; Section 4 ‐
The Effects of Foundations on the Social Life in Rhodes and Kos(İstanköy): “The
Contributions of Rhodes and Kos(İstanköy) Foundations to Community Life and
Public Works”; “Turkish Foundations in Greece – An Analysis of Turkish
Foundations within the Framework of Their Legal Status”, “Their Interaction
with Politics and Their Place in Society”; “The Role of Turkish Muslim
Foundations in Rhodes’ Folk Culture”; Section 5 ‐ Plundered Ottoman Heritage
in the Dodecanese from the Past to the Present: “Foundations Melting Away
Like Candles”; “Turkish Dialects of Rhodes”; Section 6 ‐ Ottoman‐Turkish
Foundations of Architecture in Rhodes and Kos(İstanköy) between Neglect and
Demolition on One Hand and Careful Restoration on the Other; “Ottoman
Turkish Architectural Works in Rhodes and Kos(İstanköy) ‐ Rhodes Turkish
Foundation Works”; “Turkish Fountains of Rhodes”; Section 7 ‐ Turkish‐Greek
Conflict in the Islands of Kos(İstanköy) and Rhodes: Globalization and
Transformation; “Evaluation of Problems of Turkish Muslim Minority in Greece
with Respect to International and Domestic Law”; “‘Foundations’ in Turkish‐
Greek Relations: A Comparative Analysis”; and “Comparative Views of Religious
Foundations in Greece”.
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21‐22 May 2022‐ “Congress on the 100th Anniversary of Population
Exchange and Turkish‐Greek Relations, 2022”/Samsun

At the Congress, Prof. Dr. Mustafa Kaymakçı presented a paper entitled
“Turkish Image in Greek Perception (Origins and Cultural Exit Ways for
Friendship)“.

Press Releases469
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8 December 2000. “Stop the Demolition at the Suleymaniye Madrasah”



28 December 2010. ”We Condemn the Attack on the Rhodes Muslim
Brotherhood and Cultural Association in Rhodes (Greece)"



28 December 2011.“We would like to remind the Greek Government
that they should accept the Architectural Monuments Inherited from
the Ottoman Turks as Cultural Heritage of Humanity”



12 July 2011. ”A Municipal Conservatory Being Built in the Courtyard of
the Murat Reis Complex”



26 February 2018.“Restoration Works Will Allegedly Begin in the Murat
Reis Complex, which is Undergoing the Demolition Process in Rhodes
(Greece)”



9 December 2018. “The Murat Reis Complex in Rhodes is Undergoing
the Demolition Process and the Shekip Pasha Tomb inside the Complex
has been Destroyed as a final blow.”



11 January 2019.“ Turkish‐Muslim Foundation Properties in the Island of
Kos(İstanköy) are being disposed of as fire sale”.



22 August 2020. “Anadolu Agency Press Release: Armament of the
Aegean Islands by Greece is a threat to Turkey”
https://www.aa.com.tr/tr/dunya/yunanistanin‐silahlandirdigi‐adalar‐
turkiye‐icin‐tehdit/1949792



2 November 2020. “Turkish‐Muslim Foundation Properties in the Island
of Kos(İstanköy) are being disposed of as fire sale” (Turkish and English)



27 December 2020. “We Strongly Condemn the Greek Claim "There Are
No Turks in the Dodecanese" (Turkish and English)



26 January 2021. “Problems of Rhodes and Kos(İstanköy) Turks Should
Be Considered during Exploratory Talks Between Turkey and Greece“

See:https://rodosistankoyturkleri.org.tr/
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19 March 2021. “Greece should accept the Turkish cultural identity of
Rhodes and Kos(İstanköy) Turks as in the case of the Turk Minority in
Western Thrace”



24 March 2021. "It should not be forgotten that the Turks underwent a
great massacre in the process of Greek independence"



28 April 2021. "We strongly condemn the US President Joe Biden's
Description of the 1915 Events as ‘Genocide’"



28 April 2021. “Greece should accept the Turkish cultural identity of
Rhodes and Kos(İstanköy) Turks as in the case of the Turk Minority in
Western Thrace”



15 June 2021. “Worship of Rhodes and Kos(İstanköy) Turks Should Also
Be Added to the Report of the USA on Religion”



17 June 2021. “We strongly condemn the removal and demolition of the
Fountain of the Defterdar İbrahim Effendi Mosque, which belongs to the
Muslim Turkish Foundation in Kos(İstanköy), Greece.”



18 August 2021. “Disposal of Turkish‐Muslim Foundation Properties as
fire sale continues in the Island of Kos(İstanköy)”



24 March 2022. “Disposal of Turkish‐Muslim Foundation Properties in
the Island of Kos(İstanköy) as fire sale has also been documented in a
book by Greek Politician and Member of Parliament Konstantinos
Skandalidis”



24 May 2022.”Greece Changes the Names of the Architectural Artifacts
Remaining from the Ottoman Turks And it sells goods belonging to
Turkish Foundations at tribute and auction”

Research Projects


Dance Tradition Project in Rhodes and Kos(İstanköy) Turks

The "Dance Tradition Project in Rhodes and Kos(İstanköy) Turks" was carried
out in Rhodes and Kos(İstanköy) on 24‐28 October 2008, within the scope of
the "Establishment of Anatolian and Balkan Folk Instruments‐Folk Dances‐
Traditional Clothing and Folk Music Museum and Archive Project". M. Öcal
Özbilgin, Cengiz Aydın, Mustafa Kaymakçı, Abdurrahim Karademir and M. Aykut
Mis participated in the project as researchers.


Oral History Project on the Recent History of Rhodes, Kos(İstanköy) and
the Dodecanese Turks.
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A study entitled "Oral History Project on the Recent History of Rhodes,
Kos(İstanköy) and the Dodecanese Turks", which was started in June 2013 and
whose fieldwork was completed in January 2014, was carried out by the
association. The project aimed to explore the past and present cultural, social
and economic positions of Rhodes and Kos(İstanköy) Turks living in Turkey and
still residing in the islands of Rhodes and Kos(İstanköy), from a historical
perspective; to record the narratives, legends, dances, laments and life stories
that were not recorded by document‐based historiography; and to archive
them in compliance with international scientific, ethical and technical
standards. Thus, past memories of living people, their families, and verbal
evidence of their past that have not been recorded in any written or visual form
before were documented through interviews. Mustafa Kaymakçı, Cihan Özgün,
Sabri Sürgevil and Ahmet Kırevliyası participated in the project. The Project
Final Report was completed in November 2014.


The project on Unlawful Seizure of the Immovable Property Belonging
to the Turks in Rhodes and Kos(İstanköy).

Directing Postgraduate and Doctoral Studies


Sema Kılıçaslan,“Rodos ve İstanköy Türklüğünün Sosyal Durumu” (The
Social Situation of Rhodes and Kos(İstanköy) Turkishness). PhD Thesis.
Gazi University,2019/Ankara



Gizem Tamgaç,“İkinci Dünya Savaşı’nda Rodos ve İstanköy Türklüğü”
(Rhodes and Kos(İstanköy) Turkishness during World War II) Master’s
Thesis. Dokuz Eylül University/Izmir



Gökçe Emeç, “İstanköy Türklerinin Geçiş Ritüelleri” (Rites of Passage
among Kos(İstanköy) Turks. Master’s Thesis. Ege University/Izmir



İsmail Kurt, “Rodos Türk Ağızları” (İnceleme‐Metin ‐Dizin) (Rhodes
Turkish Dialects” (Review‐Text‐Index) PhD Thesis, Pamukkkale
University, 2021/Denizli



Alper Alıcı, “The Situation of Turks in the Dodecanese (1947‐2017) and
Its Effect on Turkish‐Greek Relations”. Master’s Thesis .Marmara
University,2021/İstanbul

Letters470


470

10 April 2012. Letter to Andreas Gross/Switzerland (English)

See:https://rodosistankoyturkleri.org.tr/
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27 February 2014. Letter to the Greek Ambassador /Ankara (English)



28 April 2014. Letter to the Presidency of the Administration of Rhodes
Foundation Properties / Rhodes – Greece (Turkish)



15 January 2019. Letter to the Presidency of the Administration of
Kos(İstanköy) Foundation Properties / Kos(İstanköy) – Greece (Turkish)



16 January 2019. Letter to Alexis Tsipras/ Prime Minister of the Greek
Republic / Athens‐Greece (English)



2 November 2020. Letter to Her Excellency Lina Mendoni, Greek
Minister of Culture and Sports (English)



2 November 2020. Letter to the Presidency of the Administration of
Kos(İstanköy) Foundation Properties / Kos(İstanköy) – Greece (Turkish
and English)



27 December 2020. Letter to Emmanouil N. Konsolas, Deputy Minister
of Tourism and Member of Parliament for the District of Dodecanese
(English)



27 December 2020. Letter to the Editor of Greek City Times (English)



28 January 2021. Letter to the Greek Ministry of Education and
Religious Affairs
to discontinue restrictions on the Freedom of Worship in Rhodes and
Kos(İstanköy) (English)



22 February 2021. Letter to the Presidency of the Conference
International Non‐Governmental Organizations (INGOs) of the United
Nations explaining the problems of Rhodes and Kos(İstanköy) Turks
(English)



1 March 2021. Letter to the United Nations (English) Special
Representative of the Council of Europe on Antisemitic, Anti‐Muslim
and Other Forms of Religious Intolerance and Hate Crimes explaining
the problems of Rhodes and Kos(İstanköy)



14 June 2021. Letter informing the US Embassies about the destruction
of Turkish‐Muslim places of worship in Rhodes and Kos(İstanköy)
(English)



20 August 2021. Letter to the Greek Ministry of Culture and Sports to
stop disposal of Kos(İstanköy) foundation properties as fire sale
(English)
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20 August 2021. Letter to the Presidency of the Administration of
Kos(İstanköy) Foundation Properties to stop disposal of Kos(İstanköy)
foundation properties as fire sale (Turkish and English)



20 August 2021. Letter to the Greek Embassy in Ankara to stop disposal
of Kos(İstanköy) foundation properties as fire sale (English)



23 August 2021. Letter to the Council of Europe to stop Greece’s
disposal of Turkish‐Muslim foundation properties as fire sale. (English)



23 December 2021. Letter to FUEN for granting our cognates the right
to learn their mother tongue in Greece (English)



7 February 2022. Letter to the Rectorate of the University of the
Aegean in Greece for the transformation of the "Suleymaniye Madrasa"
into a museum (English)



10 May 2022. Letter to the Administration of Kos(İstanköy) Foundation
for the preservation of Foundation Properties (Turkish)

Participation in Events


19 June 2017. ”The 8th International Ramadan Events”/Keçiören
Municipality/Ankara.

A promotion stand was opened by our association jointly with the Turks of
Western Thrace. A plaque of our association was presented to Mustafa Ak, the
Mayor of Keçiören.


9 June 2018.” the 9th International Ramadan Events”/Keçiören
Municipality/Ankara.

A promotion stand was opened by our association jointly with the Turks of
Western Thrace. A picture depicting the current state of the Murat Reis
Complex was presented to Mustafa Ak, the Mayor of Keçiören.


27 September 2021. “The 15th Balkan Folk Dances Festival”‐
Konak/Izmir

A festival stand was opened by our association.


13 October 2021. “the 9th International Balkan Festival”‐Buca/Izmir

A festival stand was opened by our association.
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16 November 2021.” Massacre of Morea and Greek Atrocities in
Anatolia" Symposium”‐Konak/Izmir

FUEN471 General Assembly Meetings
• 7‐11 May 2014.”FUEN General Assembly”/ Flensburg ( Germany)
The association was admitted to FUEN as a member. Prof. Dr. Mustafa
Kaymakçı was a participant.
• 12‐16 May 2015.” FUEN General Assembly”/Komotini(Greece)
Prof. Dr. Mustafa Kaymakçı and Ahmet Kırevliyası were participants. Prof. Dr.
Mustafa Kaymakçı delivered a speech entitled ”Problems of Rhodes and
Kos(İstanköy) Turks“ at the FUEN Congress.
• 18 ‐22 May 2016. “FUEN General Assembly”/Warsaw(Poland)
Prof. Dr. Mustafa Kaymakçı was a participant.
• 17‐ 21 May 2017. “FUEN General Assembly”/ Cluj‐Napoca (Romania)
Prof. Dr. Mustafa Kaymakçı and Atıl Hacımemni were participants.
• 21‐23 June 2018. “FUEN General Assembly”/ Leeuwarden (Netherlands)
Prof. Dr. Mustafa Kaymakçı and Recep Pamuk were participants.
• 2‐16 June 2019. “FUEN General Assembly”/Bratislava (Slovakia).
Prof. Dr. Mustafa Kaymakçı and Duygu Tavşancı were participants.

FUEN General Assembly Resolutions472
• 18 ‐22 May 2016. “FUEN General Assembly Resolution”/Warsaw (Poland)
Summary of the Resolution: “The Assembly invites the Greek authorities to
recognize the cultural Identity of Turks living in Rhodes and Kos(İstanköy), and
provide the Turkish minority in Rhodes and Kos(İstanköy) with the right to
education in their mother‐tongue.”
• 17‐ 21 May 2017. “General Assembly Resolution” / Cluj‐Napoca (Romania)
Summary of the Resolution: “The FUEN Assembly of Delegates condemns
Greece’s deportation of Mustafa Kaymakçı, who represents Turkish/Muslims of
Rhodes and Kos(İstanköy).”
471

It is the main advocate and largest umbrella organization of autochthonous national
minorities, nationalities and language groups in Europe. It currently unites 106 member
organizations from 36 European countries under its umbrella and new members keep joining
every year.
It is a mutual support community that represents the interests of the European minorities at
regional, national and especially European level.
It maintains a wide network of European regions, policy makers, scientific institutes, cultural and
educational institutions, youth organizations, media and other associates.
It works for the preservation and promotion of the identity, language, culture, rights and
traditions of the European minorities.
It is the voice of the minorities at the international organizations, the European Union, the
Council of Europe, the United Nations and the OSCE. (See: https://www.fuen.org/)
Rhodes, Kos and Dodecanese Turks Culture and Solidarity Association became a permanent
member of FUEN in 2014.
472

See:https://rodosistankoyturkleri.org.tr/
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• 21‐23 June 2018. “FUEN General Assembly Resolution”/ Leeuwarden
(Netherlands)
Summary of the Resolution: “The properties of the foundations belonging to
the Rhodes and Kos(İstanköy) Turks/Muslims in Greece are sold off forcibly and
demolished.”
• 9‐12 September 2021. “General Assembly Resolution”/ Trieste (Italy)
Summary of the Resolution: “The Turkish identity of Rhodes and Kos(İstanköy)
Turks should be accepted by Greece and the laws and oppressive practices that
prevent them from organizing with their cultural identity should be abolished;
Turkish children should be granted the right to education in their mother
tongue at least at primary level on the basis of bilingualism; Turkish Muslims'
right to manifest their belief in worship should be restored; the Greek
governments should be attentive to the preservation, maintenance and repair
of cultural monuments inherited from Ottoman Turks; and Rhodes and
Kos(İstanköy) Turks should be acknowledged the right to freely elect the
members of the Turkish Muslim Foundations (Waqfs) Property Administration
among themselves.”

FUEN TAG473 Annual Meetings


10/11 November 2015. “Annual Meeting of the Working Group of
Turkic Minorities/Communities (TAG) of the Federal Union of European
Nationalities (FUEN)”. Baku‐ (Azerbaijan)
 24‐27 October 2017.”FUEN TAG 4th Annual Meeting”. Izmir(Turkey)
The meeting was hosted by the Rhodes, Kos(İstanköy) and the Dodecanese
Turks Culture and Solidarity Association.
473

The Working Group of Turkic Minorities (TAG) forms the third subgroup under the
umbrella of FUEN after the Working Groups of the German and Slavic Minorities. It
meets at regular intervals and provides solidarity with organizations representing
Turkish communities existing in Europe.
Rhodes, Kos and Dodecanese Turks Culture and Solidarity Association is also a member
of FUEN TAG.
Besides Rhodes, Kos and the Dodecanese Turks Culture and Solidarity Association,
FUEN TAG member organizations include Federation of Western Thrace Turks in
Europe (ABTTF), Western Thrace Minority University Graduates Association(BTAYTD),
Friendship, Equality and Peace Party (DEB) from Greece; Bars El: Social Organization for
Fostering and Development of the Karachay‐Balkar Traditions, the Interregional Public
Organization of the Nogai People :“Birlik” (Union), International Society of Meskhetian
Turks :«Vatan» (Homeland) from Russia; Assembly of the Crimean Tatar People, the
Association of Crimean Karaites: "Krym Karailar" from Ukraine, Association of the
Meskhetian Turks in Azerbaijan “Vatan” (Azerbaijani Homeland). TAG continues its
initiatives to expand its ranks with Turkic minorities to be eventually welcomed as
member‐organizations of FUEN.
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15‐18 November 2018. ”FUEN TAG 5th Annual Meeting”. Comrat‐
Gagauz Autonomous Region (Republic of Moldova)
At the meeting, a plaque of our association was presented to the President of
the Gagauz Autonomous Region, Irina Vlah, and she was briefed about the
problems related to the cultural genocide of Rhodes and Kos(İstanköy) Turks.
 22 December 2020. “FUEN TAG 6th Annual Meeting” Zoom Shot
Technique

International Meetings Abroad


28 November 2013. United Nations Forum on Minority Issues (OHCHR)
Geneva (Switzerland)

In the forum, Mustafa Kaymakçı explicated the problems of the Turks living in
Rhodes and Kos(İstanköy). In two separate speeches delivered in English, it was
emphasized that the problems of Rhodes and Kos(İstanköy) Turks were much
less known compared to those of the Western Thrace Turkish Minority, that the
Turks living in the islands ceded to Greece with the 1947 Paris Agreement were
referred to as “Greek Muslims” by Greece, that about 6,000 Turks living in the
islands were denied right to education in their mother tongue, and that the
post of Muftiate had been vacant since 1972. In addition, a panel entitled
“Current Problems of the Turks of Greece” was organized jointly with the
Federation of Western Thrace Turks in Europe (ABTTF).


27/30 August 2015. Study Visits to Rhodes and Kos(İstanköy)



30 September/1 October 2015. Organization for Security and
Cooperation in Europe (OSCE) Human Dimension Implementation
Meeting (HDIM). Warsaw (Poland)

In the presentation made by Mustafa Kaymakçı, the president of the
association, it was stated that the Turkish presence in Greece was not limited to
Western Thrace and that over 9,000 Turks were living in the Dodecanese,
especially in Rhodes and Kos(İstanköy). The president emphasized that they
encountered serious problems in terms of education and freedom of religion,
and demanded restoration of right to education in their mother tongue.


29/30 October 2015. Supplementary Human Dimension Meeting of the
Organization for Security and Cooperation in Europe (OSCE). “OSCE
Contribution to the Protection of National Minorities”. Vienna (Austria)

At the meeting, Prof. Dr. Mustafa Kaymakçı made a presentation entitled
“Current Problems of the Turks of Greece”.


24‐27 January 2016. Study Visit to the Parliamentary Assembly of the
Council of Europe. Strasbourg (France)
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The visiting delegation held meetings with Chairperson of the PACE
Subcommittee on the Rights of Minorities Viorel Riceard Badea, Deputy Chair of
the National Delegation of Azerbaijan to the Council of Europe Vusal Huseynov,
PACE Monitoring Committee Rapporteur on Georgia Boriss Cilevics, member of
the Georgian National Delegation Guguli Magrazde, Executive Secretary to the
European Commission against Racism and Intolerance (ECRI) Stephanos
Stavros, Director of Political Advice of the Council of Europe Alexander Guessel
and Acting Head of Division and Adviser to the Council of Europe Commissioner
for Human Rights NiKos(İstanköy) Sitaropoulos.
After holding a series of high‐level meetings in Strasbourg, the delegation also
came together with Thorbjørn Jagland, Secretary General of the Council of
Europe, and Mevlüt Çavuşoğlu, Minister of Foreign Affairs of the Republic of
Turkey and Former President of PACE.
During the meetings, the president of the association Kaymakçı explained that
the Rhodes‐Kos(İstanköy) Turks were not recognized as a minority on the
pretext that the Dodecanese were under Italian rule when the Lausanne Peace
Treaty was signed in 1923, and stated that the Turks in the islands could not
enjoy their right to education in their mother tongue and to elect their religious
leader. In addition, he proved by providing examples that the restoration of
historical monuments and structures belonging to the Ottoman cultural
heritage in the islands was neglected and that they were on the brink of
destruction. In this regard, he demanded the Council of Europe take a more
active role in the protection of ethnic identity, which is a fundamental human
right, and conveyed to the concerned parties that if the necessary steps were
not taken, the Turkish identity in the islands faced the risk of extinction in the
21st century and that that was implementation of a policy of assimilation.


13‐17 September 2017. The Organization for Security and Cooperation
in Europe (OSCE) Meeting. Warsaw (Poland)



September 2019. United Nations Forum on Minority Issues. Geneva
(Switzerland)

Prof. Dr. Mustafa Kaymakçı brought the Problems of Rhodes and Kos(İstanköy)
Turks into the agenda in his presentation; however, the Greek representative
replied to this with the statement, "There are no Turks in the Islands."

Media Appearances
TV Programs
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4 April 2004, TRT 1.

Prof. Dr. Mustafa Kaymakçı participated in a program entitled “The Problems of
Turks in Rhodes and Kos(İstanköy)”.


12 January 2016, KANAL35.

Prof. Dr. Mustafa Kaymakçı gave an interview about his book “The Recent
History of Rhodes and Kos(İstanköy) Turks”.


18 February 2016,EGETV.

Prof. Dr. Mustafa Kaymakçı gave an interview on “The Problems of Turks in
Rhodes and Kos(İstanköy).”


19 February 2016, KANAL 35.

Zehra Bastiyalı and Yıldız Ertemay took part in a conversation program on “The
Problems of Turks in Rhodes and Kos(İstanköy)”.

Photography and Art Exhibitions


2006. Architect Salih Seymen Exhibition of Photographs from Rhodes
/İzmir



18‐26 March 2016. Architect Salih Seymen Exhibition of Photographs of
Turkish Architecture in Rhodes and Kos(İstanköy) /Istanbul



10‐16 February 2020. Rhodes and Kos(İstanköy) Turks Group Painting
Exhibition / Ege Park Mavişehir Shopping Center, Karşıyaka‐İzmir

Artists: Ahmet Pamuk, Gülfem Özyoğurtçu, Sadi Nasuhoğlu, Servet Kovacıoğlu
Oyal, Sibel Karaveli ve Zehra Bastiyalı

Publications
Deskbooks


Fautre, Willy, 2017. “Greece: Ethnic Turks in Rhodes and Kos(İstanköy).”
Copyright Federal Union of European Nationalities and Rhodes,
Kos(İstanköy) and the Dodecanese Turks Culture and Solidarity
Association. Brussels, January 2017



“Major Problems of Rhodes and Kos(İstanköy) Turks” (Brochure)/in
Turkish and English. Rhodes, Kos(İstanköy) and the Dodecanese Turks
Culture and Solidarity Association Publications. Karşıyaka‐Izmir
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Books
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Kaymakçı, Mustafa, Cihan Özgün (Eds.) 2014. “Rodos ve İstanköy
Türklüğü” 1st Edition; Kaymakçı, Mustafa, Cihan Özgün (Eds.) “Rodos ve
İstanköy Türklüğü” 2nd Edition, Rhodes, Kos(İstanköy) and the
Dodecanese Turks Culture and Solidarity Association Publications.
Karşıyaka‐Izmir



Kaymakçı, Mustafa, Cihan Özgün (Eds.) 2014. “Turkish Identity in
Rhodes and Kos(İstanköy)”. Rhodes, Kos(İstanköy) and the Dodecanese
Turks Culture and Solidarity Association Publications



Kaymakçı, Mustafa, Cihan Özgün, 2015. Rodos ve İstanköy Türklerinin
Yakın Tarihi “Ege Denizi’nde Yükselen Sessiz Çığlık”
Rhodes,
Kos(İstanköy) and the Dodecanese Turks Culture And Solidarity
Association Publications, Karşıyaka‐Izmir



Kaymakçı, Mustafa, Cihan Özgün, 2015. The Recent History Of The
Rhodes and Kos(İstanköy) Turks, 2015 “The Silent Cry Rising in The
Aegean Sea”. Rhodes, Kos(İstanköy) and the Dodecanese Turks Culture
and Solidarity Association Publications



Kaymakçı,Mustafa, 2017. “Rodos ve İstanköy Türklüğü Ansiklopedisi”
(The Encyclopedia of Rhodes and Kos(İstanköy) Turkishness), Rhodes,
Kos(İstanköy) and the Dodecanese Turks Culture and Solidarity
Association Publications. Karşıyaka‐Izmir



Kaymakçı, Mustafa, Cihan Özgün(Eds.) 2018. “The Forgotten Turkish
Identity of the Aegean Islands: Turkish Identity in Rhodes And
Kos(İstanköy),”/Eğitim Press, Konya



Kaymakçı, Mustafa, Cihan Özgün (Eds.) 2019. “Ege Adalarının Unutulan
Halkı: Rodos ve İstanköy Türkleri” (The Forgotten People of the
Aegean: Rhodes and Kos(İstanköy) Turks) / Eğitim Press, Konya



Kaymakçı, Mustafa, Cihan Özgün,Fırat Yaldız(Eds.) 2019. “Rodos ve
İstanköy Türk Vakıfları” Eğitim Press, Konya



Kaymakçı, Mustafa, Cihan Özgün, Fırat Yaldız (Eds.) 2019. “Turkish
Foundations in Rhodes and Kos(İstanköy),” Eğitim Press, Konya



Kaymakçı, Mustafa, Cihan Özgün, 2020. “Türk Kurtuluş Savaşı'na
Katkıları ve Güncel Sorunları” Eğitim Press, Konya



Kaymakçı, Mustafa, Cihan Özgün, 2020 “Rhodes And Kos(İstanköy)
Turks: Contributions to the Turkish War of Independence and Current
Problems” Eğitim Press, Konya



Nasuhoğlu, M.Sadi “Güller Adası: Rodos” (The Island of Roses: Rhodes).
Rhodes, Kos(İstanköy) and the Dodecanese Turks Culture And Solidarity
Association Publications. Karşıyaka‐Izmir



Dilek, Bahadır Selim “Egenin Unutulan Türkleri” (Forgotten Turks of
Aegean) Rhodes, Kos(İstanköy) and the Dodecanese Turks Culture And
Solidarity Association Publications. Karşıyaka‐Izmir



Kaymakçı, Mustafa, Cihan Özgün(Eds.),2020. “Rodos ve İstanköy Türk
Kültürü” Eğitim Press, Konya



Kaymakçı, Mustafa, Cihan Özgün (Eds.),2020. “Turkish Culture in Rhodes
and Kos(İstanköy)”. Eğitim Press, Konya



Kaymakçı, M., C. Özgün, N. Erdem (Eds.) 2021. "Yunan Algısında Türk
İmgesi (Kökenleri ve Dostluk İçin Kültürel Çıkış Yolları" Rhodes,
Kos(İstanköy) and the Dodecanese Turks Culture And Solidarity
Association Publications, Eğitim Press



Kaymakçı, M., C. Özgün, N. Erdem (Eds.), 2021. “Turkish Image in the
Greek Perception (Origins and Cultural Outlets for Friendship)”. Rhodes,
Kos(İstanköy) and the Dodecanese Islands Turks Culture and Solidarity
Association Publications, Eğitim Press

Book Promotion Days


27 February 2004.“RODOS Anılar‐Öyküler” (RHODES Memoirs‐Stories)
Sadi Nasuhoğlu. Kuşadası‐Aydın



18 October 2008. “Egenin Unutulan Türkleri” (Forgotten Turks of
Aegean) Bahadır Selim Dilek. Karşıyaka ‐Izmir



13 January 2016. “Rodos ve İstanköy Türkleri: Ege Denizi’nden Yükselen
Sessiz Çığlık” (Rhodes and Kos(İstanköy) Turks: “The Silent Rising in the
Aegean Sea) Prof. Dr. Mustafa Kaymakçı, Assoc. Prof. Dr. Cihan Özgün.
Yakın Bookstore. Konak‐Izmir



1 April 2016. “Rodos ve İstanköy Türkleri: Ege Denizi’nden Yükselen
Sessiz Çığlık” (Rhodes and Kos(İstanköy) Turks: “The Silent Rising in the
Aegean Sea) Prof. Dr. Mustafa Kaymakçı, Assoc. Prof. Dr. Cihan Özgün.
Republic of Turkey Presidency for Turks Abroad and Related
Communities (YTB) Izmir Office. Konak‐Izmir
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